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MAKEDONYA’DA TEKKE MUSIKISININ TOPLUM UZERINDEKI ETKISi
Abas JAHJAI

Balkanlar’da islamiyetin ilk temellerinin tarikatlar tarafindan atilmas, tarikatlarin
temel ilkelerinden derin insan sevgisi, yliksek hosgori ve karsiliksiz hizmeti esas almig
olmalar1 hususu halkin dikkatini biiyiik 6l¢ctide ¢ekmistir. Tekkeler halk arasinda dini
yapilar olarak taninmasina ragmen aslinda biiyiik oranda sosyal alanda faaliyet goste-
ren kurumlardir. Nitekim pek ¢ok tekkenin semahane ve tiirbe béliimlerinin yani sira
asevleri, misafirhane ve konaklama i¢in ayrilmis béliimleriyle beraber birer sosyal mer-
kez olduklar1 goriilmektedir. Diin sadece bir giizel sanatlar akademisi islevi géren tek-
kelerin, giinlimiizde en dnemli kiiltiir tasiyicilarindan biri oldugu goériilmektedir.

Tiirkiye Cumhuriyeti'nin kurulmasiyla milli sinirlarin disinda kalan bélgelerden bir
tanesi olan Makedonya’da tekkeler devlet himayesini kaybetmis ve ancak halkin 6zel
girisimleri ile bazi tekkeler ayakta kalabilmislerdir. Her ne kadar bu nedenden dolay1
tekke musikisi, bolgede istenilen derecede devamlilik gdstermemisse de, toplumsal
devamliligin saglanmasinda énemli bir rol oynamistir.

Bu baglamda Osmanli Devleti’nin en parlak dénemlerinde devlet topraklari igerisin-
de yer almakla beraber devletin kiiltiir hazinesinden de istifade etmis olan Makedonya
topraklarinda, Osmanl Devleti'nin himmeti ile tekkeler ve musiki hayat1 zenginlestiril-
mis ve ayni zamanda muhafaza edilip ilerletilmeye ¢alisilmistir. Gerek sarayin ve gerek-
se de halkin gézardi edilemez himmet ve gayretleriyle Makedonya topraklari, kdylerine
varana dek bu anlamda ihya edilmistir.

Ancak Osmanl Devleti'nin gerileme ve dagilma donemlerinden sonra bu topraklar-
dan cekilmesiyle Makedonya tekke ve musiki hayati da olumsuz yonde etkilenmis ve
biiyiik darbe almistir.
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THE INFLUENCE OF TEKKE MUSIC ON THE SOCIETY IN MACEDONIA
Abas JAHJAI

The first foundations of Islam in the Balkan region are set by tarikaties. Because the basic
agenda of sufizm has a deep love for man, high tolerance and solidarity, brought largely in
getting peo ple's hearts. Although the tekkes among the population are known as religious
buildings, though they represent and institution of a social nature. After bringing semahane
(place for performing dervish rites) and in turbies tekke and parts are called ashev
(traditional kitchens) misafirhane (free base for guests) and shelters, confirms that these
institutions represent a centers for social activities. So tekkes who yesterday played the role
of academies of art, today represent the messengers of cultural values.

I, in this presentation will briefly try to explain that the former tekkes that had many
uses and different activities, these activities are now carried by several different institutions.
As part of this will keep the art of music which has been interpreted in various religious
rituals.

Music is an art which same as the language is a culture product and could be ranked at
the top of the art scale. Same as the language music is based on the sound. The base of music



which is connected with the melody is the religious music. Even the West Classic music
geniuses like Mozart, Beethoven became well known with their works influenced by the
Christianity.

Situation is the same in the history of the Turkish music. Musicians like Itri, Hafiz
Post, Ismail Dede Efendi became popular with their works affected by the Islam culture.
The musicians whose name we mentioned in this work have works as ones out of the
religious forms. It is hard to do this even if we know that those works are written after
musicians affection of the Tekke’s spiritual atmosphere which has an important place in
the Islam Civilization Area
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GECMISTEN GUNUMUZE BOSNA iNANC COGRAFYASI
Ahmet ARAS

Balkanlarda 6nemli bir konumda bulunan Bosna tarihte hemen her dénem Avrupa ile
Ortadogu ve Asya, Akdeniz ile Kuzey ve Dogu Avrupa arasinda, Balkanlarin merkezinde
kavsak olma o6zelligini koruyan bir 6neme sahip olmustur. Bulundugu konum itibariyle
bazen kurulan devletlerin siyasi varliklarini saglayabilmeleri icin bir glivenlik noktasi, bazen
saldirt ve istiladan uzak siginilan bir huzur ortami olan Bosna-Hersek, bu énemi yaninda
ister istemez hemen her inanca da kucak agmis ve ¢ok kiiltiirlii bir hayatin olugmasinda
o6nemini daha da artirmistir.

Bosna - Hersek X. Yiizyllda Banlar doneminden baglayarak giintimiize kadar farkl do-
nemlerde degisik devletler tarafindan ve cesitli yonetim ve siyasi sistemlerle yonetilmistir.
Hem dogu ile bat1 arasinda bir koprii konumunda olmasi, hem de buraya yerlesen degisik
milletlerin etkisi, buradan bir¢ok dinin gelip gegmesini saglamistir. Bu din ve inanclarin
bazis1 buraya yerlesip varligini devam ettirmis, bazilar ise belli bir siire sonra tarih sahne-
sinden silinmistir.

Bosna - Hersek, gecmiste oldugu gibi giiniimiizde de kozmopolit bir yapiya sahiptir. Bir-
¢ok milletin, din, inang, mezhep ve tarikatin bir arada yasadig ve faaliyet gosterdigi bir yer-
dir.

Tarihte gériilmis, ilirler’in dini, Slavlar'in dini ve Bogomilligin ortadan kaybolmastyla bu
bolgeye yerlesen ve varligini siirdiirmeye devam eden ti¢ tane ilahi din Yahudilik, Hiristiyan-
lik ve Islamiyet'tir.

Osmanlilar tarafindan fethi sonrasi Bosna’da ge¢mis inanclar (6zellikle Yahudilik ve Hi-
ristiyanlik) varhklarin1 devam ettirmisler, kiiltiirel zenginlik asimile edilmemistir. islam
kiiltiir ve eserleri yaninda ge¢mis tiim inanglar ve Hiristiyanligin Bosna'ya yerlesen tiim
mezhepler ve tarikatlar1 (Katolik, Ortodoks, Kapugin, Fransisken, Dominiken v.s.) halkiyla,
inanciyla, mabediyle yasamimi siirdiirmiis, Tiirk islam Medeniyeti de Bosna’ya yerlesmistir.

Giiniimiizde Bosna-Hersek'te, sonradan ortaya ¢ikmis ve bu bolgede genelde savaslar-
dan sonra goriilmeye baslamis, Hiristiyan ve Hint kdkenli bir¢ok yeni dini hareket de varli-
gin1 devam ettirip faaliyet gostermektedir.
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BELIEF GEOGRAPHY IN BOSNIA
Ahmet ARAS

From X. 10th century or from the end of time of bans’ rule, Bosnia and Herzegovina, is
governed by a variety of empires and other political powers and administrations, due to its
location. As a crossing point of the ways from the East and the West, regarding to its
profound locational importance, Bosnia and Herzegovina has always been a cradle for
different major religions and religious movements. Although some of these religions and
religious movements have disappeared, most of them have survived and continued
throughout the history.

Today, Bosnia and Herzegovina represents a great number of cosmopolit religious
structure. It is the place in where different nations, religions, churches, communions, cults
and orders live and operate together.

Beside three major religions (Islam, Christianity and Judaism), which are settled here
after the perishing of old religions of Illyrians and Slavs and the one called Bogomilism,
today there are very diverse relligious movements and sects of the Christian and Hinduist
origin, mostly appeared after the war which took place in the last decade of previous
century.
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BOSNA VE HERSEK’IN MIMARI GELENEGi: BOSNAK CAMILERi
Ahmet HADROVIC

Cami Tanriya ibadetin yapildig1 yer ve teslimiyeti gostermek de ibaretin en acik seklidir.
Fiziksel olarak kisinin bir birey olarak ve diger insanlarla bir arada bulundugu her yerde
ibadet yapmak miimkiindiir. Ibadet esnasinda kisi yiiziinii kutsal Kabe’nin bulundugu kible
yoniine gevirir. Iste bu, cami mimarisindeki tek aksiyomdur. Ve bu da, kalan diger her unsu-
run insan ve gevresi arasindaki iliskinin, ki ADS olarak da ifade edilebilir bir neticesi olarak
ortaya ¢ikmaktadir.

Bununla beraber, cami zamanin 6zel bir zaman ve yer i¢inde yatay ve dikey plani ve ge-
nel mimari goriiniimiiyle beraber kendine has bir yapiya sahip uzun siireli bir proje olarak
giincelligi de yansitmahdir.

Giintimiizde varolan camilerin mimari 6zelliklerini inceledikten sonra yazar cami mima-
risi drneginden yola ¢ikarak Bosna Hersek’teki mimari gelenegin kendine has 6zelliklerini
tartismaktadir.
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BOSNIA AND HERZEGOVINA’S ARCHITECTURAL TRADITION:
BOSNIAN MOSQUES
Ahmet HADROVIC

Mosque is a place where worshiping God and showing submission is obvious in a
way of a prayer. Physically, that is the every clean spot where a man as an individual
and together with other people performs praying rituals. While praying, man faces
direction of quibla, that is, the holy temple Kaaba.This is the only axiom in mosque
design, which means that everything else is a result of the complex relations between
man and his surroundings, implied also by the ADS.

However, a mosque as lasting architectural project, as well as a specific structure
within specific period of time and space, with its disposition of horizontal and vertical
plan and general architectural appearance, has to reflect the contemporariness.

After analyzing already existing mosques, all the way from the Prophet’s Mosque in
Medina and up to date, the author in his paper draws (possible) conclusions and
observes particularities of the architectural heritage in Bosnia Herzegovina with a
special focus on contemporary mosque designs.
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MUSLUMAN KiMLiGiNi KORUMADA MiMARINiIN ROLU

Amir PASIC

Bu calisma o6zellikle 20.yiizyillda yasanan politik ¢alkantilar dikkate alinarak Bos-

na’da mimarinin bir dini hosgorii sembolii olarak énemi ve Bosna toplumunun kiiltiirel
ve sosyal hayatini sekillendirmedeki rolii ele alinmaktadir.

Bosna’da islam: Balkan Yarimadasi’nin bati tarafinda bulunan Bosna ve Hersek
komsu oldugu devletlerle beraber iliryan Roman Slav hakimiyetini, Roma imparatorlu-
gu’'nn bir pargasi olmay1 ve Bosna’nin Islam’in kuzey bati sinir1 haline geldigi 17.ytizyilin
tarihi gecmisini paylasir. Osmanli Tiirkleri 1463 yilinda Bosna’ya islamm getirmis ve
1878 yilina kadar bolgeyi yonetmislerdir.

Tarihi belgeler, ézellikle de vergi kayitlar1 (defterler) Bosna’da Islam’in kabuliiniin
yaklasik 150 yil siiren ve biiylk 6lgekte de 17. Ylizyilin sonlarina rast gelen uzun bir
zamam kapladigin1 goéstermektedir. islam pek coklar1 tarafindan Bogomil inancinin
yerine kabul edilmistir. 1557’de Pec Patrikligi Sirp toplumunun en iist otoritesi olarak
yenilenmis ve Fransiskanlara karsi gosterilen hosgorii politikas1 bolgedeki Roma-
Katolik niifusunun yasam sartlarini gelistirmistir (6rn. Fatih’in Fransiskanlara verdigi
ahitname). Bosna’ya 1492’de Hiristiyan Avrupa’dan siiriilen ispanyol Yahudilerinin
yerlesmesiyle birlikte bolgedeki cok yanlilik ve farkliliklar belirgin bir hale gelmistir.




Bosna ve Avrupa. Boyle bir Bosna o donemde diger din veya kiiltiirlere kars1 hos-
gori kavraminin heniiz var olmadig1 ve Hiristiyanlik temelleri izerine kurulu Avrupa’da
varligini siirdiirmistiir. Avrupa’da yaygin olan bu goriis Hach Seferleri'nin ve Miisliiman
ve Yahudilerin Avurpa’dan siiriilme nedenini olusturmaktadir. Balkanlarda 19. ve 20.
Yiizyillarda ulus devletlerinin kurulmasi, Bosna'nin Avusturya-Macaristan tarafindan
isgali, kanli savaslarin tamamlayici olan yikimin bir pargasi olarak Miisliimanlar sistemli
bir sekilde bélgeden ¢ikarilmislardir (1878 sonrasi, 1929 sonrasi ve 1950 sonrasinda).
Avrupali insanlarin, iliskilerin ve kiiltiirlerin milli sinirlar ve devletlerle tanimlanmadigi
Avrupa Birligi'nin olusumu sirasinda Bosna’daki bir 6nceki asra ait karsilikli cepheles-
meler en kanh bir soykirim formunu kazanarak Uciincii bir Avrupa’nin viicuda gelmesi
icin yapilan son sayimdan 6nce tekrarlanmistir.

Mimarinin Onemi. islam sadece yeni bir din degil ayn1 zamanda inananlarinin ha-
yatlarini ve davranislarini diizenleyen ve hem maddi hem de manevi diinyalarinda de-
rin etkiler birakan bir dindir. Bosna’daki islam-Osmanl sivil mimarisinin farkli érnekle-
rini bir araya getiren temel 6zelliklerden bir tanesi onlarin islevsel planlaridir. Bunlarin
biiyiik ir boliimi kompozisyon, yap1 ve hacim agisindan ayni temel unsurlar tasirlar
fakat icerdikleri degisik unsurlar sahibin sosyal ve kiiltiirel diizeyini yansitir. Bélgedeki
yeni kirsal yasam sanat, zanaat ve ticaretteki gelismelerle birlikte toplumdaki degisim
ve acllmayla vurgulanan bir Kkaliteyi beraberinde getirmistir. Islam Bosna’da herhangi
bir seyi yikmamis, imha etmemis ya da baski altina almamistir. Tam tersine, bolgede var
olan her sey varligini siirdiirmeye devam etmis ve kendi tabii ve orijinal formunda zen-
ginlesmistir.

Cami minareleri her zaman islam dininin bir sembolii olmus ve kimligi korumay1
saglamistir. Komiinist dénemde Bosna-Hersek Miisliimanlar1 500’den fazlh kii¢iik cami
kurmuslardir.

Giiniimiizde islam Eserleri. Bu siireglerin en iiziicii sonuglarindan bir tanesi Balkan
iilkelerinde 16.000’den fazla islam eserinin yikilmasi veya ortadan kaldirilmasidir. Bos-
na ve Hersek bu konuda en kotili kaderi yasamistir. 1992 ve 1995 tarihleri arasindaki
Sirp ve Hirvat saldirilari esnasinda 100.000’den fazla insan 6ldiiriilmiis, bir milyondan
fazlasi yerlerinden edilmis ve 1000’den fazla islam eseri tahrip edilmistir.

islam eserlerinin onarilmasi ve yerlerinden edilen insanlarin geri doéniisiinde ve ge-
nelde de uzlagsmanin saglanmasi agisindan dnemli bir role sahiptir. Son 15 y1l boyunca
onemli sayida Islam eseri onarilmistir. Onemli bir sembolik degere sahip Mostar'in tari-
hi sehir merkezinin -Eski Koprii ve etrafindaki bdlgenin- rehabilite edilmesi Bosna ve
Hersek’te meydana getirilen en 6nemli projelerdir. Sembolik agidan énemli diger eser-
ler arasinda dinamitle tamamen yok edilen Banja Luka’daki Ferhadiye Camii ve Fo-
ca’daki Alaca Camii heniiz yeniden insa edilememistir.

Bolgede yasayan insanlar icin yeniden insa edilen her bir binanin dnemi olmasina
karsin; komsu bolgelerdeki camilerin onarilmasi psikolojik bir giivenlik hissi vermesi ve




evlerindeki normal insan yagami konusunda giivence vermesi agisindan kendine has
ayr1 bir 6neme sahiptir.
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THE ROLE OF ARCHITECTURE IN KEEPING MUSLIM IDENTITY
Amir PASIC

This article addresses the question of importance of architecture in Bosnia as a sym-
bol of religious tolerance, and its role in shaping the cultural and social life in Bosnia,
especially during the political turbulences in the 20t century.

Islam in Bosnia. Bosnia and Herzegovina, on the western side of the Balkan Penin-
sula, shares a history with neighboring countries from Illyrian Roman Slavic domina-
tion, division of the Roman Empire and from the 17th century when Bosnia became the
north-western border of Islam. The Ottoman Turks brought Islam in 1463 and ruled the
territory till 1878.

Historical documents, especially tax registers (defters), prove that process of accep-
tance of Islam in Bosnia took several generations, the majority occurring in 150 years-
till end of 17t century. Islam was accepted by many instead of the Bogomil faith. In
1557, the Patriarchate of Pec was renewed as the supreme authority of the Serbian
population, and a tolerant policy toward the Franciscan order resulted in improved
living conditions for the Roman Catholic population (e.g. Sultan Mehmet Fatih’s decrees
to the Franciscan order). With the historical settlement of Spanish Jews in Bosnia, who
were expelled from the Christian Europe in 1492, the inherent character of multilateral-
ism and diversity was further emphasized in Bosnia.

Bosnia and Europe. Such a Bosnia survived Europe that is constituted on the Chris-
tianity - based religious or cultural unitarism that did not tolerate any other cultural
concept in Europe at that time. This idea was the basis of the Crusades and the historical
extinction of Jews and Muslims from Europe. As a part of establishment of national
states at Balkans during the 19t and 20t centuries and Austro Hungarian occupation of
Bosnia, and especially as a “collateral damage” of the bloodstained wars, states orga-
nized expulsion of Muslims periodically (after 1878, after 1929, and after 1950). During
development of the EU - Europe of people, communications and cultures, and not of
national borders and states, a century old confrontation with Bosnia is repeated in its
bloodiest and genocide form with the last countdown before a third Europe is born.

Importance of architecture. Islam was not only a new religion, it was one which
regulated the way of life and behavior of its followers, causing profound changes in both
the material and spiritual aspects of life. The main unifying feature of the various types
of Islamic-Ottoman housing in Bosnia and Herzegovina is the layout of the basic func-
tional units. The majority contains the same essential elements of composition, struc-
ture, and volume, but various elements reflect the social and economic level of the own-




er. A new urban way of life, with arts and crafts and trade was giving a quality empha-
sized by the birth exchange and openness of society. Islam did not destroy, exterminate
nor restrain anything in Bosnia. To the contrary, everything continued to live and thrive
in its original and natural form.

The mosque’ minaret was always the symbol of the Islamic faith and to preserve
their identity, Muslims of Bosnia and Herzegovina built more than 500 small mosques
during the Communist era.

Islamic monuments today. One of the heartbreaking results of these processes
was destruction or eradiation of more than 16.000 Islamic monuments in the Balkan
countries. Bosnia and Herzegovina had the most horrible destiny: during aggression
from Serbia and Croatia, between 1992 and 1995, more than hundred thousand people
were Killed, more than one million were displaced, and more than one thousand Islamic
monuments were destroyed.

Rehabilitation of the Islamic monuments has a very important role in the return
of displaced people and reconciliation in general. Last fifteen years, a great number of
Islamic monuments are rehabilitated. The rehabilitation of the historic city core of Mos-
tar—the Old Bridge and its surroundings represents, with a great symbolic meaning, the
most important projects realized in Bosnia and Herzegovina. Other symbolic landmark
totally destroyed by dynamite Ferhadija Mosque in Banja Luka and Aladza Mosque in
Foca are still not reconstructed.

However, for ordinary people every reconstructed building has a great importance,
above all neighborhood mosques, because it is giving them a psychological security and
a guarantee for regular human life in their homes.
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ISLAM IN THE TERRITORY OF THE EX-YUGOSLAVIA - THE
ENCOUNTERS IN/OF BOSNIA AND HERZEGOVINA
Anja Zalta BRATUZ

The paper wishes to present the example of the republic from the ex-Yugoslavia:
Bosnia and Herzegovina that claimed independence in 1991, and to draw attention to
some of the stereotypes about Islam and Muslims, national mythologies and racism that
have served as tools in the hands of politicians and culminated in the form of war in
Bosnia and Herzegovina. Since their formation in the 15th century the Bosnian Muslims,
who have self-constituted themselves as a political nation with some specific features in
relation to their Islamic acculturation (with Bosnian language and Bosnian/Slavic eth-
nical basis), continuously have to fight for survival. In the last decade of the 19th cen-
tury, Pan-Serbian and Pan-Croatian ideas flooded Bosnia and Herzegovina. Together




with religious mythology they acted beyond self-conscious beliefs and affected the athe-
ists as much as the believers. Interrelated system of myths shows Slavic Muslims as
betrayers of Christian faith (even murderers of Christ) and their own nation. The paper
will present this “Christo-Slavic” mythology that is based on three closely connected
myths, formed in the 19th century and expose some consequences of this stereotypical
perception of the “Other” and “Different”. We are certain that the reasons for such atti-
tude towards Islam as the European “Other” could be found in the Western prejudice
towards Islam, as well as in its fear of “Other” and “Different” which can be traced back
for centuries.
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ISLAMIC COMMUNITY IN THE CONTEXT OF MULTI-CONFESSIONAL
SOCIETY AND PRESSURE OF EUROPEAN INTEGRATION: EVOLUTION
OF EUROPEAN ISLAM IN THE CASE OF ALBANIA

Arolda ELBASANI

Most students of religion in Albania believe that religious cohabitation is one of the
most appreciated values inherited from the past. In fact, the three religious
communities -Islamic majority, Orthodox and Catholics have managed to peacefully
cohabitate also in the new political environment after the fall of communism. Yet, what
many see as a historical flourishing of religious tolerance and peaceful cohabitation, has
also been subjected to the intellectual and state priorities of European integration,
which has shaped the nature of the religious communities including a mood of
cohabitation, and contributed to create a ‘European Islam’. This paper analyses whether
and how religious actors, regenerated under the new democratic conditions have been
shaped by the overarching debate on European integration. Has this debate
strengthened some communities, but weakened others? What is the nature of European
Islam, which has evolved in Albania? Can this nature of liberal, moderate, nationalized
and apolitical Islam given credit for the cohabitation between various religious
communities in the country? The paper argues that concerns on European integration,
which have been raised in the intellectual and political sphere since the creation of the
new independent state, but gained new strength after the fall of communism, have
molded the European face of Islam in Albania. This has further been a blessing for the
good relations among the different religions in the country.
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OSMANLI iMPARATORLUGUNUN BALKAN SiYASETINDE BOLGENIN
MUSLUMAN HALKININ YERI
Arzu MAMEDOVA

Giineydogu Avrupa veya Balkanlar farkli dini, etnik kiiltiirlerin birbirleriyle kayna-
y1p karismasi sonucu meydana gelen spesifik sosyokiiltiirel yapiya sahip bir bolgedir.

Bolge halklarinin tek bir sosyokiiltiirel sistemde birlesmesinde Osmanli Devleti 6zel
role sahip olmus, yani ortak kiiltiiriin meydana getiricisi misyonunu ytiklenmistir. XIV.
ylizyilin II. yarisindan itibaren bolge lizerinde denetimi asama asama ele geciren Os-
manli, burada yasanan siyasi, ekonomik, sosyal ve kiiltiirel siirecin asil aktorii olmakla
birlikte, ayni zamanda bu stirecin gelisim yoniinii degistiren gii¢ roliinii oynamistir.

Osmanl imparatorlugu Balkan siyasetini sekillendirirken dikkat ettigi asil mesele
oncelikle Hiristiyan toplumda Miisliiman devletin temelini atmak, daha sonra merkezi-
lestirme siyasetini gergeklestirmekti. Bunun i¢in ise devlete giivenebilecegi sosyal di-
rekler gerekiyordu. Balkanlarda Osmanh devleti icin bu direk roliinii bélgenin islam’
kabul etmis halki oynamstir.

Sunu da kaydedelim ki, Osmanh devleti Balkanlarda islam’in yayilmasinda géniillii-
liik prensibine ézel dikkat yetirmekteydi. Ciinkii bélgenin imparatorlugun baskentinden
uzakta kalan ug¢ topraginda-sinirda yerlesmesi, onun yabanci diismanlara karsi savun-
masini da zorunlu kiliyordu. Burada giivenilir savunma sistemi, yalniz goniilli olarak
Islam’1 kabul etmis olan halk sayesinde gerceklestirilebilirdi. Bu yiizden Osmanli Devle-
tinin Balkan siyasetinde bolgenin Miisliiman halki 6zel rol oynamistir. Bélgede sinirlarin
glivenliginden yalniz onlar sorumlu olmuslardir.

XVII-XIX. yiizyillarda Osmanli Devletinin Balkanlarda konumunun zayifladig1 bir
donemde, burada devletin konumunu ayakta tutma ugrunda miicadele eden Miisliiman
halkin rolii daha da artmistir. Artik merkezin bolge ile baglantilarinin koptugu bu dé-
nemde s6zkonusu bolgede devletin Miisliman halktan olusan savunma sistemi ayri bir
kurum gibi serbest sekilde fonksiyonunu yerine yetirmekteydi.

Boylece Osmanli Devletinin Balkan siyasetinde Miisliiman halk 6zel konuma sahip
olmustur.
THE ROLE OF MOSLEM POPULATION FOR CARRYING OUT THE
BALKAN POLICY OF THE OTTOMAN EMPIRE

Arzu MAMEDOVA

The south-eastern Europe or Balkans are the districts which have spesific social-
cultural structure and at the result of merging there appeared different religions and
ethnic cultures.




The Ottoman Empire played an important role in uniting these districts in a solid
social-cultural system, so the Ottoman Empire carried out the mission of the creator of
common culture.

The Ottoman Empire was able to change the directions of development beside being
the direct participant of political, economical, social and cultural processes and stage by
stage obtained the control on these districts from beginning of the II half of the XIV
century.

While forming the Balkan policy the main issue for the Ottoman Empire was to
found the Moslem statehood in the Christian Society and then to realise the
centralization policy.

The Ottoman Empire needed social supports which the state could rely on in Balkans
those supports for the Ottoman Empire were the converted into Islamic religions there.
Note that the Ottoman Empire paid great attention to the principle of voluntariness for
spreading of Islam in these districts. As the districts was situated far from the capital of
Empire, there appeared necessity for protecting it from foreign enemies. The reliable
defense system could be realised only by the people who where converted on a
voluntary basis. So the Moslem population of the district played an exceptional role for
carrying out the Balkan policy of the Ottoman Empire. Only they were responsible for
the security and safety of borders of the district.

In the XVIII-XIX centuries while the positions of the Ottoman Empire were
weakening the Moslem population played greater role in the struggle of preserving the
positions. Already when the capital didn’t have contacts with the district the defense
system organised by the Moslem population was functioning freely as one body.

So the Moslem population played a major role for carrying out the Balkan policy of
the Ottoman Empire.
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MODERN BALKAN ROMANINDA KULTURLERIN VE DIiNLERIN
ETKILESIMI
Asena KAYA

Osmanli Imparatorlugu’'nun Balkanlara dogru genislemesi, beraberinde o bélgelere
halkiyati ve dini getirerek, yerel Miisliimanlar ile Hiristiyan insanlar arasindaki iligkile-
rin de yolunu agmistir. Gegmis Yugoslavya’'dan iki modern yazar, Ivo Andri¢ ve Mesa
Selimovi¢ de Osmanli yonetimi altindaki Bosna'yi, yani anayurtlarini tasvir etmektedir-
ler. Andri¢’in roman1 Drina Képriisii, Osmanli imparator’lugu tarafindan insa edilmis
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olan koprii semboliini, kiiltiirel gruplarin baglantisini canlandirmak amaciyla kullanir
ve ayni zamanda da, iki ayr1 kiiltiir arasindaki boslugu da doldurur.

Mesa Selimovi¢'in, dervis Ahmet Nuriddin’in birinci tekil kisi perspektifi ve de az diyalog
ve i¢ gdzlemsel ruh araysi ile kurulmus olan Dervis ve Oliim’li, cogunlukla Kisisel bir bakis
acistyla Islam’a ve de onun diisiincelerdeki yansimasina egilir. Bu romanda celigki, Ahmet
Nuruddin’in islam’a yénelik i¢c goriisii ve onu cevreleyen psikolojik durumlar tarafindan
belirtilmistir. Roman, Selimovi¢'in kendi kardesinin idaminin elemi akseder, Selimovi¢ bunu
Osmanlr’daki Miisliiman yerlesimine odaklanarak, hikdyeyi Ahmed Nuriddin’in baskici sis-
teme karsi olan ¢abalamasina ve gerceklesen doniigiime uygular.

Her iki yazar, 6liim ve yasam, pasiflik ve eylem, giiclii ve zayif ve hayat ve din gibi ev-
rensel temalar1 ele alir. Andric bu temalar1 képriiniin perspektifinden yansitirken,
Selimovi¢ temalar1 dervisin ikileminden ve onun dogruyu ve yanlisi sorusturmasindan

inceler.
INTERACTIONS OF CULTURES AND RELIGIONS IN THE MODERN
BALKAN NOVEL

Asena KAYA

Ottoman Empire’s extension through the Balkans brings together the folklore and
the religion to the regions and opened the way of relationships between the local Mus-
lim and Christian peoples. Two modern authors from the former Yugoslavia, Ivo Andri¢
and Mesa Selimovi¢, portray their homeland of Bosnia under Ottoman rule. Andri¢’s
novel The Bridge on the Drina employs the symbol of the bridge which is built by the
Ottomans, to illustrate the connection of cultural groups. It also fills the blank between
two separate cultures.

Death and the Dervish, by Mesa Selimovi¢, is framed by the first-person perspective
of the dervish Ahmed Nuruddin, with little dialogue and introspective soul-searching, it
looks into Islam and the reflection of it into the thoughts mostly with an individualistic
point of view. In this novel the clash is signified by Ahmed Nuruddin’s insight of Islam
and the psychological circumstances that surround him. It mirrors Selimovi¢'s own
suffering of the execution of his brother; he applies it in the story to Ahmed Nuriddin’s
struggle against the oppressive system, and the transformation that occurs by focusing
on the Muslim setting in Ottoman Bosnia.

Both authors handle universal themes, death and life, passivism and action, the po-
werful and the weak, and life and religion. While Andri¢ reflects these themes through
the perspective of the bridge, Selimovi¢ examines them through the dilemma of the
dervish and his inner investigation of right and wrong.
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DEVOTIONAL WORKS IN THE PRIVATE BOOK COLLECTIONS OF THE
MUSLIM CITIZENS OF SARAJEVO 1708-1828
Astm ZUBCEVIC

The Ottoman conquest of Bosnia and the subsequent processes of Ottomanization
and Islamization led to the rise of a thriving book culture in Ottoman, Arabic, Persian
and Bosnian languages. This development was clearly rooted in the centrality of the
book in Muslim civilization. So far our knowledge of the reading interests of the Bosnian
public during Ottoman era has been formed largely by two sources: library catalogues
that usually include information concerning the provenance of library holdings, mainly
in the form of manuscripts, and by a study of works copied by Bosnian scribes which
shows the degree of popularity of various works.

However, this paper uses an additional source in the form of kassam defters to
present new data about the books owned by more than 800 Sarajevo citizens 1708-
1828. While situating its research in the wider context of literacy, education and book
culture in Ottoman Bosnia, the paper focuses on one particular genre, i.e. devotional
texts in the form of prayer collections, mevluds and religious poems. It shows the titles,
the numbers and the frequency of this type of works found among the books owned by
Sarajevo citizens across social strata.
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OSMANLI DONEMINDE BALKANLARDA iSLAMLASMA OLAYLARININ
GENEL OZELLIKLERI

Askin KOYUNCU

Osmanli déneminde Balkanlarda meydana gelen islamlasma olaylar1 hem Balkan
halklarinin tarihi hem de Osmanlh tarihinin en miithim meselelerinden biridir. 14-16.
ylzyillarda yapilan iskan ve kolonizasyon hareketleri ile Balkanlarda tesekkiil eden
Islam, kendisine yerel unsurlar arasindan da miintesipler bulmaya baslamis ve bu siireg
cesitli yogunluklarla Osmanli hakimiyetinin sonuna kadar devam etmistir. Ote yandan
Balkanlarda iskan edilen Tiirk niifusun yani sira 16. ve 18. ylizyillarda Bosna, Arnavut-
luk, Rodoplar, Girit vs. yerlerde meydana gelen kitlesel Islamlagma olaylar1 sonucunda
Balkanlarn kiiltiirel, sosyal, dini, etnik ve demografik gériiniimii degismistir. Islamlas-
ma ilk etapta sehirlerde baslamis ve daha sonra kirsal cevrelere yayillmstir. islamin
etnik aidiyetlere onem vermemesi Miislimanlar arasinda bir 6zdeslik yaratmis ve ortak
bir islam kimligi etrafinda birlesmelerini saglamistir. Bununla birlikte Tiirk niifusun
yogun olarak yagadig1 sehir ve kdylerde meydana gelen bireysel islamlasma olaylarinda




miihtediler birkag nesilde Tiirklesirken, kitlesel slamlagma olaylarinin meydana geldigi
yerel unsurlar arasinda ana dil korunmus ve islam kimligi etrafinda biitiinlesme gercek-
lesmistir. Buna mukabil Balkan Hiristiyanlar1 Miisliimanlasan yerel unsurlar1 dislayarak
onlar1 Tiirklesmis veya Tiirkliige gecmis anlamlarindaki poturnak, poturi, poturci,
poturceni vs. terimlerle tanimlamiglardir. Bu durum Balkanlarda Tiirk ve Miisliiman
terimlerinin ayn1 anlamda kullanildigini géstermesi bakimindan énemlidir. islamlasma
hareketlerinin sebepleri ve niteligi (goniillii, zorlama vs.), Osmanh Devleti’nin islam-
lasma olaylarindaki rolii, dervis ve tarikatlarin islamlasmaya etkisi, miihtedilerin kimlik
sorunu vs. konular Osmanl tarihinin ve Balkan tarih yaziciliginin en mithim meselele-
rinden biridir. Balkanlarda islamlasma meselesi Miislim ve Gayrimiislimlerin statiisii,
dinsel, psikolojik, sosyal, ekonomik ve siyasal etkenlerle birlikte degerlendirilmesi ge-
reken bir konudur. Ancak, Balkan tarih yazichginda islamlasma meselesinin izahinin
¢ogu kez ideoloji alani olmaktan dteye ge¢medigi goriillmektedir. Tiirk tarih yaziciliginin
ise Balkanlarda islamlasma meselesine gerekli ilgiyi gdsterdigi sdylenemez. Bu konuda
herhangi bir monografik eserin heniiz yazilmamis olmasi bu durumu acik¢a ortaya
koymaktadir. Konu, daha ¢ok iskan ve kolonizasyon hareketleri ile dervis ve tarikatlarin
Islamlagtiric1 misyonu etrafinda ele alinir. Bu bildiride Osmanli déneminde Balkanlarda
Islamlagma siirecinin genel 6zellikleri ve islamlasma olaylarinin modern Balkan ulusla-
rinin olusumuna etkisi incelenecektir.
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GENERAL ASPECTS OF THE ISLAMIZATION PROCESS IN THE
BALKANS DURING THE OTTOMAN RULE
Askin KOYUNCU

[slamization movements taking place in the Balkan Peninsula during the Ottoman
rule are one of the most significant issues both the history of the Ottoman Empire and of
the Balkan people. The Islam, which penetrated into the peninsula through the
settlement and colonization policy conducted by the Ottoman authorities from the
second half of the 14th c. to the beginning of the 16th c., found new converts among the
local peoples and this process continued up to the end of the Ottoman rule. In addition
to the Turkish people settled especially in the eastern part of the Balkan Peninsula,
mass Islamization events in Bosnia-Herzegovina, Albania, Macedonia, the Rhodopes and
Crete between 16th and 18th centuries changed cultural, social, religious, ethnic and
demographic aspects of the Balkans. Islamization events started in the towns initially
and spread into the rural areas after the second half of the 16th c. That the Islam did not
pay attention the ethnic roots of the believers created a common identity among the
Balkan Muslims. However, while the individual converts become Turkified in a few
generations in the towns and villages where the Turkish people lived in majority, the
local peoples Islamized en masse retained their native language and defined themselves
according to religious but not their ethnic identities. On the other hand Balkan




Christians excluded the converts from their own ethno-religious community and
described them as renegades or poturnatsi, poturi, poturci, poturceni, i.e. Turkified. The
latter terms shows that Turk and Muslim words were used as synonym in the Balkans.
The causes and character of the Islamization movements (i.e. voluntary or forced) and
the Ottoman policy on the Islamization events, proselyting mission of the dervish
groups or Sufi orders, identity question of the converts are still controversial issues in
the Balkan and Turkish historiography both. Islamization events in the Balkans have to
be considered together with the status of the Muslims and non-Muslims in the Ottoman
Empire and with religious, psychological, socio-economic, political and regional factors.
While, the spreading of Islam in the Balkans has been treated with the nationalist and
ideological prejudges in the Balkan historiography in general, the Turkish
historiography has been ignorant about this issue and there is not any Turkish
monograph on the dissemination of the Islam in the Balkans during the Ottoman rule.
We will dwell on this study the general aspects of the Islamization process in the
Balkans and its effects upon the making of the modern Balkan nations.
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TARIHI VE SOSYO-KULTUREL ACIDAN BULGARISTAN
MUSLUMANLARI

-ASENOVGRAD SEHRi ORNEGi-
Aydan YUMEROV

Stratejik agidan 6zel bir konuma sahip olan Balkan cografyasi tarih boyunca bir ¢ok
devletin ilgisini ¢ekmistir. Bu ilgi ve istegin bir sonucu olarak burada farkli etnik ve
kiltiirel kimlikler birarada yasamak durumunda kalmislardir. Osmanli’'nin bes asir sii-
ren hakimiyeti bolgede ¢ok farkl sosyal, kiiltiirel ve dini etkiler ortaya ¢ikarmistir. Os-
manli'nin bolgeden ayrilmasiyla yasanan problemler yillardir devam etmektedir. Bura-
daki 6nemli husus, uzun yillar boyunca burada yasamis ve bu kiiltiirel yapidan beslen-
mis bolgedeki insanlarin durumlaridir. Bolgede yasayan miisliimanlarin bu siirecte
yasadiklar1 ve kars: karsiya kaldiklar1 uygulamalar tarihi ve sosyolojik arastirmalara
konu olmustur. Ancak bu giin gelinen noktada miisliimanlarin karsi karsiya kaldiklar:
baski ve zorlamalara karsi direngleri ile herseye ragmen yasadiklari degisim bir¢ok
acidan incelenmesi gereken 6nemli bir noktadir. Bu tebligde 6zellikle miisliiman niifu-
sun en yogun bulundugu Asenovgrad’da yasayan misliimanlarin sosyal, kiiltiirel, eko-
nomik ve dini yasamlari ele alinarak kiiltiirel ve dini degisimin boyutlari irdelenecektir.
Yine farkli din ve kiiltiirlere mensup insanlarin ortak yasam alani olan bu bolgede
misliimanlarin diger kiltiir ve din mensuplar ile iliskileri giincel 6rneklerle tespit
edilmeye calisilacaktir. Tebligle bolge tlkelerinden Bulgaristandaki miisliimanlarin




tarihi, yasam 6zellikleri, sosyal, kiiltiirel, ekonomik ve dini durumlari ile bolge insaninin
bugiiniiniin yazili ve so6zlii kaynaklar temelinde ele alinip bilimsel yaklasimla degerlen-
dirilmesi amac¢lanmistir. Sunum gerekli yerlerde gorsel malzeme ile desteklenecektir.
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THE MUSLIMS IN BULGARIA FROM THE HISTORICAL AND SOCIO-
CULTURAL PERSPECTIVE -CASE STUDY FOR THE CITY OF
ASENOVGRAD-
Aydan YUMEROV

The Balkan geography of special situation from the strategical point of you had
attracted many states throughout the history. As a result of this interest and desire,
different ethnical and cultural identities were obliged to live together here. The
Ottoman rule which contiuned for five centuries had led to very different social, cultural
and religious effects in the region. The problems coming out following the Ottoman'’s
departure from the region are continuing for centuries. The main point here is the
situation of people who had lived here for centuries and benefited from this cultural
structure.. The experiences of the Muslims living in the region during this process and
the practices which they encountered were the subject-matter of the historical and
sociological researchs. However, the fact that the Muslims resisted against the
opressions and coersions they encountered and they experienced the social change
today is an important subject from many perspectives. In this paper, the social, cultural,
economical and religious life of the Muslims in the region will be presented and the
dimensions of cultural and religious changes will be examined. In addition, the relations
of the Muslims living in this region which is the common living area of the people of the
different religions and cultures with people of other cultures and religions will be
attempted to present by means of contemporary examples. With this paper, it has been
aimed to study and evaluate the history, living features, social-cultural-economical and
religious situations of the Muslims in Bulgaria, one of countries in the region, and their
present case on the base of written and oral sources within the scientific approach..
During the presentation, visual materials will be used in necessary cases.
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BiR KULTUREL DONUSUM PROJESi: AVUSTURYA MACARISTAN iIMPARATOR-
LUGU’NUN BOSNA HERSEK'TEKI DiN VE EGIiTiM ALANINDAKI UYGULAMALARI

Ayse Zisan FURAT

1878 Berlin Anlasmasinin sartlar1 geregi idaresi Avusturya-Macaristan Imparatorlu-
gu’'na birakilan Bosna, 1908 yilinda ilhak edilerek Osmanli'nin elinden ¢ikmis ve Avusturya-




Macaristan'in bir parcasi haline gelmistir. I. Diinya Savasi nedeniyle Avusturya-
Macaristan'in bolgedeki hakimiyeti kisa siireli olmussa da, yiizyillardir bir arada yasayan ti¢
farkl etnik/dini gruptan olusan (Miisliiman, Sirp ve Hirvatlar) Bosna niifusu bu donemde
sosyo-kiiltiirel acidan pek ¢ok degisime sahne olmustur. Bolgede mevcut Osmanli yapisini
biiylik dlciide degistiren bu reformlarin yani sira, bolgeye idareci olarak atanan Benjamin
von Kallay'in (1882-1903) 6zel ¢abalariyla dini ve etnik kimlik 6tesinde bir “Bosnali” kimligi
olusturulmaya calisilmis ve dogrudan kiiltiirel hayat1 etkileyen pek ¢ok uygulamaya bas-
lanmistir. Bunlarin en énemlileri arasinda dini kurumlarin Avusturya Macaristan impara-
torlugunun idaresi altina toplanmasi, yeni egitim kurumlarinin agilmasi ve bir resmi dilin
kabulii say1labilir. Alinan tiim 6nlemlere karsin Avusturya-Macaristan'in bolgedeki “medeni-
lestirme politikas1” XIX. yiizyilda iyice giliclenen Sirp ve Hirvat milliyetciliginin karsisinda
bagariya ulasamamistir. Ozellikle birbiriyle yakindan iligkili olan din ve egitim alanlarindaki
reformlar, tasarlananin aksine XX.ylizyll Bosna’sindaki milli, dini ve sosyal kimlik kokenli
catismalarin temelini atacaktir.

Hazirlanan tebligde, ézellikle Kallay idaresi déneminde Avusturya-Macaristan impara-
torlugu'nun Bosna’daki kiiltiir politikasi dikkate alinarak, ozellikle din ve egitim alanindaki
uygulamalarin bélge Miisliimanlarinin sosyo-kiiltiirel hayatinin dénts(tiiriil)mesindeki rolii
tartisilacaktir.
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A CULTURAL TRANSFORMATION PROJECT: RELIGIOUS AND
EDUCATIONAL POLICY OF AUSTRO-HUNGARIAN EMPIRE IN BOSNIA
(1878-1918)

Ayse Zisan FURAT

Bosnia, which has been left to the Austro-Hungarian Administration as a result of
Berlin Accord in 1878 after almost five centuries of Ottoman rule in the territory, be-
came a part of Austro-Hungarian Empire in 1908 when the annexation took place. Al-
though the rule of Austro-Hungarians lasted relatively short period, mainly because of
the first world war broke out in the very same area, the Bosnian population consisting
of three different ethnical/religious groups coexisted for centuries together witnessed
many important changes in socio-cultural life within this short span of time. Alongside
with the reform attempts which aimed to transform existing Ottoman structure, a “Bos-
nian” identity which described above all the ethnical and religious identities in the land
has been introduced with special effort of Benjamin von Kallay who was the administra-
tor of Bosnia between 1882 and 1903. Moreover, many different regulations which had
direct impact on Bosnian Muslim’s socio-cultural life have taken place. Gathering reli-
gious institutions under Austro-Hungarian administration, opening of new educational
institutions, introducing the official language should be mentioned among many others.
In spite of all precautions undertaken by the administration, “civilizing mission” of Aus-




tro-Hungarians couldn’t be accomplished against strengthened Serbian and Croatian
nationalism in 19t century. The reform attempts, particularly in the religious and edu-
cation fields which were closely related to each other at that time, have become most
influential factors in grounding the conflicts of 20t centuries’ Bosnia based on national,
religious and social differences contrary to the Austro-Hungarian plans.

This paper aims to explore Austro-Hungarian cultural policy in Bosnia with a special
emphasize on Kallay’s period. By examining the works of Austro-Hungarian administra-
tion in the fields of religion and education, it is hoped to understand more about the role
of this policy in transformation of Bosnian Muslims’ socio-cultural life.
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BALKANLAR'DAKI TURK KiMLiGINE COKKULTURLULUK - BIRLIKTE
YASAMA ve KULTUREL UYUM BAGLAMINDA BiR YAKLASIM
Aysim PARLAKYILDIZ

Genel anlamda Balkanlar’da Tiirk yerlesiminin; Avar, Pegenek, Oguz ve Kuman Tiirk
kavimleri sayesinde daha dncelere dayandigi bilinse de, Balkanlar’daki “Tiirk” kimligi ve
Tirk medeniyeti anlamindaki arastirmalarin, giiniimiize daha yakin olmasi sebebiyle
Osmanl imparatorlugu déneminde yogunlastigi goriilmektedir. Balkanlar’da Tiirk kim-
liginin olusmasinda siyasi, ekonomik ve tarihi olmak tizere pek ¢ok etken vardir. Ancak
unutulmamasi gereken bir husus; bu topraklarda Tiirk medeniyeti ile birlikte ayn za-
manda “Tirk” kimliginin devam etmesinin saglanmasinda en dnemli etkenlerden biri-
nin de “kiltiir” oldugudur. Kiiresellesme olgusuyla birlikte anilan, birbirini biitlinler
tarzdaki “cokkultiirlilik”, “birlikte yasama” ve “kiilttirel uyum” adli ii¢ kavramdan ikisi
“birlikte yasama” ve “kiiltiirel uyum” Balkanlar’da yasayan Tiirkler'in karsilastiklar
sorunlarin temelinde yer almaktadir. Kiiresellesme stirecinde, ¢okkiltiirliligiin tim
gocmenler ve azinliklar gibi Balkanlar’daki Tiirkler’i de etkiledigi bir gercektir. Bu ne-
denle; birden fazla kiiltiirii barindiran toplumlarda baslangi¢ta ¢6ziim olarak goriilen
asimilasyonun yerine ¢okkiiltiirliiliigiin kabullenilip benimsenmesi ve bunun sonucun-
da birlikte yasama mecburiyetinin beraberinde getirdigi kiiltiirel uyumun Balkan Tiirk-
leri lzerindeki etkileri ve sonuglari aragtirilmasi gereken bir konu olarak karsimiza
cikmaktadir. Bununla birlikte; bu topraklardaki soydaslarimiz, her ne kadar Osmanh
Imparatorlugu déneminden bu yana orada yasiyor olsalar da, yasadiklar1 toplumun
kiltiiriine uyum saglarken cokkiiltiirliiligiin bir pargasini olusturacaklarinin bilincinde
olmalar1 ve bulunduklar1 cografyanin vatana doniismesi sorunu onlari ikilem igerisinde
ve zor durumda birakmaktadir. Bununla birlikte, karsilikli sosyal etkilesimin kiiltiirel
uyumdaki rolii yaninda, ¢okkiiltiirliiliikk baglaminda kimlik bilincinin nasil olustugu ve
Balkanlar’daki soydaslarimizin bulunduklar tlkelerde kendi kiiltiirleriyle birlikte ulu-




sal kimliklerini siirdiirme arzular1 ¢okkiltiirlilik icerisinde agiklanmaya c¢alisiimasi
gereken diger bir konudur. Balkanlar’daki Tiirkler'in yasadiklari tilkelerin toplumlarin-
da karsilastiklar1 sorunlardan biri olan genel anlamdaki yabanci diismanhg ve
islamofobiden kaynaklanan yabanci diismanlig1 s6zkonusu iilkelerin devletlerinin poli-
tikalar1 dogrultusunda ortadan kalkabilir. Bu baglamda, farkl kiiltiirlere sahip toplum-
larin birlikte yasama siirecinde devletten ne 6l¢iide destek aldiklari ve bu sayede kiiltii-
rel uyumun gerceklestirilmesinde ve tecriibe edilmesinde ne kadar basarili olduklari da
arastirilmasi gereken bir konudur. Bu ¢alismaya, zemin olusturacak olan bu konular,
yukarida soziinii edilen iki baslik; “birlikte yasama” ve “kiiltiirel uyum” iizerinden ele
alinacaktir.
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AN APPROACH TO TURKISH IDENTITY IN THE BALKANS IN TERMS
OF MULTICULTURALISM - LIVING TOGETHER AND
CULTURAL CONGRUITY

Aysim PARLAKYILDIZ

Although it is known that Turkish settlement in the Balkans grounds on early times
due to the Avars, Pechenegs, Oghuz Turks and Cuman people, researches on "Turkish
identity" and Turkish civizilation are majorly seen in Ottoman Empire period. There are
a lot of political, economical and historical elements in formation of Turkish identity.
But it should be borne in mind that the most important element is "cultur” in the
continuity of "Turkish" identity. "Living together" and "cultural congruity" are two main
problems that Balkan Turks are exposed to. It is a fact that multiculturalism has affected
Balkan Turks as well as all immigrants and minorities in globalization process. It is
better to accept multiculturalism and cultural congruity instead of assimilation in
multicultural societies. Process of transition to multiculturalism and cultural congruity
will be examined within the framework of the problems of Balkan Turks. Their desires
of maintaining their own cultures and national identities will also be analyzed in terms
of multiculturalism. Xenophobia and Islamophobe can be removed in the Balkans by
government policies. At this point it has to be also analyzed that whether states support
multicultural socities or not. The topic will be analyzed in terms of "living together" and
"cultural congruity".

Anahtar kelimeler: Balkanlar’daki Tiirkler, yabanci diismanligi, birlikte yasama,
cokkdltiirliliik, islamofobi, kiiltlirel uyum, kimlik bilinci ve kimligini siirdiirme arzusu.
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CULTURAL DIFFERENCES BETWEEN TURKEY AND BOSNIA: DOES
CONVERGENCE EXIST?

Azra Brankovic, Savo Stupar

Bosnia and Herzegovina is a place where many cultures encountered. The first
known inhabitants of the region were the Illyrians. The Slavs arrived in the Balkans
around 600 C.E. Bosnia and Herzegovina experienced period of Roman culture,
Hungarian culture, Ottoman culture, Austrian culture and influence of Jews. Many
orthodox and catholic churches, mosques and synagogues witness about openness of
Bosnians toward other cultures. During Bosnian history, French consul has been sitting
in Travnik, miners from Saska have been digging in Bosnian mines and solders from
Persia worshiped their god Mithra in the caves near Jajce.

The Ottoman Empire began to invade the region in 14th century, eventually
incorporating Bosnia as a Turkish province. Ottoman presence in the Bosnia and
Herzegovina lasted for about five hundred years. During the period in which the
Ottomans dominated the area, Bosnians adopted many elements of Turkish culture,
including religion; the majority of the people converted from Roman Catholicism or
Eastern Orthodox Christianity to Islam. Because of Bosnia's position on the border
between the Islamic power to the east and the Christian nations to the west, the Turks
held on to the area tenaciously, particularly as their empire began to weaken in the
sixteenth and seventeenth centuries.

The aim of this paper is to research differences between national cultures of Turkey
and Bosnia and to determine if there is a convergence.

We measured 4 dimensions of national culture:

1. The relation to authority

2. The relation between the individual and the group
3. Concept of masculinity and feminity

4. Ways of dealing with uncertainty and ambiguity

Students at International University Sarajevo who took the course Business
Communication in spring semester 2010 answered the questionnaire regarding 4
dimensions of national culture in June 2010. Class consisted of 44 students, half from
Turkey and the other half from Bosnia and Herzegovina. Inductive method of expert
system will be applied to analyze the questionnaire and give answer on differences
regarding national cultures between Turkey and Bosnia and possible convergence.
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HARMANLI-TEKKEKOY HIZIR BABA TURBESI
Bahriye GURAY

Kolonizator Tiirk dervislerinin Bulgaristan topraklarindaki ilk faaliyetlerinin Anado-
lu Selguklu Sultani II. izzeddin Keykavus’'un Bizans'taki siirgiin hayati sirasinda, 1263~
64 tarihinde ve Sar1 Saltuk 6nderliginde gergeklestigi kabul edilmektedir. Bu hareketli-
lik Osmanli devrinde de katlanarak devam etmis, dervislerin kurdugu tekke ve zaviyeler
Bulgaristan’daki pek ¢ok bolgenin Tiirklesmesi, sosyal ve dini yapisinin olusmasinda
etkili olmustur. Glintimiizde ad1 Bogomil olan ve Harmanlh kasabasinda yer alan Tekke-
kdy, bir seyh ile miiritlerinin kurdugu dini bir toplasim yeri olarak karsimiza ¢cikmakta-
dir. Bir zamanlar imareti, misafirhaneleri, dervis daireleri, ¢cesme, bag ve bahgeleri ol-
dugu anlasilan yapilar kompleksinden giintimiize saglam halde ulasabilen tek eser, ko-
yiin girisinde yer alan tiirbedir. Kapali tipte, sekizgen prizmal gévdeli tiirbe kubbeyle
ortild olup, dogu cephesinde yer alan giris boliimi baldaken tarzinda diizenlenmistir.
Bolgenin Osmanli kontroliinden ¢ikmasinin ardindan, 1898 tarihinde Aziz Georgi adiyla
kiliseye doniistiiriilen eser, yeni bir fonksiyonla varligini devam ettirmistir. Ancak, degi-
sen politikalar ve cemaat yetersizligine bagli olarak kilise fonksiyonu da sona erdirile-
rek, 1959 tarihinde restore edilerek tekrar eski haline dontistiiriilmiistiir. Gliintimtizde
terk edilmis halde olan tiirbenin insa ve mezar kitabelerinin kayip olmasi, ad1 ve insa
tarihiyle ilgili farkl goriislerin ileri siiriilmesine neden olmaktadir. Ancak kaynak ve
yayinlar lizerinde yapilan arastirmalar, yapinin Osmanli devrinin 6énemli ailelerinden
Timurtaslarla baglantili oldugu diistiniilen Hizir Baba'ya ait oldugunu gostermektedir.
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THE HIZIR BABA TOMB IN HARMANLI-TEKKEKOY
Bahriye GURAY

[t is accepted that the first activities on the territory of Bulgaria of the Turkish dervishes
by leadership of Sar1 Saltuk held on during the Anatolian Seljuk Sultan II. Izzeddin Keyka-
vus’s exile in Byzantium (1263-64). This activity has continued exponentially in the Otto-
man era and lodges established by dervishes contributed to be turkized, the creation of
social and religious structures in many regions in Bulgaria. We encounter that Tekkekdy in
Harmanli town which today is known the name of Bogomil, was the aggregation center as a
religious place formed by a sheikh and his followers. Once the imaret, the guest house, the
dervishes circle, fountains, vineyards and orchards are understood to exist in complex of
structures and only the tomb located at the entrance of the village within these structures
have reached into the present day. Closed type, octagonal prismatic body tomb is covered
with a dome and entrance located on the east side is designed in the style of baldachin. After
the region got out of Ottoman control, the tomb was converted to church with the name of
St. Georgi in 1898 and continued existence with a new function. However, church function
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was ended due to changing politics and inadequate communities, and it was restored in
1959 on converted back to its original state. Today the tomb is abandoned and due to the
lost of construction and grave inscriptions different views are put forward about the name
and date of construction. However, research on resources and publications show that tomb
is belong to Hizir Baba believed to associated with Timurtas family which is one of the im-
portant families in the Ottoman period.
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BALKANLARDA iSLAM’IN YAYILMASINDA TASAVVUFUN ROLU
(AVRUPA VE RUS DILLI KAYNAKLAR TEMELiNDE)
Dilavar AZIMLI

VIII-IX. yiizyillardan itibaren Islam diinyasinda yayilmaya baslayan tasavvuf, X-XII. yiiz-
yillarda en yiiksek gelisim asamasina ulasmistir. Bu dénemde tasavvuf Dogu sinirlarini asa-
rak Ispanya, Sicilya ve Balkanlarda da yayilmakla, sézkonusu bélgelerde Islam’in yayilma-
sinda 6zel rol oynamistir. Tasavvuf Balkanlarda Osmanli imparatorlugunun gelisine kadar
yayilmus olsa da, Balkanlar Imparatorlugun topraklarina katildiktan sonra kitlesel hal almus-
tir. Gliniimiizde de Balkanlarda tasavvuf yasamaya devam etmektedir. Balkanlardan tasav-
vuf Avrupa’ya dogru yayilmistir. XVII. yiizyillda artik Fransa, Almanya ve Ingiltere’de tasav-
vuf terimi kullanilmakla birlikte, taraftari da ortaya ¢ikmistir. Tasavvuf Bati Avrupa’ya yazili
bir sekilde girmistir. Osmanli imparatorlugundaki bazi Batih aydinlar geri déndiikten sonra
tasavvufla ilgili yazilar kaleme almaya baslamislardir. XVII. yiizyilda genis sekilde Balkan-
larda yayilan tasavvufun gelisimi, XIX. ylizy1lda Bati Avrupa’da yerli mutasavviflarin ortaya
cikist ile sonuglanmustir. Bunlardan biri de ivan Agueli idi. O, ressamdu. Isve¢’te dogmustu ve
Paris’te yasamaktaydi. Kahire’ye yaptig1 geziden sonra Paris’e dénen 1. Agueli, izh bir sekil-
de taraftar toplamis ve tekke kurmustur. Bu zamandan itibaren tasavvuf Avrupa’da hizl bir
sekilde yayillmakla, baz1 kimselerin Islam dinini kabul etmesinde énemli role sahip olmus-
tur. Balkanlarda tasavvufun yayilma tarihi ise XIII-XIV yiizyillara kadar ulasmaktadir. Os-
manlilarin Balkanlara gelisinden énce dervisler bu bélgelere gelerek islam’t yaymaya bas-
lamuslar. Osmanlilar buraya gelinceye kadar yerli halk artik fethe hazirdi. islam éncesi Bal-
kanlarda tasavvufun yayillmasinda tinlii mutasavvif Sar1 Saltuk’'un (6. 1264) benzersiz rolii
olmustur. Onu Hiristiyanlar da son derece sevmislerdir. Oldiikten sonra mezar ziyaretgaha
doniismustiir.
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THE ROLE OF THE SUFISM IN SPREAD OF THE ISLAM IN BALKANS
(ON THE BASIS OF THE EUROPEAN AND RUSSIAN LITERATURES)
Dilavar AZIMLI

Sufism began to be spread in the Islamic world since the VIII-IX centuries reached to
the stage of the highest development in the X-XII centuries. At the time got over the
boundaries of the east, Sufism with spreading to Spain, Sicily and Balkans played the
exceptional part in dissemination of the Islam in those territories. If Sufism spread in
Balkans till the coming of the Ottoman Empire, got popular character after Balkans were
added to the territory of the Ottoman Empire. Sufism is living now in Balkans now. Suf-
ism spread towards Europe from Balkans. In the XVII century adjoining with the term
Sufism were already found its supporters in France, Germany and England. Sufism en-
tered the Western Europe in written form. Some intellectuals of Western Europe which
were in the Ottoman Empire after coming back began to write about Sufism. Widely
spread in Balkans in the XVII century had already brought up local Sufis in Western
Europe in the XIX century. One of them was Ivan Agueli. He was a painter. He was born
in Sweden and lived in Paris. After his travel to Cairo [.Agueli coming back to Paris soon
finds supporters and formed a Sufi home there. Since this time quickly spreading in
Europe Sufism plays the important part in conversion of some people to the Islam reli-
gion. But the history of spread of Sufism in Balkans goes back to the XIII-XIV centuries.
Before the Ottomans' came here indigenous population was already ready to this con-
quest. The famous Sufi Sari Saltuk had had (died in 1264) an invaluable role in spread-
ing of Sufism before Islam in Balkans. Christians loved him very much. His grave has
become the place of pilgrimage after his death.
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COMPARATIVE REVIEW OF ISLAMIC EDUCATION IN BOSNIA AND
HERZEGOVINA. (WITH A FOCUS ON THE CURRENT SITUATION OF
BOSNIAN EDUCATIONAL SYSTEM).
Dina SIJAMHODZIC - NADAREVIC

Institutional Islamic education in Bosnia and Herzegovina began with the Ottoman
presence from the mid of fifteenth century, with the establishment of the first mosque
and the establishment of the first primary school in 1477, the first (Firuz Bey) madrasa
(1506). In addition to maktabs, muallimhanas and madrasas, there were ruZdije - state-
secular schools and other professional schools.
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Islamic education continued to have considerable space in Bosnian public schools
during the reign of Austro-Hungarian Empire (1878-1918) and later on Yugoslavian
Monarchy up to the end of Second World War. However, with the arrival of communist
regime the religion and religious affairs largely lost their previous public status.

After the collapse of socialism and the end of the war (1992-1995), confessional or
denominational religious education became part of curricula in many primary and sec-
ondary schools. In 2009 the school subject “Culture of Religions” was introduced in
some secondary schools intended for students who belong to different religious tradi-
tions.

Islamic education at secondary school level also takes place in the madrasas. In BiH,
currently operate six madrasas. Higher Islamic education in BiH takes place at the Fa-
culty of Islamic Studies in Sarajevo (established in 1977), the oldest and most presti-
gious higher education institution and the Islamic Pedagogical Faculties in Zenica and
Bihac established after the war (1995).
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THE FEMALE ISSUE IN THE BOSNIAK PROSE WRITING FROM THE
END OF 19TH CENTURY AND THE BEGINNING OF THE 20TH
CENTURY
Dzenita KARIC

Turbulent times of the 19th and 20th centuries brought many changes into the Bos-
niak society. One of the more prominent was the transformed role of women and that
found its echo in the Bosniak literature dating from this period. Confusion, but also the
strong sense of mission marked prose writings which dealt with this theme in one way
or another. Therefore, our work shall focus onto the works dealing with this theme
whether directly or indirectly. Three main works we are focusing on are: Edhem
Mulabdié's Zeleno busenje, the first Bosniak novel, Abdurezak Hifzi Bjelevac's novel
Minka (but with important references to his other works) and Nafija Sarajli¢'s Teme (a
collection of short stories and essays) - the third writer is the first Bosniak short-story
writer, and her works are supposed to shed some light to the female perspective of the
social and cultural context of the time. The main purpose of the work is to show the
transformation of the question of women during this time which ranged from the silent
and seemingly harmonious acceptance of the traditional environment to the westerni-
zation and conflicts which occured related to this issue. The authentic voice of the Bos-
niak woman must be found in the works of its first woman-writer in the modern sense
of the word.
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THE FOLK RELIGION AMONG THE BOSNIAN MUSLIMS
Enes KARIC

Bosnian Muslims in their religious tradition have many elements of folk or popular
faith among which we can point out: the performance of pious gatherings, duas and
regular prayers on the river springs, mountain tops, by the great caves...

There are also the ceremonies related to the name givings, rain duas, mawluds,
hatmas, etc.

In the folk religion of Bosnian Muslims we can clearly see the continuation of the
former tradition, whether Slavic polytheistic or Christian tradition, and the Islamic
tradition which came and spreaded among the Bosnian Muslims.

The sufi orders were tolerating the folk religious customs, they affirmed and
nourished them.

In Bosnia for a couple of centuries exists the certain tension between the folk
religion of Bosnian Muslims and the officially interpreted Islam from Sarajevo and
official madrasas.
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ARNAVUTLUK'TA MUSLUMAN TOPLUGUNUN DONUSUMU VE DiNi
YAPILAR UZERINDEKI ETKIiSi
Ermal NURJA

1912 yilindan sonra milletlerarasi karariyla olusturulan Arnavut Cumhuriyetinin nii-
fusunun % 75-ini Misliimanlar tegkil etmekte idiler. Arnavutluk devleti sinirlari iginde
toplam 1000 Osmanli yapitlar: bulunmakta idi. Bu yapitlarin ¢ogu dini-kiiltiirel amagh
yapilar idi. Ta ki 1967 yilinda Arnavutlukta gerceklestirilen Kiiltiir devrimi arifesinde ve
bir y1l icinde elin parmaklariyla sayilacak kadar ayakta birakilan yapilarin disinda, top-
tan yikilisina kadar gidildigi yila kadar. Bu sekilde yirminci yiizyillda Arnavutluk Cumhu-
riyetinde diinya’da benzeri hi¢c gériilmemis bir olaya imza atildi. O da Islam dini olmak
tizere llke icinde bulunan biitiin dini kurumlarin kapatilmasi, ateizmin devletin anaya-
sal unsuru edinmesi ve bunun ardinda iilke capinda bulunan biitiin dini yapitlarinin
yikilmas: idi. Buna benzer diinya’da bir baska 6rnegi bulunmak zordur. S6z konusu
arastirmamizda Arnavutluk’ta ateizmin ilaniyla sonuglanan seriivenin II Diinya savasin-
dan sonra Arnavutluk’ta iktidara gelen komiinist klikanin nasil basladigini, gecirmis
oldugu evreleri ve birkag yiizyillik bir dénem i¢inde meydana getirilmis olan yapilarin
hangi sekilde bir-iki sene icinde yerle bir edildigini, Arnavut Devlet Arsivinde bulunan
belgeler 1s181nda aydinlatilmaya ve anlatilmaya c¢alisilacaktir. Bu ¢alisma hem Bal-




kan’lardaki eski medeniyet tarihini bilme, hem de onu yeniden insa etme noktasinda
arastirmacilar i¢in bir kaynak destegini sunma cabalar sonucunu tegkil edilmektedir.
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TRANSFORMATION OF MUSLIM SOCIETY IN ALBANIA AND ITS
INFLUENCE ON RELIGIOUS BUILDINGS

Ermal NURJA

The Republic of Albania was created with the international decision after 1912. 75%
of the population is Muslims. The Ottoman works within the borders of the Albanian
state were approximately 1000 in total. Most of them for religious and cultural uses.

This until year 1967 when all of these buildings except a few of them that can be
counted with a hand’s finger have been destroyed on the eve of the Cultural Revolution
and within a year. This was unique in the world in the twentieth century. Albania was
signed to an event without precedent. All of religious institutions have been closed and
religious buildings were destroyed. Atheism has been made a constitutional element by
the state. To find another example like this is difficult in the world history. In our re-
search we attend to study in the light of the documents that are preserved in Albanian
State Archive, which was the adventure the Communists came to power in Albania after
the Second World War and the way how they destroyed within one or two years all the
buildings that were the accumulation of some centuries of ottoman state here in Balkan.

This essay presents an effort to offer a source to the researchers who are interested
about the ottoman civilization history in Balkan and to who is interested to rebuild it in
the light of archival documents.
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RE/CONSTRUCTION OF IDENTITY AND ITS SUSTAINABILITY
Fahredin Shehu

Intellectual narrative of identity in Kosova manifested two extremes in post- conflict cir-
cumstances. Many debates in Media; written and electronic as well as roundtables have
been conducted in order to clarify its role and the path that Kosova shall precede, in a newly
created reality. The issue of National anthem, Flag and other Statehood distinctive, has been
broadly debated.

In Kosova case the History of Identity construction is somehow similar to other weak
then Nations that are divided in two up to five confessions that imposes inability to create a
common Identity consciousness and this is perceived as weakness as its fragments (read:
religions) in historical turmoil are affiliated and oriented, mainly disoriented in channels




where may find support and/ or protection or in extreme cases dominion over other groups
in that compound in order to unite its sibling fragments that differs in Religion for instance,
into joint denitrifying characteristic until total assimilation into the manifestation of
attributes of the dominator.

Several examples will be given to give more light to this debatable issue.
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CAGDAS BOSNA’NIN DiN ANLAYISININ GELiSMESINDE OMER
NAKICEViC’iN ROLU
Fikret KARAPINAR

Omer Nakicevi¢, Saraybosna Islami ilimler Fakiiltesi'nde Hadis profesérii olarak ca-
lismistir. Cagdas Bosna’'nin din egitimi ve sosyo-kiiltiirel hayatinda etkili olmus kisiler-
den biridir. 2 Ocak 1927 yilinda Teocak’ta dogmustur.

Saraybosna Gazi Hiisrev Bey Medresesi'nden 1947 senesinde mezun olmustur. Belg-
rat Universitesi Felsefe Fakiiltesi’'nde okurken 1949 yilinda tutuklanmistir. Serbest bi-
rakilmasinin ardindan ayni iiniversitede Dogu Dilleri ve Edebiyati boliimiinii bitirerek
nihayet 1962’de lisansin1 tamamlamigtir. Kahire Universitesi Edebiyat Fakiiltesi’'nde
(1968) yiiksek lisansini, Belgrat Universitesi Filoloji Fakiiltesi'nde (1981) ise doktorasi-
n1 yapmustir. Yirmi ti¢ yil ¢esitli kurum ve kuruluslarda goérev yaptiktan sonra, Kasim
1982’de Saraybosna Universitesi Islami ilimler Fakiiltesi’ne hadis hocasi olarak atan-
mistir. 2000 yilinda emekli oluncaya kadar fakiiltede, hadis bilim dali 6gretim tyeligi
yani sira on kiisur sene dekanlik gérevinde bulunmustur. Emekli oldugu halde halen
fakiiltede ders vermeye devam etmektedir.

Bosna bagimsizlik miicadelesinde merhum Aliya izzetbegovic ile birlikte hareket
eden Nakicevi¢, onun zor giinlerine sahit olan ender kisilerden biridir. Bununla birlikte
glinlimiiz Bosna’sinin olusumuna siyasi, kiiltiirel ve bilimsel agilardan katki veren
onemli sahsiyetlerden biridir.

Nakicevi¢, yurtici ve yurtdisinda cesitli sempozyum ve konferanslarda (19) bildiri
sunmustur. Kur’an, hadis ve Arap siiri basta olmak iizere, Islam’mn Avrupa kitasindaki
kaderi gibi konularda cesitli makaleler (39) yayimlanmistir. Hadis ve Hadis usuli,
Kur’an ve Arapca 6gretimi gibi degisik alanlarda telif eserleri yayinlamis (22), Fi Zilali’l-
Kur’an ve Siibtili’'s-Selam adlh eserleri cevirmistir.

Bu bildiride, Nakicevi¢'in kaleme aldig1 teblig, makale ve eserleri ile ¢evirdigi kitap-
lardaki amaglar1 cergevesinde temel anlayisi ortaya konmaya ¢alisilacak ve kendisiyle
de konu cercevesinde gerceklestirilen bir miilakattan yararlanilacaktir.
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THE ROLE of OMER NAKICEVIC in the DEVELOPMENT of
CONTEMPORARY BOSNIAN UNDERSTANDING of RELIGION
Fikret KARAPINAR

Omer Nakicevi¢ has worked as a professor of hadith in the Faculty of Islamic Studies
in Sarajevo. He is one of the most influential people in contemporary Bosnia’s religious
education and socio-cultural life and he was born in January 2, 1927 in Teocak.

Nakicevi¢ graduated from the Gazi Husrev-Begova Madrasa Sarajevo in 1947. Study-
ing at the University of Belgrade Faculty of Philosophy, he was arrested in 1949. Follow-
ing his release, he finally graduated from Eastern Languages and Literature at the same
university in 1962. He completed his MA at Cairo University Faculty of Arts (1968), and
PhD. at the University of Belgrade Faculty of Philology (1981). After working in various
institutions and organizations for twenty-three years, he was appointed to Sarajevo
University Faculty of Islamic Studies as a professor of hadith in November 1982. Until
his retirement in 2000, he was a dean for approximately 10 years as well as being a
hadith professor. Although retired, he still continues to teach at the same faculty.

Nakicevi¢ is one of the rarest people who struggled along with Alija Izetbegovi¢ dur-
ing Bosnia’s Independence Struggle. At the same time, he has been a famous person to
help contribute to the formation of Bosnia’s political, cultural and scientific.

Nakicevi¢, both at home and abroad in various symposiums and conferences, pre-
sented many papers and published various articles on issues like the fate of Islam in the
European continent as well as Qur’an, Hadith and Arabic poetry. He has written various
works in various fields such as Hadith, Usul al-Hadith, Qur’an and Arabic education. He
has translated Fi Zilal al-Qur’an and Subul al-Salam.

In this paper, the role of Omer Nakicevi¢ in the development of contemporary Bos-
nian understanding of religion will be examined and his works and an interview with
him will be benefited.
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CHALLENGES FACING THE BALKAN MUSLIMS IN THE BEGINNING OF
THE 21TH CENTURY
Fikret KARCIC

This paper aims to identify main challenges facing the Balkan Muslims in the
beginning of the 21th century by relying on historical experience of these groups in
previous times and comparative developments among other Muslim communities living
in similar conditions.




Staring point of this author is that being a Balkan Muslim represents a regional
identity. Constitutive elements of this identity are Sunni, Hanafi, Maturidi normative
teaching of Islam, belonging to the Ottoman Islamic cultural zone, survival of certain
pre-Ottoman customary practices, experience of life under non-Muslim rule in post-
Ottoman times, undergoing the process of secularization in Communist times and
different levels of Islamic revival in post-Communist times.

That identity has not been a subject of self-reflection in modern times due to
traumatic experience of the Balkan Muslims during the 20th century. This century was
marked in the history of the Balkan Muslims by wars, migrations, territorial and
demographic losses. Political fragmentation of the Balkans lead to the fragmentation of
the consciousness of the Balkan Muslims which manifested itself in the lack of
understanding of mutual interdependence of the destiny of the Balkan Muslims.
Overcoming this fragmentation is one of the biggest challenges of the religious and
intellectual leadership of the Balkan Muslims. Other challenges include keeping vitality
of the indigenous traditions of living Islam, responding to the challenges of post-
modernity and integrating into the body of Muslims of European Union. Experience of
the Balkan Muslims in dealing with the challenges of modernity could be useful for the
new emerging identity-that of European Muslims.
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SUSTAINING TURKISH URBAN IDENTITY IN MACEDONIA
Frances TRIX

Major cities of southeast Europe like Sarajevo and Skopje developed under Ottoman
rule. Urban Muslims in these Ottoman cities spoke Turkish. In the 19th and 20th
centuries, when the Ottomans were pushed out of most of the Balkans, two million
Muslims were killed or expelled (McCarthy, 2001), leaving remnant urban populations
of Turkish speakers.

In this paper I explore four strategies of Turkish speakers to maintain their cultural
identity in Macedonia after World War II. I also emphasize the challenge of a Muslim
people in socialist Yugoslavia who were targeted for expulsion.

The first strategy was the short-lived Turkish cultural association, Yiicel, that was
active from 1941 to 1948 (Aganoglu, 2006). It ended when its leaders were executed
and sixty members were imprisoned in a spate of state terrorism designed to make
Turkish speakers leave Macedonia for Turkey.

The second strategy was a Turkish newspaper, Birlik, that was founded in 1944. Bir-
lik served as the Turkish newspaper for Macedonia until 2004 and was an important
source for community news and an outlet for poets and writers.




The third strategy was the founding of the Turkish People’s Theatre in 1950 in the
market area of old Skopje. It continues to this day although it now produces programs
in Albanian and Turkish.

The fourth strategy was the establishment in 2006 of a trilingual preschool (Turkish,
Albanian, Macedonia) in Gostivar. It is funded by Turkish speakers who were forced out
of Macedonia in the 1950s and who achieved material success in Turkey.
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BOSNIA AS BARZAKH - THIRD SPACE AS A METAPHOR FOR THE
CONSTRUCTION OF IDENTITY iN DZEVAD KARAHASAN'S NOVEL
NOCNO ViJECE (NiGHT COUNCiL)“
Gabriela VOJVODA- ENGSTLER

Focus of the consideration are conceptions of space and their impact on the con-
struction of cultural identity in the novel No¢no vijece (2005, Night Council) by the Bos-
nian-Muslim writer DZevad Karahasan. The plot is situated on the eve of the war in
Bosnia in 1991. Searching for his identity, the protagonist Simon, a Serbian doctor from
Berlin, returns after 25 years to his home town Foca. Several murders of Muslim inhabi-
tants lead the protagonist in the past of Bosnia. By producing the topos Barzakh as a
metaphor for Bosnia Karahasan succeeds in narrative dealing with the Islamic mystic-
ism and connecting the topoi West and East to a Third space where the search for the
Bosnian identity takes place. The postcolonialist conception of Third Space by Homi
Bhabha, the theories of collective and cultural identity by Aleida and Jan Assmann, the
studies on sufism and the conception of the Barzakh by Salman Bashier and Annemarie
Schimmel provide a basis of interpretation illustrating the relation between space and
identity before the background of the Yugoslavian wars. For Bosnia, the many voices of
cultures and religions, i.e. Islam, orthodox and catholic Christianity, Judaism, are highly
relevant for the construction of identity that in Karahasan’s novel is searched for.
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BALKANLAR”DA MEVCUT ESKi TURK MENSELI TARiHi TOPONIMLER.
Galibe HACIYEVA

Tirk tarihinin en eski katmanlarindan haber veren kaynaklardan birisi de
toponimlerdir. Tirk halklarinin tarihinin 6grenilmesinde toponimika ilminin daha da
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gelistirilmesi ve gesitli bolgelerde Tiirk halklarinin tarihini yagsatan mevcut cografi adla-
rin ilmi arastirilmasi ¢ok biiyiik 6nem tasimaktadir. Balkanlar iizere aparilan toponimik
arastirmalar gosteriyor ki, bu alan tarihen eski Tiirk etnoslarinin ilkin meskunlastigi ve
sahip olduklar: tarihi topraklardir. Bu faktor eski devrlerden Tiirk kavimlerinin, ayni
zamanda bu kavimlerin diline ait ¢esitli semantik anlam yansitan adlarin toponim ve
hidronimlerin vasitasiyla ¢agdas devrimize kadar mevcut olmasi ile kanitlaniyor. Bal-
kanlar”daki cografi adlarin biiyiik bir kismini etnonimlerden tiiremis adlar yansitmak-
tadir. Balkanlarda mevcut irmak, kdy, pinar, kent, dag adlarinda Tirk tarihini yansitan
eski kavim, kabile ve etnos adlarinin arastirilmasi imumtiirk tarihi ve dilciliyi, aym
zamanda Tiirk halkalarinin tarihi mense ve tesekkiilii konusunun da 6grenilmesinde
cok biiyiik 6nem tasimaktadir. Balkanlarda gesitli dil gruplarina ait toponimler mevcut
olsa da, bu toponimlerin bir ¢cogu mense itibarile esasen Tiirk dili ile baghdir. Eski Tirk
toponimiyasinin ¢agdas devriimiize kadar olan tarihi gecit donemlerine dikkat edersek
bir ¢ok bolgelerde oldugu gibi, Balkanlarda da tahrif edilip degistirilen Tiirk menseli
toponimlere rashyoruz. Zaman geg¢dikce bu cografi adlarin bir ¢ogu toplumun dilinden
cikarilarak unutulmussa da, bir ¢ogu tarihi proseslerin neticesi olarak degisiklige ugra-
mis, fonetik evezlenme ile semantik anlami tahrif edilerek degistirilmis dil bakimindan
anlami belirlenmeyen toponimlere c¢evrilmistir. Arastirmalardan anlasildigina gore
Balkanlarda”ki toponimlerin tarihi m.6. ¢ok eski ¢aglara gitmektedir. Bu toponimlerin
arastirilmasi Tiurk dilinin tarihi durumunu ortaya ¢ikarmakla beraber, ayni zamanda
Tiirk halklarinin etnogenezi, eski mitoloji inanci, toplumsal-felsefi goriislerinin aydin-
lastirilmasi i¢in de biiyiik imkanlar olusturur.
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EXISTING ANCIENT TURK IN THE BALKANS OF ORIGIN TOPONIMYS.
Galibe HACIYEVA

One of sources informing from the most ancient layers of the Turkish history
assumes very big importance learning in the scientific picture of the existing
geographical names immortalizing the history of the Turkish people in the different
territories for the more developsing the toponimika science of the history of the
toponimys .Turk people. Toponimik carried out on Balkans shows investigations that
these territories are primary historical land settled antique Turkish etnonims. It shows
shame that much, of the names of ancient the whereabouts in the Balkan Turk been
which has arisen thousand for years BCs of origin toponimys. Settled, coming until our
time with the help of the toponimys and hidronimys of the different names at the same
time conveying semantic meaning about the language of these kins affirms this
historical truth the fact of the Turkish kins from ancient times primary. Investigating of
the names of ancient kin immortalizing the Turkish history in the names of existing
river in the Balkan, lake, village, city, tribe and etnos historical all-Turkish historical and
the linguistics, I am very big front and historical origin and the formation of the Turk




people are carrying at the same time in the learning of problem. Toponimlarin in the
Balkan somebody concern to group of different language, investigations affirm being
ancient Turk toponimys of the more parts of these geographical names. Big one part of
this toponimys etnonimes is geographical names which have been generated. Historical
toponimys carried the ancient Turk etnonimes name affirms being historical territories
possessed to these land in the Balkans. Toponimik are clear from investigations that
majority of existing toponimys having to the ancient history in the Balkan is connected
with origin by according Turkish mostly. But ancient life lived in the Balkans at present
Turks very of toponimys which inform the point, name of the different objects simply
result of the historical processeses and which has suffered to the change, the semantic
meaning with/by definite the substitution phonetic substituted, translate, or the
toponimys of which meaning is not been clear have been turned according to the
possession of language. History of the investigating of this toponimlarin creates
opportunity to the restoration of the phonetic variants suffered in the process of the
development.
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EFSANEDEN GERCEGE: OSMANLILARIN BALKANLARI FETHINDE
ISLAM DINiNiN ROLUNE DAIR TESPiTLER
Galip CAG

Avrupa’da Fransiz Ihtilali sonrasinda baslayan ¢éziilme ve uluscu isyanlar neticesin-
de kurulan yeni Balkan devletleri, kurduklar1 bu yeni devletlerin mesruiyetini aslinda
var olmayan ancak bastan insa edilen bir ge¢mis oriintiisii ile saglamaya ¢alismislardir.
Yeniden yazilan bu hayali gegmisin en 6nemli kismi ise siiphesiz ki Osmanli idaresinin
bolgeye ulasmasi sonrasindaki gelisen olaylardir.

Kurgu tarih olarak da ifade edebilecegimiz bu yeni eserlerde, Tiirklerin / Miisliiman-
larin Balkanlara ulasmasi ile adeta bir kiyimin bagladigi ve bélgenin adeta inim inim
inletilerek “kili¢ zoru ile” Islamlastirildig1 iddias1 vurgulanmis, bu sayede Osmanl bar-
bar, hakimiyeti altindaki Balkan uluslari ise mazlum, kiiltiirleri silinen birer unsur ola-
rak gosterilmistir.

Bu ¢alismada Osmanl Devleti’'nin yukarida bahsi gecen iddialarin aksine Balkanlar-
da sonralari istimalet olarak adlandirilan bir usulle hosgorii merkezli bir fetih hareke-
tinde bulunduguna dair tespitlere yer verilmistir. Bu tespitlerin bir kismi her ne kadar
zaman icerisinde birer efsane haline gelmisse de bugiin bilhassa yerel kaynaklarda ha-
lan yer bulmalari, onlara gergeklik paylarini arttirici bir nitelik kazandirmaktadir.

Calismamizin hem Islamin insanlar kendilerinden olmayanlara kars1 dahi mutedil
bir tavra biiriinmeye sevk etmesi hem de Osmanli’'nin basit bir fatihler birligi olmaktan




6te planl ve misyonu olan bir suurlu fatihler toplulugu oldugu noktasindaki degerlen-
dirmelere katki saglamasini umuyoruz.
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FROM LEGEND TO THE REALITY: SOME FINDINGS ON THE ROLE OF
ISLAM IN THE CONQUEST OF BALKANS BY OTTOMANS
Galip CAG

New Balkan countries that was set up after dissolution and national rebellions
following French Revoloution in Europe tried to prove their presence by not dating
back to the past but pretending to be dating back to the past. Undoubtedly, the most
important part of that imaginary past is the events that took place after Ottoman rule
reached that region.

In these new pieces which can also be named as ‘fiction history’, it was ephasized
that destruction started as soon as Turks / Muslims arrived Balkans and all Balkans
were conqured by just sword force. In this way, Ottomans were reflected as fierce and
Balkan nations under Ottoman rule were reflected as the innocent nations whose
cultures were wiped away.

In the current study, some findings are available that show the fact that Ottomans
conqured Balkans with high tolerance, which are on the contrary to the claims
presented above. Although some of these findings seemed legendary over times,
nowadays these findings are still available in local information sources. And that fact
shows the credibility of the current assertation.

We hope our study to lighten people on the fact that Islam inspires to be fair
towards even unbelievers and Ottomans are not just a combination of conquerers but a
planned and missioned combination of conquerers.
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OSMANLI SON DONEMINDE KOSOVA’DA iHTiDA (iISLAMLASMA
SURECI) UZERINE BAZI DEGERLENDIRMELER
Halide ASLAN

Cografi ve jeopolitik agidan dnemli yollarin birlesme ve kesisme noktasinda bulunan
Kosova, ilk ¢aglardan itibaren degisik dinlere mensup muhtelif kavimleri barindirmistir.
Bunlardan biri de Miisliiman Tiirklerdir.

Biz bu tebligimizde, dinlerden etkilenme olgusunun en iist noktasini olusturan karsi
dini kabuliin bir yonii olmak iizere, Kosova tarihinin olduk¢a kisa bir devresinde 1880-




1910 arasindaki ihtida ve buna bagh konular iizerinde duracagiz. Diger dinlerden islam
dinine gecme, islam’1t kabul etme anlamina gelen ihtidalarin mekan olarak Kosova ve
zaman olarak Osmanli’'nin son donem diizlemlerindeki yansimalar1 ¢alismamizin hare-
ket noktasi olacaktir. Esas olarak Basbakanlik Osmanli Arsivi'ndeki ¢alisiimamis belge-
lere dayanacak olan tebligimizin Kosova’'nin bu dénem sosyal tarihine katki saglayaca-
gin1 iimit etmekteyiz.

Bilindigi gibi Kosova bélgesi 1389’dan itibaren Osmanli Devleti sinirlari icerisinde
yer almis, uzun yiizyillar boyunca yerli halklarla Miisliiman Tiirkler birlikte yasamislar-
dir. Bu birliktelik, kacinilmaz bicimde ¢ok yonlii etkilesimlere imkan saglamistir. Bu
durumun ortaya koydugu kalic1 gériiniimleri bugiin de takip etmemiz miimkindiir.

Toplumlar arasindaki iliski ve etkilesim sdz konusu oldugunda, din alaninin énemli
bir yer tutacag siiphesizdir. Bu ¢ercevede yerli halklarin dini pratikleri yer yer Miislii-
manlar iizerinde etkili olabildigi gibi, islam dini de bélge yerlilerinin hayatinda énemli
izler birakmistir.

Bu izlerin devami olarak, biz tebligimizde Osmanh cografyasinda Kosova'da belirli
bir dénem iceren arsiv belgeleri 15181nda, ihtidalarla ilgili degerlendirmelerimizi ortaya
koymaya calisacagiz

* ok ok

SOME COMMENTS ON THE CONVERSION [TO ISLAM] IN KOSOVO IN
THE LATE OTTOMAN PERIOD
Halide ASLAN

At the junction of important geographical and geopolitical roads, Kosovo has been
inhabited by various tribes from different religions since the antiquity. One of these are
the Muslim Turks.

As it is known, Kosovo region had been within the borders of Ottoman Empire since
1389 and for a long period of time local people and Muslim Turks lived together. This
togetherness inevitably led to multisided interactions. Today we can still observe this
permanent picture there.

When inter-social relationships and interactions are taken into account, religion will
undoubtedly bear great significance. The ritual practices of the local peoples have had
some profound impacts over the Muslim society, or vice versa. In this paper, we will be
focusing on the conversion to Islam, which is regarded as the most important turning
point in the interaction of the religions, between the short period of 1880 and 1910 and
related issues. Our paper, based on the unstudied documents taken from the Prime
Ministry Ottoman Archive, will shed light upon the history of Kosovo and conversions in
that period.
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AUSTRO-HUNGARIAN POLICIES TOWARDS MUSLIMS IN OCCUPIED
MONTENEGRO IN THE FIRST WORLD WAR
Heiko BRENDEL

For centuries Montenegro was a principality under formal Ottoman suzerainty, and
not until 1878 it gained full independence. In the 19th and early 20th centuries Monte-
negro multiplied its territory to the disadvantage of the Ottoman Empire. On the eve of
the First World War, the majority of Montenegro’s populace were Orthodox Serbs, but
more than 25 percent were Sunni and Catholic Albanians and about 12 percent were
Slavic Muslims. Even more, the two largest towns of Montenegro, Peja and Gjakova,
were Albanian.

In the First World War Montenegro sided with Serbia and was occupied by Austro-
Hungarian forces in the beginning of 1916. Already in late 1914 jihad on behalf of the
Ottoman government had been declared, urging all Muslims to take up arms against the
Entente. Therefore, but mostly because of their treatment by the Montenegrins since
1913, the Muslims of Montenegro welcomed occupying forces as liberators.

A military general government was installed in Montenegro in March 1916. This
administration - decreed by Emperor Francis Joseph I - respected the peculiarities of
the local populace from the beginning: In districts mainly inhabited by Muslims and
especially Albanian Muslims, the Austro-Hungarians supported the implementation of
the sharia. Furthermore, imams from Bosnia-Herzegovina were sent to Montenegro to
minister orphaned religious communities there.

The Austro-Hungarian military administration’s policy towards Muslims in Monte-
negro was at the best a partial success, especially due to the undecidedness in Vienna
and Budapest on the future of Montenegro. There were some gleams of hope, the coop-
eration between the Austro-Hungarian occupiers and the Muslims occupied in Monte-
negro was quite fruitful. But the Austro-Hungarians failed in balancing the interests of
Christians and Muslims in Montenegro. In 1918, the ethnic and religious tensions
around Peja and Gjakova even escalated into violence and anarchy. The hopes of the
Albanian and Slavic Muslims in Montenegro for »liberation« had been disappointed.
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BULGARISTAN MUSLUMANLARININ DINSEL KiMLiGi
Ibrahim YALIMOV

Aznliklar kiiresellesme ¢aginda ulusal ve dini kimligini kaydetme tehlikesi ile yiiz
ylize gelmektedirler.

Bulgaristan Miisliiman toplulugu genellikle Osmanli doneminde Anadolu’dan ger-
ceklesen gocler ve yerli halkin belirli bir kesiminin islamiyeti Kabul etmesi sonucu




olusmustur. Bugiin ¢ogunlugu Tiirktiir. Pomaklar’da énemli bir gruptur. Bir milyona
yakin Rom ( ¢ingene ) vatandasin yaris1 Miisliman azinlig1 icinde yer almaktadir.

Osmanl iktidar1 Balkanlardan ¢ekildikten sonar Miisliimanlar bir azinlik durumuna
diigmiislerdir. Ezici cogunlugu bugiinedek Islam inancina sahip dinsel bir azinlik oldugu
bilincindedir. Yiizde doksani Siinni digerleri ise Alevi mezhebindendirler. Her iki toplu-
luk Sufizimden etkilenmislerdir. islam’in estetik ve ahlaksal temelleri iizere kendine
0zgl bir kiiltir olusturmuslardir.

Yirminci yiizyilin ilk yarisinda Miisliman topluluklar giderek etnik (ulusal) nitelik
kazanmaya baslamiglardir. Tiirkler bugiin kendilerini Tiirk ve miisliiman olarak algila-
maktadirlar. Romlarin etnik bilinci hala pek sabit degildir. Pomaklar ise Tiirk ve Bulgar
kimligi arasinda bocalamaktadirlar.

Bu azinliklarin etnik kimlik konusunda belirsizligin baslica nedeni bulgar iktidar
cevrelerinin homojenlestirme politikasinda aranmalidir. Daha 93 Harbinden sonara
bunlar Rom ve Pomaklarin kimligini degistirme deneyinde bulunmuslardir.

Totaliter rejim ise tiim Miisllimanlarin dinsel kimligini ateizmi yayarak ortadan kal-
dirma yeltenislerinde bulundu. Etnik kimliklerini degistirme amaciyla kampanyalar
diizenlendi.

Demokratik donemde azinliklara Anayasa ve diger bazi yasalarla belirli dinsel, poli-
tik ve kiiltlirel haklar saglanarak kimliklerine donerek pekistirme olanaklar1 saglandi.
Ama bu haklarin hukuksal temeli ve uygulama alanlari dar tutuldu. AB’ne iiye olduktan
sonra s0z konusu haklari kisitlama eylimi belirdi.

Oyle ki Bulgaristan’da Miisliimanlarinin dinsel, etnik ve kiiltiirel kimligini koruyup
gelistirme haklar1 glivence altina alinamadi, kimligi gelistirmek icin gerekli kosullar
saglanmadi.
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THE RELIGIOUS IDENTITY OF THE BULGARIAN MUSLIMS
Ibrahim YALIMOV

In the age of globalization the minorities face the danger of losing their national and
religious identity. The Muslim minority in Bulgaria generally has appeared as result of
migrations from the Anatolia during the ottoman period and the embracement of Islam
by certain part of the native population. The majority of the Bulgarian Muslims today
are Turks. The Pomaks are also an important group. Nearly the half of the Roms (the
gypsies) who are about half a million are also part of the Muslim minority.

After the withdrawing of the Ottoman rule from the Balkans Muslims became in the
position of minority. The prevailing majority carries the consciousness of being of
Islamic faith. Ninety percents of the Muslim minority are Sunni and the rest are of Shia
(Alawi) orientation. Both of the communities has been influence by Sufism and have
built on the esthetic and moral basis of Islam particular culture of their own.




In the first part of the 20th century the Muslim communities gradually have gained
ethnical (national) character. So the Turks today see themselves as Turks and Muslims.
The Roms still don’t have fixed ethnic consciousness. The pomaks are hesitating
between the Turkish and the Bulgarian identity.

The main reason for the unclearness in the topic of the ethnic identity of the
mentioned minorities must be searched in homogenization policy of the ruling
Bulgarian political circles. Even after the 1878 Russian-Turkish war they have made an
attempt to change the identity of the Roms and the Pomaks.

By spreading the atheism the totalitarian regime has tried to destroy the religious
identity of the Bulgarian Muslims and special campaigns have been arranged for this
purpose.

In the democratic period providing certain religious, political and cultural rights by
the constitution and some laws, the minorities have been given opportunities for
strengthening the return to their identities. But the juridical basics of these rights and
the areas of practice haven’t been kept very narrow. After becoming a member of the EU
the tendency of reducing the rights has become clear.

As result the rights of the Muslims in Bulgaria to keep and develop their religious,
ethnic and cultural identity haven’t been guaranteed and the conditions for the
development of the identity haven’t been provided.
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BALKANLARDA YASAYAN ARNAVUTLAR iSLAM DINiNi HANGI
SARTLARDA KABUL ETTILER
Irfan MORINA

Tiirkce’deki Arnavut kelimesi bir giiney Arnavut (Toska) boyu olan 'Arvanit'lerin
Tiirkgelestirilmis seklidir. Orta Cag'da Arnavutlar antik iliryalilar ve Pelasglar isimleri-
nin yerine Arber, Arberesh, Arbanon, Arbanoi isimleriyle anildilar. Yeni Cag'da ise Ar-
navutlar tlkelerini kartallar tilkesi anlaminda Shqgiperia (okunusu Skipria veya Skiptar)
seklinde adlandirmaktadir. Diger ¢ogu diinya dillerinde ise 'Albania’ kelimesi kullanilir.
Nitekim Latince “alba” = yiiksekte duran, demektir. Arnavutluga “Albania” ve Arnavutla-
ra “Albanian” denir.Semseddin Sami Frasheri’ye gore ‘Arnavut’ kelimesinin anlami ‘Cift-
¢i’ demektir. Arnavutluk (Shqipéria), Arnavutga (Shqip) ve Arnavut (Shqiptar) sozciikle-
ri koék bakimindan kartal (Shqiponja)’dan tiiretildigi de sodylenmektedir. S. Sami
Frasheri'nin biiyiik eseri KAmus-u Tirki{’de Arnavutluk-Arnavut¢a-Arnavut sozciiklerini
Tirkge'ye Skipniya-Skip-Skipetar seklinde ¢evirmistir.




13. Yiizyilin sonlarinda ve 14. Yiizyilin baslarinda Bizans sehirleri ekonomik ve siya-
sal bakimdan parcalanmisti. Rakip hiikimdarlar ve savasg¢i asilzadelerin idaresinde
sosyal ve dini kavgalarla yipranmis olan Balkan Yarimadasi istilaya elverisli idi. Tiirkler
tilkeyi ele gecirince, toprag: yoksul koyliilere dagittiklar i¢in halk onlar1 kurtaric gibi
karsiladi. Biiyiik toprak sahiplerini ortadan kaldiran Tiirkler, Balkanlar'da derebeylige
son verip kii¢iik ciftcilere genis imkanlar tanidilar. Topraga kavusan kéyli, Tiirk idare-
sini memnuniyetle kabul edip sadakatle baglandi. Hem Katolik hem de Yunan Ortodoks-
larin zulmiine ugramis olan Bogomil mezhebinden bir¢ok kisi Tiirklere bir kurtarici
gozii ile baktilar.

Osmanh Tiirkleri 14. ylizyildan itibaren Anadolu ve Balkan Yarimadasi'na akinlar
yapmaya basladilar. 15. yiizyilda Osmanh Imparatorlugu Balkan Yarimadasi'nin biiyiik
bolimii ile birlikte bugiinkii Arnavutluk topraklarini da ele gecirdi. Katolik olan Arna-
vutluk'un kuzeyini Kastrioti Skanderbeg'in 6liimiinden sonra Osmanlilar'in ele gegirme-
si on yil dahi siirmedi. 1479'da Venedik Devleti Osmanlilar'la baris anlasmasi yaparak
Iskodra ve Lezha'y1 Osmanlilara birakti. Piskoposluk merkezi olan Durres de 1501'de
Tiirklerin eline gecti. Bundan sonra Katolik Arnavutlar'in gogunlugu fiilen Islam haki-
miyeti altinda yasadilar. Osmanlilarin hakimiyeti dnceleri sadece sahil bolgelerindeydi.
Mirdita, Dukagjin ve Malesia e Madhe boylarinin bélgelerine Islam hakimiyeti giremedi.
Bu bolgelerde 1490 - 1550 arasinda Osmanli hakimiyetine karsi pek ¢ok isyan oldu.
Iskender Bey'in 8liimiinden sonra direnisi Lek Dukagjin, Muzaka ve Thopia aileleri siir-
diirdii.Cok uzun sliren ve tam olarak hi¢ bitmeyen Arnavut direnisinin Osmanlilarca
kirilmasindan sonra 15. ve 16. yiizyillarda yarim milyon civarinda islamlagmak isteme-
yen Arnavut Italya'ya kagmak zorunda kald: (Arberesh'ler).
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UNDER WHICH CONDITIONS DID ALBANIANS LIVING IN BALKANS
CONVERTED TO ISLAM

Irfan MORINA

The word ‘Arnavut’ is from the southern Albanian tribe(Toska) ‘Arnavit’ translated
in Turkish. In the middle ages, ancient Albanians Ilirs and Pelasgs instead of their names
they were known under the names Arber, Arberesh, Arbanon, Arbanoi. While in the
modern ages with the meaning of eagle land they named their country Shqiperia. In
many world languages the word ‘Albania’ is used. While in Latin ‘alba’ means the one
standing on the top. Thus we have Albania the country and Albanians the nation.
According to Shemseddin Sami Frasheri the word ‘Arnavut’(used in Turkish) has the
meaning ‘farmer.’ It is said that the words Albania (Shqipéria), Albanian language
(Shqip) and the Albanian (Shqiptar) has its roots in the word (Shqiponja) which is the
eagle. Sh. Sami Frasheri in his book Kadmus-u Tiirki translated the words Shqiperia-
Shqip-Shqipetar as Arnavutluk-Arnavutg¢a-Arnavut.




By the end of 13th century and the beginning of the 14th century the cities of
Byzantium financially and politically were parted. Under the ruling of the rival rulers
and warrior noblemen Balkan Peninsula was highly suitable for invasion. When the
Turkish invaded it, they divided the existing land among the villagers thus were
considered as saviours. They resolved the problem of great landlords; they ended the
servage regime, giving the farmers new opportunities. Villagers now having a piece of
land were happy to accept the Turkish rein. Being under the Catholic and Greek
Orthodox oppression people of Bogomil religion considered the Turkish their saviours.

Ottoman Turkish starting from the 14th century raided to Anatolian region and Bal-
kan Peninsula. In the 15th century the Ottoman Empire invaded Albanian lands with the
other big part of Balkan Peninsula. It did not last even ten years, after Kastrioti
Skanderbeg’s death to invade the Catholic, north part of Albania. In the 1479 the treaty
between the Republic of Venice and the Ottoman Empire gave Shkodra and Lezha to
Ottomans. And Durres which was the episcopacy center got hold of Turkish in 1501.
After this period many Catholic Albanians virtually lived under the Islamic dominance.
At the beginning the dominance of Ottomans was only in the coastal region. Ottoman
dominance could not enter the Mirdita, Dukagjin and Malesia e Madhe regions. In this
area, there were a lot of risings against Ottoman empery between 1490-1550. After
Skanderbeg’s death the resistance was continued by Lek Dukagjin, Muzaka and Thopia
families. The long lasting and never completely ending resistance ruptured by Ottomans
in XV and XVI centuries made around half a million Albanians who did not want to
Islamize to flee to Italy (Arbereshs)
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THE “ORIENTAL” IN THE MIRROR: NATIONAL SELF-ASSERTION AND
OTHERING IN 19TH CENTURY ROMANIAN TRAVEL WRITING
Irina VAINOVSKI- MIHAI

For the Romanian Principalities (Moldova and Walachia), the second half of the 19th
century was a period of ideological ferment, assertions and denials, inclusions and ex-
clusions, which underpinned the process of nation building, leading ultimately to the
unification of the two Principalities and the founding of the modern Romanian state.

The aim of this paper is to look into the ways in which Romanian travelers to the Middle
East in that period shape the image of the “Oriental Other” as a means of national self-
identification and self-assertion. The central thesis of this essay is that identities do not
surge from an inherent essence, but are rather a construct in difference to Others (Tzvetan
Todorov, Nous et les autres, 1989), an image in the mirror (Hartog, Francois, Le miroir
d’Hérodote. Essai sue la répresentation de I'autre, 1980). Thus, the identification of the Oth-




er passes through and results in self-identification and the imagining dialectics between an
Us and a Them has shifting boundaries (Maria Todorova, Imagining the Balkans 1997; Joep
Leerssen, Alterity, Identity, Image, 1991; Mikhail M. Bakhtin, The Dialogic Imagination,
1990). Moreover, Romanians, in tune with the 19th century thought, took over the Euro-
pean strategies of representations aiming at national affirmation, meanwhile complement-
ing them with two specific “Balkan” aspects: imitation and denial (Ivaylo Ditchev, The Eros
of Identity, 2002). In other words, historically, Romanian identity relies on the paradox of
oscillation between the dismissal and the affirmation of the belonging to the Balkan space,
perceived to be situated at the confluence of the “Orient” and the “Occident” (Adrian Ci-
oroianu, The Impossible Escape. Romanians and the Balkans, 2002).

The paper offers an analysis applied on the travelogues of two canonic writers, Dimitrie
Bolintineanu (1819-1871) and Vasile Alecsandri (1818-1890), enrolled by the Romanian
literary criticism among the main romantic poets. The analysis illustrates how, on the route
of nation building, 19th century Romanian travelers to the Middle East adopt both the cul-
tural models of Europe and its discursive strategies of Othering the “Oriental”, consequently
exoticizing even the familiar, proximate Turkish and Muslim alterity.
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ROMANYA TURKLERININ KULTUREL TOPLULUKLARI

Jale Ismayilova

Asirlar 6nce Dobruca’ya yerlesmis Tiirk soylu halklar kendi kiiltiirel varliklarini ko-
rumak ve devamini saglamak icin ¢esitli 6rgiit kurma yoluna gitmislerdir. Bu siirecin 20.
ylizyilda artan ivmeyle devam ettigini séylemek yanlis olmayacaktir. Zira, 1909 yilinda
Mehmet Niyazi tarafindan kurulan ve 250’ye yakin iiyesi bulunan Dobruca Tamim-i
Maarif Cemiyeti, 1911 yilinda Mecidiye Seminar1 mezunlarinin girisimi ile kurulan Me-
cidiye-Miisliiman Seminar1 Mezunlar1 Cemiyeti, 20’li yillarda Naci Fazilin kurdugu Azap-
lar Tongug¢ Kiiltiir Cemiyeti ve sonradan bu cemiyetin devami olarak yapilandirilan
Dobruca Tiirk Kiiltiir Birligi gibi teskilatlar siirecin 20’ci yiizyilda hizlandigini1 gosterir
ornekler sayllmak gereKir.

Soézkonusu teskilatlar muhtelif siireli yaymnlar vasitasiyla ( Orn. Dobruca Sedas:,
Emel, Sadakat, Hareket, Aile vb.) Tiirk toplumunun aydinlanmasi, egitilmesi, tarih bilin-
cinin olusmasi yoniinde 6nemli isler gérmiislerdir. Bu teskilatlarin faaliyeti siireli yayin-
larla smirli kalmamistir. Kiigiik yastan ¢ocuklarin okumasi i¢in tesvik edilmesi, gencle-
rin liniversite egitimi almas, gesitli kiiltiirel toplantilarin diizenlenmesi vs. de tegkilatla-
rin esas istigal alanlarindan olmustur. Ayrica bu teskilatlarin dil ve edebiyat alaninda
cesitli kitaplar yayinladigi da vakidir.




Romanyanin gecen yiizyilin sonlarindan itibaren yeni kurulusa gegctiyi zaman-
dan baslayarak bu iilkede yasayan tiirk ve tatarlar da yeniden organizasyon kurmaya
basladilar. 29 aralik 1989 yilinda Romanya Demokrat Tiirk Miisliiman Birligi kuruldu.
Malesef kisa bir siire sonra bu organizasyon ikiye boéliindii- Romanya Tiirklerinin De-
mokrat Birligi vo Romanya Tatar-Tiirk Miislimanlarinin Demokrat Birligi. 1994 yilin-
dan itibaren ise bu kurumlar Tiirk-Tatar Birlikleri Federasyonu adi altinda birlesdiler.

Bu teskilatlarin giliniimiiz Romanya‘daki tiirk toplumunun olusumundaki 6nemli
katkilarda bulundugu bir gercektir. iste bu gercege binaen, sunacagimiz tebligde 20.
ylzyllda Romanya Tirklerinin kiiltiirel topluluklarin1 mercek altina almaya ¢alisacagiz.
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ROMANIAN -TURKISH CULTURAL ORGANIZATIONS

Jale Ismayilova

Many centuries ago,Turkish citizens from dwelling in Dobruja region created different
cultural organizations in order to keep and develop their national and cultural identities.
This process developed seriously in the XX century. For example, in 1909 Mehmet Niyazi
created “Dobruca Tamim-i Maarif Cemiyeti” (“ Dobruja Education Organization”). The
organization had about 250 members. “Mecidiye Miisliiman Seminar1 Mezunlar1 Cemiyeti”
(“Organization of Graduates of Mejidiyya Seminary”) that was created in 1911, played an
important role in turkish society. “Azaplar Tongug Kiiltiir Cemiyeti” created by Naci Fazil in
1920s had a remarkable activity. As a successor of this organization in 1930 Haci Fazil
created “Dobruca Turk Kiiltiir Birligi” (“Turkish Cultural Organization of Dobruja”).

All these organizations published their own periodicals (Dobruca sadasi, Emel, Sadakat,
Hareket, Aile etc.), did important actions to elucidate, to educate turkish society and make
them to conserve their history and to build their future. involvement of children to school,
helping young people to get higher education, publication of literal books, helding of cultural
ceremonies were realized by the assistance of the volunteer members of these
organizations.

As Romanians entered a new system at the end of last century, Turks and Tatars living in
this country began to create their organizations. On December 29, 1989 Democratic Turkish
Moslem Organization of Romania was formed. But it is a pity that, after a while, this
organization was divided into two parts— Democratic Organization of Romanian-Turks and
Democratic Organization of Tatar-Turk Muslims. In 1994, these organizations joined under
the name of “Turk-Tatar Societies Federation”.

The modern organizations of Turkish play an important role not only in turkish society,
but also in Romanian’s culture. We will speak about it in details.
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OSMANLI KULTURU VE BALKAN'LARDA SARI SALTUK TURBESI
Liitviyye Asgerzade

Makalede, Balkanlar'da yaklasik 500. y1l hakimiyet siirmiis Osmanli Devletinin ha-
kimiyet donemi boyunca Miisliiman-Tiirk kiiltiirtine ait ¢ok 6nemli eserler insa ederek
ardinda birakmasindan, Miisliman-Tirk medeniyetinin tiim unsurlarini bu boélgeye
tasimasindan, bolgenin gayrimiislim halklarinin bu kiiltiirden faydalanmasindan bahs
edinmektedir. Mahsusen de, giinlimiize kadar ulagsmis mimari yapilardan Romanya
Babadag'daki; Arnavutluk Kruya ve Bosna-Hersek Blagay'da bulunan Sar1 Saltuk Tirbe-
leri ve 6liimiiniin tzerinden yiizyillar gecmesine ragmen hala Anadolu, Rumeli ve Bal-
kan Tirklerinin goénliinde, hafizasinda yasayan evliya Sar1 Saltuk dikkate g¢ekilmigtir.
Doguda Diyarbakir ve Tunceli'den baslayip Bor, iznik, istanbul'dan Romanya, Bulgaris-
tan, Arnavutluk, Makedonya, Bosna Hersek'e kadar budaklanan ¢izgide bulunan Sari
Saltuk'a ait tlirbe ve makamlarin biiyiik bir saygiyla ziyaret edilmesi, menkibelerin anla-
tilmasi hala da Sari1 Saltuk'un hatirasinin yasamakta oldugunun birer delilidir. Su yalniz
Miisliiman Tiirkler arasinda degil, Ortodoks mezhebine bagli Hiristiyan dinindeki
Gagauz Tiirklerinin de Sar1 Saltuk'u, Evliya Celebi'ye géore Muhammed Buhari'ni, milli
hafizalarinda yasatmalari, ondan saygiyla soz etmeleri, O’'nu bir Tirk azizi kabul etme-
leri dikkat cekicidir. Makalede su da, yani Muhammed Buhari'nin Balkanlara gelisi, Sar1
Saltuk adiyla hiikiim siirmesi, gelecegi gérmesi, evliya olmasi, gazalara katilmasi, bolge-
deki halklar1 Misliimanlastirmasi, binlerce insani Miislimanliga davet etmesi en
dikkatadeger mesele gibi gosterilmektedir.

Sonda gelinen kanaet su ki, Yahya Kemal'in bir misrasinda "geldikti bir zaman Sar1
Saltukla Asyadan" diye zikredilen zatlardan olan Sar Saltuk Kosova'da Tiirk varliginin
gozle goriilen belirtisidir.
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OTTOMAN CULTURE AND SARI SALTUK TOMB IN BALKAN
Liitviyye Asgerzade

The article is about the too important works and buildings about the Muslim and
Turkish culture during the sway of Ottoman state, which was in sway for 500 years in
Balkans, all factors of Muslim and Turkish culture in this region, and profiting of all
people, who is not Muslim of that time by such culture. Particularly, memorial tombs
such as Sari Saltuk tomb in the region of Blaghay of Bosnia and Herzegovina and Kruya
of Arnavudlug, babadagh of Romania and Sari Saltuk, which is in minds and heart of
Turks from Anatolia, Rumeli and Balkan, although passing so many years from the
death of them.

Visiting with great respect of the tombs and sepulchers of Sari Saltuk in the great
geography such as beginning from the Diyarbakir and Tunjali and laying till Bor, Iznik,

A4

l45



Istanbul, Romania, Bulgaria, Arnavudluk, Macedonia and Bosnia and Herzegovina,
telling of the legends and memories in the minds of people are the sample that Sari
Saltuk is in the hearts and minds of people.

It is not only between Muslim and Turks, also according to Evliya Chalabi Living of
Sari Saltuk in the minds of Gagauz Turks of Christian religion and telling about them
with respect attracted attention of everybody.

Coming of Mahammad Buxari to Balkans, swaying under the name of Sari Saltuk,
being Evliya, fortune telling, joining the religious battle, musliming of the people in that
region, inviting of people, being Muslim were the sample of his deeds.

As the result at last, according to Yahya Jamal he said “we had coming from Asia with
Sari Saltuk”, Sari Saltuk is the respectful sample of Turkish life.
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THE BELGRADE BAJRAKLI-MOSQUE IN THE SERBIAN PUBLIC AND
MEDIA DISCOURSE

Marija ILIC

The Bajrakli Mosque is the only Belgrade mosque out of hundred or more that had
existed in the city during Ottoman rule. Constructed by the Ottoman Turks in the XVI c,,
it is one of the oldest buildings in the Serbian capital. The mosque and especially its
utilitarian buildings were seriously damaged by rioters on 18 March 2004, in response
to the burning Serbian churches in Kosovo. However, it was partially repaired later and
since then protected by government police. In this paper I attempt to examine Serbian
public and media discourse about the mosque. Thus, I distinguish between the three
dominant discursive strategies: 1. the Belgrade tour guiding discourse that is shaped by
strategy of inclusion, i.e. positive representation of self and “otherness”; 2. the media
and political discourse on damaging and restoring the mosque after the 2004 riot, that
uses strategies of justification and mitigation, i.e. the destructive acts against the
mosque are moderated, excused and even justified; 3. the public sphere discourse that
uses strategies of marginalization and erasure. This case study, as I will endeavor to
show, illustrates the conflicting, oppressive and traumatized Serbian public discourse
on the Muslim heritage in general.
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(OSMANLIDAN GUNUMUZE) BALKANLARDAN DiN, KULTUR VE
KiMLiK: ARNAVUTLUK GERCEGI
Mehdi GURRA

Arnavutlugun Misliimanlasma stireci XIV. Y.y."da baslamistir. Feodaller arasi cekis-
melerin sonucu olarak Miisliimanlar kendilerine yardim ¢agris1 yapan feodallerin yar-
dimlarina gitmis ve islam béylelikle Arnavutluk’ta yayilmaya baglamistir.

Bugiin baz1 oryantalist, irk¢1 soyleme sahip kisiler Arnavutlarin iskence ve baskilar
sonucu Miisliman olduklarin1 savunmuglardir. Bunun aksine herkesge bilindigi gibi
balkan Miisliimanlari Osmanlidan sonra Hiristiyanlarca soykirima ugrad.

Balkanlarda ge¢misten gelen bir Osmanlh-Islam karsiti bir ideoloji mevcuttur. Ana-
dolu’dan gelen kimselere giizel bir ifade olan Anadollak kelimesinin komiinizm zama-
ninda kotii manada kullanilmasi buna 6rnek verilebilir.

Arnavutlarin islam’dan uzaklastirilmasi igin camiler, tarihi mekanlar tahrip edilmis
Islamiyet’le beraber tiim dinler yasaklanmis fakat en cok zarar1 Miisliimanlar gérmiis-
tar.

iskender Bey Hiristiyanlarca Osmanlilara verdigi miicadeleler sebebiyle yiiceltilmis,
Osmanli donemleri ise Arnavutlar icin karanlik donemler gosterilmek istenmistir. Arna-
vutlugun Avrupa medeniyetine katilmasi icin birgok ¢aba harcanmistir.

Daha sonraki donemlerde Enver Hoca’'nin politikalar1 da bu yonde olmustur. Arna-
vutlugun taninmis yazari Ismail Kadare Kale’de bu politikalar1 desteklemis, bunun Ar-
navutlarin Hiristiyanlasip 6ziine dénmesinde faydali olacagini sdylemistir.

Komiinizmin bitiminden sonra Hiristiyan misyonerler faaliyetlerini artirmis, Miis-
liimanlar ise eskiye nazaran bozulmaya ugramis, tarikatlar araciligiyla dini yasantilarina
devam etmistir. Devlet olarak Miisliiman oranlari diisiik gosterilerek Avrupa Medeniyeti
icinde yer edinmek istenmistir.
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THE SOCIAL IMPACT OF THE ZIVCIC TEKIJA IN BOSNIA
Mehmet CAN, Mirsad KARIC

In the villages around Fojnica had a strong influence Bosnian Church headed by
"Guest", and each village had its own religious leader whom they called Died. One of the
Bosnian Church, before the arrival of the Turks was between Ziv¢i¢ and Vladié. Bosnian
Church faith had a lot in common with Islam. Fatih Sultan Mehmet conquering the re-
gion, appointed Sheikh Danijola to enlighten the people o Travnik who completed his




education in Halepa. Registrars dating the year1604 reveals that 80% of the rural popu-
lation received Islam. Today the only remnants of the Bosnian Church are the tomb-
stones above the village Ziv¢ic.

We intend to supply a credible information and facts about Tekija, and rely on the
work of Senad Micijevi¢ entitled “Tekija u Ziv¢i¢ima”. Visiting Kac¢uni, Macuni, Tfuisa,
alongside Ziv¢i¢, we could breathe the mysterious atmosphere of hundreds of years.

Tekija still lives her life now, through zikr, and its Sheikh, and dervishes. We believe
that it will be a place for more many years collecting, modest and pious dervishes,
spreading sunset rays to sorrowful hearts.
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Arsiv Belgeleri Isiginda Kosova Sultan Murad Hiidavendigar
Kiilliyesinin Tarihgesi ve 2004-2005 Yillar1 Arasinda Gec¢irdigi
Restorasyon
Mehmet Zeki IBRAHIMGIL

Sultan Murad Hiidavendigar savas meydaninda sehit olan ilk Osmanli Padisah1 olmasi
ve Osmanliy1 Balkanlarda kalic1 kilmasi sebebiyle Osmanli tarihinde ayr1 bir yere sahip-
tir. Tlirbe, 1389’daki Kosova Meydan Savasinda Sultan Murad Hiidavendigar (1360-
1389) 'in Kosova Ovasinda sehit oldugu ve i¢ organlarinin gémiildiigi yerde oglu Yildi-
rim Beyazit (1389-1403)'1n emriyle insa edilmistir. Ancak, tarih icinde gecirdigi ona-
rimlarla bir¢ok degisiklikler ve hatta yeni binalar yapilmis olmasiyla, gerek tiirbenin
gerekse ilave yapilarin tarihi ile ilgili tartismalara sebep olmustur.

Giliniimiize kadar bir¢ok tarihgi, arastirmaci ve seyyah tarafindan Kosova Meydan
Savasi, Sultan Murad’in sahadeti ve buradaki makam tiirbesinin insa tarihi hakkinda ¢ok
saylida makale ve monografiler yayinlanmistir.

Tirbenin farkli donemlerde degisik onarimlardan gectigi bilinmektedir. Tiirbe, ilk
olarak Melek Ahmet Pasa’'nin Rumeli Beylerbeyligi doneminde, 17.ylizyilin ikinci yari-
sinda genis ¢apli bir onarimdan ge¢mistir. Osmanli ordusu Balkanlara her sefere ¢ikti-
ginda Sultan Murad’in makam tiirbesini ziyaret etmislerdir. Bu sebeple padisahlar, sad-
razamlar valiler tiirbenin bakim ve onarimi hakkinda hiikiimler, iradeler, talepler ve
beyannameler yazmislardir. Bugiline kadar yapilan ¢alismalarda Basbakanlik Osmanl
Arsivinde Sultan Murad Hiidavendigar Tiirbesi ile ilgili 6 belgeye ulasilmistir. Bu bildi-
ride, gerek yukarda saydigimiz tarihgilerin dne siirdiigli bilgiler, gerekse Osmanh arsi-
vinde tespit edilen bilgiler 15181nda, tiirbenin tarihgesi ve ge¢irdigi onarimlar hakkinda
detayli bilgi verilmesi amag¢lanmaktadir.




Buna ilaveten Tiirbenin 2005 yilinda yapilan kazi restorasyou calismalari
hakkinda, 6zet bilgi verilecektir. Meshed-i Hiidavendigar Tiirbesi'nin orijinal
durumu veya ilk tiirbe insaati hakkinda giiniimiize kadar farkh fikirler 6ne
siirillmiis ise de, 2005 yilinda Tiirkiye Diyanet Vakfinin maddi katkilariyla
yaptigimiz kazi ve restorasyon calismasi sonucunda netlik kazandi. Boylece ilk
tiirbenin de mevcut tiirbe gibi kubbe ile ortiilmiis oldugu anlasildi. Restorasyon
calismalarn ile ilgili verilecek bilgiler fotograf ve cizimlerle desteklenecektir.
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MAKEDON DRAM YAZARI VOYDAN CERNODRINSKI’NIN “KANLI
MAKEDON DUGUNU” ESERINDE TURK VE MUSLUMAN iMGESI
Melahat PARS

Unlii Makedon dram yazan Voydan Cernodrinski'nin (1875-1951) 1900 yilinda Sof-
ya'da yazdigl “Kanli Makedon Diigiinii” dram eseri yazarin en degerli edebi eseridir.
Giincelligini gliniimiize kadar koruyan s6z konusu eserde ne yazik ki Balkan edebiyatla-
rinin ¢ogunda ele alinan olumsuz Tiirk ve Miisliiman imaji s6z konusudur.

Eserde, Tsveta adinda bir Makedon kizinin Tiirk Beyi Osman tarafindan kagirilmasi
anlatilmaktadir. Olaylar Osmanli déneminde gerceklesmektedir.

Fakir Makedon kiz1 Tsveta’nin, ciftlik sahibi Osman Bey tarafindan kacirilmasi, eseri
tasiyan ana olaydir. Olaylar neden-sonug iliskisi ile baglidir ve kendi icinde bir biitiinliikk
olusturmaktadir.

Bes perdeden olusan eserin finalinde Tsveta kurtarilir ancak Osman Bey Tsveta ile
evlenecek olan Spase’nin diigiiniinii basar ve Tsveta tarafindan o6ldiiriiliir. Tsveta da
Osman Bey’in adamlari tarafinda éldiriliir; boylece eser tipik bir klasik trajedi seklinde
biter.

Tsveta’'nin kurtarilmasi i¢in ailesi ve sevdigi Makedon genci Spase’nin verdikleri mii-
cadele trajik unsurlarla anlatilirken Makedon milliyetciligini tesvik etmek icin yazar,
subjektif bir tisluba bas vurur. Cernodrinski'nin bu subjektif yaklasimi 6zellikle Tiirk ve
Miislimanlarla ilgili dnyargilarda goze carpar. Yazar, Misliimanlara karsi besledigi
diismanlik duygularimi “Kanli Makedon Diiglinii” trajedisinin bas kahramanlarina soyle-
tir.

Cernodrinski’nin siyasi amagla kaleme aldig1 “Kanli Makedon Diigiinii” eseri Make-
don Hiristiyanlarinin milli duygularini harekete gecirmek, Makedonya'y1 Osmanl Devle-
tinden ayirmak i¢in tiim Balkanlar’da baslatilan ayrilik¢1 hareketleri desteklemek ama-
ciyla yazilmistir. Ne yazik ki yazar bu baglamda edebiyati siyasete alet etmistir.
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S6z konusu eser o donemde ¢ikan Sirp ve Bulgar gazetelerinde olduk¢a yanki uyan-
dirmis ve bir¢ok Balkan elestirmeninin olumlu yaklasimlariyla degerlendirilmistir. An-
cak ¢cok az sayida bile olsa bazi elestirmenler Cernodrinski'nin Tiirklerle ilgili 6nyargila-
rin1 elestirmis ve bu tiir eserlerin yiizyillarca birlikte yasayan Tiirk ve Makedonlarin
komsuluk ve dostane iligkilerini zedeleyecegini vurgulamiglardir.
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THE IMAGE OF TURKS AND MUSLIMS IN THE WORK OF
MACEDANIAN DRAMATURGE VOYDAN CERNODRINSKI, TITLED
“BLOODY MACEDONIAN WEDDING”

Melahat PARS

“Bloody Macedonian Wedding” written by famous Macedanian dramaturge Voydan
Cernodrinski (1875-1951) in Sofia in 1900, is the most valuable literary work of author.
In this work keep up-to-date unfortunately includes negative image of Turks and
Muslims as in most of the Balkan literature.

This work talks about, abduct of Macedonian girl, namely Tsvetaby Turkish
gentleman. Events happens in the period of Ottoman.

The main topic is the abduction of poor Macedonian girl, namely Tsveta, by Turkish
gentleman having a farm. Events are connected to cause effect relationship and
constitutes a unity within itself.

At the end of the work, consisted of five stages, Tsveta was rescued but Turkish
gentleman called Mr. Osman raid to wedding organized for Spase who will get marry
with Tsveta and Mr. Osman was killed by Tsveta. Later, she was killed by the Mr. Os-
man'’s guardianships and thus work finishes as classical tragedy.

While the struggle of young Macedonian Spase and Tsveta’s family for resquing of
Tsveta was being described with the tragic elements, author refers to a subjective
manner in order to encourage Macedonian nationalism. This subjective approach of
Cernodrinski in particular stand out prejudices about Turks and Muslims. Author, have
it said his feelings of hostility against Muslims to the protagonist of “Bloody Macedonian
Wedding” the tragedy.
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ROMANYA TARiHi iCIN OSMANLI BELGELERININ ONEMI
Mihai MAXIM

Osmanli déneminde Eflak,Bogdan ve Erdel olan Romen Prensliklerinin Osmanl siste-
mi cercevesinde 6zel 6zerk statiileri vardi.Mefruz iil-kalem maktu’ iil-kadem min kiill il-
viicuh serbest (“ Kalem’den ayri topraklarina ayak basmak yasak ve her agidan serbest”)
formiiliinden ¢ikan bu statilise gére Tuna kuzeyindeki Romen topraklarinda Osmanl tah-
rir ve miilkiyetleri,Osmanl idare ve kanunlari,ordu ve garnizonlar1 yoktu,bdylece yerli
sosyal smiflar,dil ve din tamamen serbest olarak hayatlarini siirdiirdd,”ulusal”devlet
struktiiriic simgesi olan prenslik(voyvodalik) devam ederdi.(Bkn.Mihai Maxim,L’Empire
ottoman au nord du Danube et l'autonomie des Principautées Roumaines au XVie
siécle.Etudes et documents,Les Editions ISIS,istanbul,1999,passim).Netice olarak Romen
(Metropolitlik) arsivlerinde ¢ok az Tiirk belgeleri muhafaza edilirdi,onlar da yabanci
askeri istilalar esnasinda ya yok edildi ya disariya gétiiriiliidii.Ornegin, 1686 yili Polonya
kral1 Sobiesky’nin Bogdan seferinin zamaninda Metropolitlik baskilisesinde bulunan ve
Osmanli-Bogdan tarihi iligkilerine ait Tiirk belgeleri atese verildi.Diger belgeler ve kiymet-
li esya Polonya’ya gotiiriildii ve orada sonra kaybolundu.Fenerli voyvodalar: (1711/1714-
1821) vaktinde ise bazi belgeler kendileriyle disariya ¢ikarildi.Yine o dénemde sik sik
Osmanli -Rus-Avusturya savaslart Romen topraklarindayken bir¢ok yangin ve yagmala-
ma nedeniyle yerli arsivler biiyiik zarar gérdii.Kaldi ki 1830 yillarda Eflak ve Bogdan’da
modern arsivler kuruldugu zaman artik burada cok az tarihi vesika ve 6zellikle Tiirk bel-
geleri muhafaza edilirdi.(Bkn.Mihai Maxim, Tarile Romane si Inalta Poarta.Cadrul juridic al
relatiilor romano-otomane in Evul Mediu/Romen Prenslikleri ve Bab-1 Ali.Ortagag Osman-
1-Romen iliskileri hukuk temelleri.Cu o Prefata de ProfHalil Inalcik/ProfHalil Inalck’in
Onséziiyle,Editura Enciclopedica,Bucuresti,1993,birinci béliim).

Osmanli idaresi altinda dogrudan dogruya bulunan Braila(/brail),Giurgiu(Yerkégii) ve
Turnu (Holovnik,Kule )kazalar1 ve kaleleri ayn1 yillarda ( 1829 yili Edirne muahedesine
gore) Eflak Prensligine iade edildikten sonra “Tiirk kalintilarina” pek sicak bakmazlar-
di.Hatta komdiinist rejimi zamaninda 1950 yillarda baz yerli stalinist makamlar Tiirk bel-
gelerini yok etti. Netice olarak bugiin Romanya Ulusal Arsivlerinde ¢cok az Tiirk belge-
leri bulunmaktadir (bazi Dobruca tapu vesikalari,Adakale arsivi vs.).

Romanya tarihine ait yalniz Tiirk belgeleri degil,ayrica Romen ve yabanci belge-
ler de 6zellikle ortacag ve yenicag icin azdir. Cok kiymetli belgeler birinci diinya savasi
zamaninda kaybolunmustur.Ornegin 1916-1918 yillar1 Alman isgali altinda bulunan Biik-
res'teki Romen Akademisi Kiitliphanesinde muhafaza edilen bazi el yazmalar1 Bulgar
subaylari tarafindan alinmistir.1917 Temmuzunda ise Romen Hazinesiyle birlikte (toplam
41 vagon altin) Moskova'ya en kiymetli el yazmalar1 da gotiiriildi ve hi¢bir zaman Ro-
manya'ya donmedi. Dolaysiyla Romanya tarihi icin bilhassa ortacag ve yenicag
Bogdan-Eflak gec¢cmisi icin ayrica eski Tuna Kkazalar1 olan Braila, Turnu ve
Giurgiu,nihayet Dobruca ve Banat(Timisoara dahil) bélgeleri tarihi icin Tiirkiye' nin
Osmanl arsivleri hayati 6nem tagimaktadir.
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AVUSTURYA-MACARISTAN IDARESI ALTINDA BOSNA VE HERSEK'’IN
IDARI STATUSU VE iSLAM HUKUKU’NUN BOSNA TOPLUMU
UZERINDEKI ETKISI

Muhamed BASCELIC

Bosna ve HerseK'in Avusturya Macaristan imparatorlugu tarafindan 1878'de isgali bol-
gedeki idari yap1 biiylik dlciide etkilemistir. Hazirlanan anayasanin gegici bir hiikiimde ol-
masl ve mevcut sorunlara yanit vermedeki yetersizligi toplumun yeniden yapilandirilmasi /
¢oziilmesinde énemli bir rol oynamistir. Avusturya - Macaristan imparatorlugu’'nun bélge-
deki diizeni saglamaya yonelik aldig1 6nlemler 6zellikle 16 Eyliil ve 29 Ekim 1878 tarihli
kraliyet kararlariyla Bosna idaresinin Dis iliskileri Bakanliginin idaresi altinda bir ortak
bakanlhiga birakilmasinda acik bir sekilde goriilmektedir. Osmanli’'nin ¢ekilmesinden sonra
boélgede kalan ve yarim milyondan daha fazla olan Miisliiman topluluk idarenin karar alma-
sinda kolaylikla g6z ardi edebilecegi bir rakam degildi, dahasi bu niifus ilerleyen yillarda
yonetim politikasinin belirlenmesinde énemli bir rol oynayacaktir. Bir tarafindan islam’m
etkisi, diger taraftan ise Monarside Bosnak mevcudiyeti her iki toplumda da yillar boyunca
hissedilecek 6nemli izleri arkasinda birakmistir.

17 Subat 1910 tarihinde yayinlanan yeni anayasa ise Bosna politik hayatinda yeni bir
boyut kazandirmistir. Bu diizenleme ile beraber su dini gruplar devlet tarafindan taninmis-
lardir: islam, sirp-Ortodoks, Roma ve Yunan Katolik, Evanjelik Augsburg ve Helveti tarikat
ve Yahudi toplulugu. Her ne kadar anayasanin ilanindan ¢ok dnce yapilan ve dini gruplar
iliskilendiren idari yenilikler Bosna toplumundan ¢ok daha dnceden derin izler birakmigsa
da, bu anayasayla beraber Bosnali Miisliimanlarin politik, ekonomik ve egitim hayatini ya-
kindan ilgilendiren pek ¢ok soru giindeme gelmistir ve bunlar1 yanitlayabilmek icin pek ¢ok
hukuki diizenlemeye ihtiya¢ duyulmustur. Bununla beraber, Miisliimanlarin dini ve kiiltiirel
varliklarini kanitlamalar ve “kazandiklari” hukuki statiileri sayesinde islam ilk defa bir Av-
rupa tilkesinin anayasasina gore taninmis bir din olarak kabul edilmistir. Tebligde bu anaya-
sal diizenlemenin Bosna toplumu iizerindeki etkisi ele alinacak ve islam hukukunun toplu-
mun doniisiimiindeKi roli tartisilacaktir.

k k k

THE LEGAL STATUE OF BOSNIA AND HERZEGOVINA UNDER
AUSTRO-HUNGARIAN EMPIRE AND THE INFLUENCE OF ISLAMIC
LAW ON BOSNIAN SOCIETY
Muhamed BASCELIC

The occupation of Bosnia by Austro-Hungarian Empire in 1878 have substantially af-
fected the situation of administrative system in the country. The provisional character
of constitutional law and its deficiencies to answer the needs of the society played an
important role in the (re/de)construction of the society. The precautions undertaken by
the Monarchy in order to bring the order to the land can be seen best in the imperial
decisions of 16t September and 29t October of 1878 in which the administration of
Bosnia was assigned to joint ministry under the administration of Foreign Affairs Minis-
try. The population of Muslims who stayed in Bosnia after the withdrawal of Ottomans,
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which was more than a half million at that time, was not an insignificant number that
can easily be ignored by the state administration, on the contrary it played a decisive
role in developing the administrative policy. The influence of Islam on the one hand and
the presence of Bosniaks in the Monarchy on the other hand had left a remarkable reli-
gious and cultural trace behind in both societies throughout the years.

The new constitutional law which was issued in 17t of February 1910 have brought
a new dimension into the political life of Bosnia. With this constitutional law following
religious communities were recognized: the Islamic, the Serbian-orthodox, the Roman
and Greek Catholic, the Evangelical Augsburgian and Helvetian sect and finally the Jew-
ish religious community. Although organizational reforms in religious communities
which were made before the proclamation of Constitutional Law have already left a
deep traces and caused changes in the Bosnian society, most of the new legal regula-
tions introduced a huge span of issues regarding the political, economical and educa-
tional life of Bosnian Muslims. However, thanks to the religious and cultural presence
and the “acquired” legal status of the Muslims in Bosnia, Islam has become a recognized
religion in the constitutional law of a European state for the first time. This paper dis-
cussed the influence of the constitutional law on Bosnian society and examines the role
of Islamic law in the transformation of the society.

%) e000e (R

MESA SELIMOVIC VE “DERVIS VE OLUM” ROMANI
Miimine CAKIR

Mesa Selimovig, 1910 yilinda bugiin Bosna Hersek topraklarinda yer alan Tuzla seh-
rinde diinyaya gelmis Miisliman Bosnak bir yazardir. II. Diinya Savasi’na bizzat katil-
mis, savasin bitiin yonlerini gérmiis ve etkilenmistir. 1944 yilinda ailesinin de taraftar
oldugu Partizan hareketine destek vermis; fakat ayni hareketin agabeyini sugsuz yere
idam etmesinin lizerine derin sarsintilar gecirmistir. Kendisi de bir miiddet hapiste
kalan Selimovi¢’in ve ailesinin devrim ve iktidar taraftari olmalarina ragmen ugradiklari
muameleler onun diislince diinyasinda sorgulamalara, sarsintilara ve kirilmalara yol
agmistir. Bu olay lizerinden yirmi y1l gectikten sonra onun, yaklasik otuz dile ¢evrilmis
ve cesitli odiiller almis, diinyada yankilar uyandirmis, yazari sebebiyle Bosnak, dili se-
bebiyle Sirp Edebiyati’nin énemli bir eseri sayilmis Dervis ve Oliim isimli romani; iste
bu sarsintilar1 ve celiskileri bir Mevlevi seyhinin sahsinda somutlastirdig1 bir eser ol-
mustur. Daha ¢ok ice yolculuk ve i¢ diinyada yasanan celiskilerin resmedildigi ve her
béliimiin baginda Kuran’-1 Kerim'den ayetlerin verildigi romanda IslAmi kaynaklarin
kullanimi dikkate degerdir. Ayrica bir Mevlevi seyhinin diinyasini anlatirken Balkanlar-
daki Osmanl etkisini de hissettigimiz bir roman kaleme alan yazarin, gelenege de hakim
oldugunu gormekteyiz. Sinema filmi de yapilmis olan eser, lilkemizde de etkisini gos-
termis ve bir tiyatro eseri olarak canlandirilmistir. Ayrica Milli Egitim Bakanlig: tarafin-
dan 100 Temel Eser listesine alinip 6grencilere tavsiye edilmistir. Biz bu calismamizda




Balkanlardaki degisim ve doniistimii bizzat yasamis ve Yugoslavya Edebiyati’'nin énemli
bir yazar1 kabul edilen Mesa Selimovi¢’i tanitacak ve Dervis ve Oliim isimli romanin
¢oziimlemeye calisacagiz. Bu cercevede yazarin; Islami kaynaklar: ve tasavvufi gelenegi
romanda isleyisi, roman kahramani1 Ahmet Nurettin isimli Mevlevi seyhinin; kardesinin
devrin kadisi tarafindan idam edilisi lizerine, iman ve isyan arasinda gidis gelisleri ile
6lum karsisindaki celiskileri ele alinacaktir.
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MESA SELIMOVIC AND HIS NOVEL “DEATH AND THE DERVISH”
Miimine CAKIR

Mesa Selimovig, muslim Bosnian author who was born in Tuzla, today in Bosnia and
Herzegovina, in 1910. He personally involved in World war II, saw all the aspects of war
and was influenced. He supported the Partisan movement so did his family, however he
was deeply shocked when the same movement executed his innocent brother in 1944.
The attitudes towards Selimovic who stayed in jail for a while and his family despite
being the supporters of revolution and power caused interrogations, shocks and
breakings in his world of ideas. After twenty years, his novel “ Death and the Dervish”
one of the most important works in Bosnian due to the author, in Serbian due to the
language, translated into thirty languages and awarded various prizes,awakened echoes
in the world ,became a work in which he embodied that shocks and contradictions in a
Mevlevi Sheikh’s personality. The usage of Islamic sources is remarkable in the novel
where journey to inner world and delineating the conflictions there and verses from
Quran is given in the beginning of every chapter. We see that the author possesses the
tradition in his novel while telling a Mevlevi Sheikh’s world where we feel the the
influence of Ottoman in the Balkans. The work was filmed as a movie, showed its impact
in our country and was put to the stage as a theater work. And also the work was listed
in 100 Basic Works by the Ministry of National Education and recommended to the
students. In this study we are going to introduce Mesa Selimovi¢ who personally
witnessed the change and transformation and was accepted as an important author fo
Yugoslavian Literature and we will try to analyze his novel “ Death and the Dervish”. In
this framework, the discourse of Islamic sources and Sufi tradition of the author; the
Mevlevi Sheikh, Ahmet Nureddin, the hero if the novel, his tides between faith and
rebellion after his brother’s execution by the judge of that period and his conflicts in
front of death will be handled.
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BALKANLARDA ROMANYA - DOBRUCA BOLGESINDE TURK - iSLAM
VARLIGI

Mustafa MEHMET

Simdiki Romanya’nin Dobruca bélgesi, tarih boyunca, ¢esitli kavimlerin gelip gectik-
leri bir saha olmakla, “Via Gentium”, yani (Kavimler Geg¢idi) olarak ta bilinmektedir.
Bunlarin arasinda, V. ylizyll itibaren, eski Tiirk kavimlerini de sayabiliriz. Karadeniz'in
Kuzeyini takip ederek, 14. Yiizyilin esigine kadar devam eden bu stireci: “Balkanlarda
Eski Tiirk Kavimleri Dénemi” veya “Islam Oncesi Dénem” olarak tanimlayabiliriz.

Bu kavimlerin izleri kesilmeden, bu defa, Anadolu’dan gelen Tiirk-islam toplumlarini
goriyoruz ki, cesitli macerelerdan gegip, glintimiize kadar varliklarini stirdiirmiislerdir.
Bu siireci de : “Balkanlarda Tiirk - islam Dénemi” olarak tarif edebiliriz.

Gergekten, 13. asrin ikinci yarisinda, Sar1 - Saltuk - Baba’nin yonetiminde, 6nemli bir
Selcuklu Tiirk-islam grubunun, simdiki Romanya’nin Dobruca bélgesine yerlesmis ol-
dugu bilinmekte olup, buralardan Kirim taraflarina kadar uzanan bir sahada, ilk kez,
Tiirkliigiin ve islamiyetin temellerini atmistir.

Daha sonralari, yine Tiirk-isldim diinyasina mensup olan Osmal Tiirkleri, Dobruca
bolgesi de dahil olmak tizere, Balkanlarda yarattiklar1 maddi ve manevi kiiltiir degerle-
riyle, buralari, adeta, Anadolu’'nun bir aynasi haline getirmislerdir. Bunlarin arasinda,
gilinlimiize kadar gelen eserler de bulunmaktadir.

Ozellikle Osmanli déneminde, Dobruca ile Balkanlarin diger bélgeleri, yiizyillarca,
bir biitiin teskil ederek, Tiirkliik ve Islamlik damgalariyla gelismistir, diyebiliriz. Ancak,
zamanla, buralarda yasamakta olan Tiirk-Misliiman topluluklari, ¢esitli Balkan Devlet-
leri'nin siyasi sinirlari icinde, kii¢iik veya biiylik gruplar halinde, par¢alanmaya mecbur
kalmislar ve birdenbire, “Egemen” durumdan, “Azinlik” statiisiine diismiislerdir.

Ayn1 zamanda, benliklerini ve Islami geleneklerini devam ettirebilmek icin, amansiz
bir miicadele donemine de girmis bunmaktadirlar ki, bu 6liim-kalim savasi hala devam
etmektedir.

Dobruca’da varhigini siirdiirmekte olan kiiciik, fakat eski bir Tiirk-islam toplumu da
bunlardan sayilmaktadir.
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THE PRESENCE OF THE TURCO-ISLAMIC COMMUNITY IN DOBRUJA-
ROMANIA

Mustafa MEHMET

The area of Dobruja, from present-day Romania, also known as “Via Gentium” (way
of the races) has represented a real crossing corridor for mary peoples throughout his-
tory. From these collectivities we could also mention the Turanian peoples, who used to




come from the depths of Asia towards the Balkans from the northern side of the Black
Sea. This period that lasted up to the beginning of the 14t century, could be named “The
Epoch of Old Turks in the Balkans” or the “Pre-Islamic Age”.

Even before the disappearance of these peoples, we can observe the arrival, this time
from Anatolia, of certain Turco-Islamic communities whose presence in the Balkans will
continue, under some aspect or another, until the present. We could define this age as
“the Turco-Islamic Epoch in the Balkans”.

Indeed, in the second half of the 13th century, an important group of Seljuk Turks has
lodged in Dobruja of those days under the guidance of Izzeddin Keykavuz and Sari-
Saltuk-Baba, laying the foundations of certain Turco-Islamic communities on a territory
that expanded as far as Crimea of that era for the first time.

Subsequently, the Ottoman Turks, having created certain material and spiritual val-
ues in the Balkans, including Dobruja, would try and manage to transform these territo-
ries into a true mirror of Anatolia. Some of the aforementioned values have lasted up to
our very days.

Especially in the Ottoman age, Dobruja and other regions of the Balkans have
evolved for hundreds of years as a unitary “being” under Turkish and Muslim influence.

But as time passed through the gradual genesis of new states in the Balkan Peninsu-
la, the Turko-Islamic populations were forced to divide into smaller or larger groups
respecting the political boundaries of newly formed states. Because of that they have
suffered a status transition, becoming “minorities” instead of “hegemony”.

Under these conditions, the Turco-Islamic minorities from the Balkans have started
a new strife in order to maintain their specific Muslim identity and traditions which
continue even nowadays.

The Turco-Islamic community in Dobruja, among all similar communities in the Bal-

kans consists of a rather small group but remarkably meaning being as well as others
like, engaged into the battle of survival.
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1989 GOCU ONCESI VE SONRASI BULGARISTAN TURKLERI
Muzaffer VATANSEVER

Tarihte Tiirklerle i¢ ice yagsamis milletlerden biri olan Bulgarlarin, Osmanh impara-
torlugu yonetimi altinda yaklasik 500 yillik bir ge¢misi bulunmaktadir. Giinlimiizde
halen Osmanli geleneginin izlerine sik¢a rastlanmanin miimkiin oldugu bu topraklarda,
ozellikle yakin tarihimiz boyunca, yasanan dramlar iki {ilkenin siyasal ve toplumsal
hafizalarinda derin izler birakmistir. Bu anlamda 1989 gocii son donem Bulgaristan-




Tirkiye iliskilerinde énemli kirllma noktalarindan biri olmus; ancak hemen akabinde
yasanan rejim degisikligi ile iki lilke arasindaki iliskilerde yeni bir sayfa acilarak, bolge-
de model teskil edecek dostluk ve isbirligi iliskileri gelistirilmistir. Zira, Tiirkiye a¢isin-
dan Bulgaristan’in, gerek yakin komsusu gerekse sinirlari igerisinde toplam niifusunun
yaklasik ylizde 10’una tekabiil eden Tiirk varlig ile, Balkanlar cografyasinda her zaman
6zel bir konumu olmustur.

Bu cergevede, soz konusu ¢alismada 1989 gocii dncesi ve sonrasi Bulgaristan Tiirk-
lerinin durumu ele alinacaktir. Calismanin ilk bdliimiinde, 1989 6ncesi durum tarihsel
cerceve icerisinde belli basli doniim noktalar1 dikkate alinarak incelenecektir. Bu kap-
samda, Bulgaristan'in bagimsizligindan bu yana yonetimde bulunan iktidar ve ideoloji
ne olursa olsun, siirekli bir glivensizlik unsuru olarak goriilen Tirk azinhga yoénelik
politikalarinin temelde iki eksen iizerine oturdugu tezi islenecektir. S6z konusu bu ek-
senler, “go¢ ettirme” veya “asimile etme” olarak karsimiza cikmaktadir. Calismanin
1989 sonrasina odaklanan ikinci kisminda ise Bulgaristan’in yeni diinya diizenine ve
AB’ye entegrasyon siireci ve bu siirecte degisen azinlik politikasi, Tiirk azinlik merkeze
alinarak analiz edilecektir. Bu donemin, ge¢misle kiyaslandiginda en belirgin 6zelligi soz
konusu “go¢ ettirme” veya “asimile etme” politikalarinin AB {iyesi olan bir Bulgaris-
tan’da yeniden s6z konusu olamayacagidur.
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THE STATE OF THE TURKS IN BULGARIA: THE PERIOD BEFORE AND
AFTER 1989
Muzaffer VATANSEVER

The Bulgarians, one of the nations who have lived together with Turkish people,
have a 500 years long past under the rule of the Ottoman Empire. In these lands, where
is still possible to come across traces of Ottoman traditions, the tragedies especially in
the near history, have left strong signs on the political and social memories of both
countries. In this prospect the migration of 1989 turned into one of the most important
breaking points in the recent history of bilateral relations. However, immediately after
the regime changes in Bulgaria, a new page opened in the relations between the two
states and paved the way for developing friendship and cooperation which was
regarded as a model for the entire region. In fact, historically Bulgaria has occupied a
special position in the Turkish politics in terms of being a near neighbor and a country
whose presence is felt by the correspondence of 10% Turkish people of the total
Bulgarian population as well as locating in a strategic place in the Balkans geography.

In this framework, the aim of the study is to discuss the state of the Turks in
Bulgaria, before and after the 1989 migration. In the first part of the study, the situation
before 1989 will be analyzed within a historical framework by taking into consideration
specific turning points. In this extent, the study will defend the thesis according to




which since the independence of Bulgaria to nowadays, no matters of the ruling
government or its ideology, there have only been two axes in the politics towards the
Turkish minority: “forced migration” or “assimilation”. The second part of the study,
which comprises post-1989 era, will be devoted to Bulgaria’s position in the new world
order and the phase of its integration in the EU in the context of its changing politics
towards minorities with special reference to the Turkish minority.
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BALKANLARIN iSLAMi ELYAZMA ESERLERI
Naile SULEYMANOVA

Osmanli ordusunun Balkan Yarimadasi'ni fethetmesinden sonraki tarihi gelismeler
sonucunda bu boélge halkinin medeniyet, ilim, egitim, dil, gelenek ve goreneklerinde
bircok degismeler olmustur. Tiirkler'in yerlestikleri ve islam dininin kabul olundugu bu
yerlerde ilahi vahyin temeli lizerine bina edilen islam medeniyetinin bir¢ok sahalar
inkisaf etmeye baslamisti. Bu sahalardan biri islam medeniyetinin insanliga sunup tak-
dim ettigi elyazma kitap sanatidir.

Mubhtelif ilmi sahalara ait bilgilerin kitap halinde yaziya alinmasi ve onlarin bedii ter-
tibat zarureti ilim ve medeniyet gelistikce ortaya cikti.

Biitiin islam diinyasinda oldugu gibi Balkanlar'da da elyazma Kkitaplar genel olarak
mescitlerde, medreselerde ve kiitliphanelerde katip, hattat, miizehhib, ressam ve
ciltciler tarafindan hazirlanirdi. Biz arastirmamizda Balkanlar'da 6zenle korunan ve
gilinlimiize kadar ulagmis Arap, Fars ve Tiirk dillerinde yazilmis dini mezmunlu elyazma
eserlerin en giizel 6rneklerini tetkik ettik.

islami elyazmalar esasen Kuran, hadis, akaid, ibadet, fikih, tasavvuf, ahlak ve felsefe-
ye ait eserlerdir. Mesela, Saraybosna'da Qazi Hiisrev Bey Kiitiiphanesi'nde dinimizin
mahir alimleri Abu Amr Osman ed-Dani, Muhammed Emin es-Sirvani, Ibrahim Efendi el-
Bosnavi, Ahmed el-Mostari, Abdulvahhab el-Bosnavi ve baskalarinin eserleri bulunmak-
tadir. Kiitiiphane'deki Islami elyazmalar Balkanlar'da ve diger islam devletlerinde ya-
zilmis olan niishalardir. Bu sebepten elyazmalar ister Balkanlar'in, isterse de diger iilke-
lerin islam medeniyet tarihinin 6grenilmesi bakimindan son derece degerli olan
elyazmalardir.

Balkanlar’'in elyazma abidelerin tetkiki onlar tertip eden insanlar ve cemiyet hak-
kinda kiymetli bilgiler veriyor. Biz arastirmada Balkanlar'in elyazma kitaplarin tarihini,
onlarin mielliflerini ve yaziya alan hattatlarin diinya ilim ve medeniyetinde tuttugu
yerlerini aciklamak istiyoruz.
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ISLAMIC MANUSCRIPTS OF BALKAN
Naile SULEYMANOVA

In a result of historical progress there were some changes in a field of culture, science,
education & tradition in Balkan after being conquered by Ottoman'’s army. Different fields of
Islamic culture set up on a base of divine inspiration were progressing in lands where Islam
was accepted & settled by Turks. Manuscripts are considered as one of the fields of Islamic
culture.

Necessity for manuscripts increased in a result of progress in different fields of science.
The manuscripts were prepared by secretaries, hand writers, muzehhibs, artist & binders in
mosques, religious schools, libraries or in palaces as in Balkan as well as in the rest of
Islamic countries. We observed the best samples of Islamic manuscripts written in Arabic,
Persian & Turkish languages kept in Balkan and reached till nowadays.

[slamic manuscripts are handwritings mostly dedicating to Koran, hadiths,
akaid,praying, sufizm, ethics & philosophy. There are manuscripts of outstanding Islamic
scientists such as Abu Amr Osman ed - Dani, Muhammed Emin esh-Shirvani, Ibrahim Efendi
el - Bosvani, Ahmed el - Mostari, Abdulvahab el - Bosvani, etc, in “Gazy Housrev bey
Library” in Sarajevo. These Islamic manuscripts are samples of books written in Balkan & in
other Islamic countries. That is why they considered as the most valuable manuscripts for
investigation of not only Balkan’s but also the history of Islamic culture of other countries.

The investigation of Balkan’s manuscripts give us an important information about
society & people who wrote them. Our goal is to identify the rank of the history of Balkan’s
manuscripts, their authors & handwrites among the science and culture of other countries.
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MUSLIM IDENTITY IN SLOVENIA
Nedzad GRABUS

According to the census of 2002, Slovenia has a population of 1.964.036, out of
which 47,888 or 2.4% are Muslims. For the most part, Muslims originate from Bosnia
and Herzegovina, to be followed by Macedonia, Kosovo and other areas of former
Yugoslavia. Slovenia has been a member of the EU since 2004. Pursuant to the European
conventions and the Constitution of the Republic of Slovenia, there is freedom of belief
and practice of faith. The Religious Freedom Act was adopted in 2007. All the churches
and religious communities sign the corresponding agreements with the state
concerning their activities. The Islamic Community of Slovenia signed the relevant
agreement with the state, specifying its legal status, on 9 July 2007. In accordance with




the Slovenian law as well as the agreement signed with the state, there is a legal
framework that allows for establishment and management of educational institutions.
Therefore, churches and religious communities may establish kindergartens, primary
and secondary schools and higher education institutions, provided that they comply
with the standards prescribed by the Slovenian legislation. At this moment, and
probably in the foreseeable future, the Islamic Community avails of neither personnel
nor funds which would enable it to establish any institutions of educational character.

%) e000e (R

COMPARISON OF EARLY ISLAMIZATIONS OF BALKAN AND CRIMEA
PENINSULAS

Nick TYMCHENKO, Najia GAVRYLYUK

Balkan Islamic history includes Pre-Ottoman contacts between the Byzantine Balkan and
Crimea. These interactions must be considered also in context of the economic-military-
cultural policy of Genghis Khan's successors.

General features of Balkan (since 1450s) and Crimea (since 1280s) Islamizations were:

— military superiority of allochthon populations;

— economic power of autochthons, although Balkan newcomers (the Ottomans)
differed cultural-social homogeneity, state identity and unity in contrast to variety
different, occasionally polar, beliefs, lifestyles of numerous nomadic tribes occupied the
Crimea;

— Hanafi school predominance.

The main peculiarity of the Islamization of Crimea was necessity of the Golden Horde
(GH) to turn Islam himself. Pagan rulers of the Mongol Empire and early GH split into
monotheistic religions: Buddhism, Islam and Christianity. Three of the four principal
khanates embraced Islam, but within Crimea Islam was "the first among equals" (Islam,
Byzantine-,Roman Catholic Churches)" in 14th-15th centuries.

Muslims influenced on medieval Crimea as over Black Sea from Seljuk Sultans of Rum
(e.g.: Kayqubad's naval landing to Crimea (1220s) when the first in East Europe mosque
may be built) as Desht-i-Kipchak. Later GH-leaders supported Rum: Great Khan Berke
released Sultan Kaykaus II from Enos fortress in 1265. Moreover Berke gave him the Sudak-
Solhat fifteen-year appanage and over time his eldest son ultimately took Seljuq throne
(Masud II).

Both Crimea and Balkans had dramatic Islamic history. But GH's early civil wars often
closely coupled with religious wars.

Modern archaeology becomes important source.
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ARSIV BELGELERINE GORE RUMELI’DE OSMANLI YONETIM
ANLAYISI
Onder BAYIR, Aziz YENIYOL

Rumeli’de Osmanlilar muazzam bir medeniyet kurmuslar, bélgede yasayan farkli
din, dil ve irka mensup insanlar1 alt1 asra yakin bir zaman baris ve huzur i¢inde yasat-
may1 basarmistir. Biitiin bunlar1 yaparken emperyal (baskici-somiiriicii) bir zihniyet
icinde olmamis; yerel kiiltlir ve inaniglarin varligini devam ettirerek bu siikunu sagla-
mistir. Bu agidan Osmanli tecriibesi biitiin diinya milletlerine 6rnek tegkil etmesi gere-
ken 6nemli bir siyasi devlet tarihidir.

Siiphesiz Rumeli’de boyle bir medeniyetten bahsederken, basvurulacak en miithim
kaynak, Osmanli arsiv belgeleridir. Bu belgeler hem ge¢misimizi aydinlatmakta, hem de
gelecegimize ve politikalarimiza yon vermektedir.

Tebligimizde milyonlarca Osmanl arsiv belgeleri icinden se¢meler yapilarak, Rume-
li'deki Osmanli Medeniyeti ve gayr-i Miislimlerle ilgili yonetim anlayisi ortaya konulma-
ya calisilacaktir.
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MANAGEMENT APPROACH OF OTTOMAN ACCORDING TO THE
ARCHIVE DOCUMENTS

Onder BAYIR, Aziz YENIYOL

Ottoman established a tremendous civilization in Rumelia and as a result of this,
people of different religions, languages and races in the region lived in peace and
tranquility for almost six centuries. Meanwhile Ottoman was not imperial-minded
(repressive-exploitative); provided the calmness by the continuity of the existence of
local cultures and beliefs. In this respect the Ottoman experience is an important
political state history that should set an example for all the world nations.

No doubt, while talking about such a civilization in Rumelia, the Ottoman archive
documents is the most important source. These documents both illuminate the past, as
well as our future and give direction to our policies.

In our declaration, management approach of Ottoman civilization and non-Muslims
will be put forward by making selections among millions of Ottoman archive
documents.
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ARPADLILAR CAGINDA MACARLAR ARASINDA ISLAM (895-1301)
Osman KARATAY

Macarlar 9. yy sonlarinda Don nehri boylarindan simdiki yurtlarina gé¢ etmislerdir. Bu
esnada Hazar'i kuzeyindeki bolge islam’dan habersiz degildi ve ilk Miisliiman Tiirk devleti
de burada bulunan idil Bulgar’dir. Bu sartlarda islam, Macarlar arasina da erken bir tarihte
girmistir. 1000 yilinda devletin resmen Hiristiyanligl se¢mesi ilk bakista Macar otag1 nez-
dinde Miislimanlarin durumunu ve konumunu etkilememekle birlikte, Roma’dan ve yerel
kiliseden gelen baski ve kiskirtmalar Macar krallarin1 zaman zaman Islam’a kars tavra zor-
lamustir. Sikintili dénemler olmakla birlikte, Macaristan’da Miisliimanlar diger Katolik iilke-
lere nazaran genellikle nispi bir rahatlik icinde bulunmuslardir. Ancak 14. yy basiyla birlikte
bu iilkede Islam ortadan kalkmis goziikiiyor. Bunun sebebini ise Papalik baskilarinda ara-
mak gerekmektedir.
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ISLAM AMONG THE HUNGARIANS UNDER THE ARPADIAN HOUSE
(895-1301)
Osman KARATAY

Hungarians migrated to what is today their soil at the end of the 9th century. In those
days, the Caspian steppes were not without Islam, and the first Islamo-Turkic state, the Vol-
ga Bulgar, was founded there. In these circumstances, Islam penetrated also into the Hunga-
rian realm in that age. At the first glance, Christianization of the Hungarian court in the year
1000 did not influence situation and position of Muslims in the country to a great degree,
but oppressions and instigations from Rome and the local Catholic Church often forced
Hungarian kings to act against Muslims. There happened repressions and stressful days, but
Hungarian Muslims were usually in a better situation compared to other Catholic countries.
Islam seems to disappear at the country with the beginning of the 14th century. Its reason
should lay in the repressions instigated by the Papacy.
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EDEBI ESERLERIN AYNASINDA BALKAN SAVASLARI VE iSLAM
Omer CAKIR

Balkanlar ve islam denildiginde Osmanh devleti ile Balkan iilkeleri arasinda 1912 ve 1913
yillarinda gerceklesen Balkan Savaslar’min 6nemli bir kirllma noktasi oldugu sdylenebilir. Zira,
bu savastan yenik ¢ikan Osmanl devleti, Balkanlar1 hem cografi, hem de Miisliiman niifus ve
niiflizu agisindan biiyiik ol¢tide kaybeder. Balkan Savaslari’'nda ¢ok sayida Miisliiman katledi-
lir. Camini kurtarabilenler ise bilyiik bir gd¢ dalgasi halinde solugu istanbul’da ve Anadolu’nun

62

——
| S—



iclerinde almaya calisir. Savas sirasinda yasananlar basta tarih olmak iizere sosyal bilimlerin
degisik dallar1 agisindan incelenebilir. Edebi eserlerin milletlerin yasadig biiytik olaylara ayna
olma, yasananlari canh tablolar halinde aksettirme gibi bir 6zeligi de vardir. Bu agidan bakildi-
ginda acaba “Balkan Savaslar ve islam” dénemin edebi eserlerine nasil aksetmistir? Ozellikle
siir ve hikaye tiirii basin vasitasiyla aktiiel gelismeleri daha ¢abuk dile getirme 6zelligine sahip-
tir. Savas sirasinda yayimlanan séz konusu tiirlerdeki metinler incelendiginde “Balkan Savas-
lan ve Islam” baglaminda bazi unsurlarla karsilasmak miimkiindiir: Balkanlarda yasayan
Osmanh vatandaglar iginde katliama ugrayanlarin Miisliiman olusu, Balkan iilkelerinin bu
savasa bir hach anlayisi ile bakmasi, Miisliimanlarin savasa bakis agis), savas sirasinda Islami
hayat ve soylem, askerlerin savasa tesvikinde dini kabullere yapilan géndermeler ve daha pek
¢ok unsurun edebi eserlere aksettigi goriilmektedir. O sebeple bildirimizde savas sirasinda
yaymmlanmus siir ve hikdye orneklerinden hareketle “edebi eserlerin aynasinda Balkan Savas-
lar ve Islam” iizerinde durulacaktir.
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THE BALKAN WARS IN THE MIRROR OF LITERARY WORKS AND
ISLAM
Omer CAKIR

When it is said “The Balkans and Islam”, it can be considered as an important breaking
point of the Balkan Wars that occured in 1912 and 1913 between the Ottoman Empire and
the Balkan countries; Bulgaria, Greece, Serbia and Montenegro. Because, the defeated
Ottoman Empire loses the Balkans largely both geographically and in terms of Muslim
population and influence. Many Muslims were murdered in the Balkan Wars. The ones who
save their lives try to breath in Istanbul and interior of Anatolia with a great wave of
migration. What happened during the war can be examined in with respect to various fields
of social sciences, especially history. The literary works has a feature as a mirror of great
events of the nations that they had, reflecting what happened as alive pictures as well. From
this point of view, how was the “the Balkan Wars and Islam” relation reflected to the literary
works of the period? Especially poetry and story are capable of expressing the current
developments through press quickly. When the subject matter texts published during war
were examined, it is possible to encounter some components in the context of “the Balkan
Wars and Islam”: It is observed that some component such as of being muslims who were
murdered living in the Balkans among Ottoman citizens, looking of Balkan countries to this
war with a crusade understanding, the viewpoint of Muslims to the war, the Islamic life and
discourse during the war, references to the religious assumptions in the encouragement of
soldiers for the war and more were reflected to the literary works. For that reason our
paper will focus on “the Balkan Wars in the mirror of literary works and Islam” moving from
especially samples of poetry and story published during the war.
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BALKANLARDA TAHRIR EDIiLEN BEKTASI KLASIK KAYNAKLARINDA
Sii-iIMAMI VE HURUFi UNSURLAR
Omer Faruk TEBER

Tebligimizde Bektasiligin biinyesindeki Hanefi-Maturidi; Esari, gibi Siinni paradig-
may1 olusturan estriimanlarin disindaki Sif-imami ve Hurifi inan¢ unsurlarinin mezhebi
tezahiirleri, mense ve mahiyetleri hakkinda bilgi verilecektir. Bu ¢alisma, Bektasi klasik
kaynaklar: sayilan ve Balkanlarda meskun bulunan Bektasi Babagan kolu tarafindan
tahrir edilen Bektasi Erkannameleri, Bektasi Teciimanlar: ve Bektas! edebiyatinin yazil
eserleri olarak zikredilen Viictid-name, Ahit-name, Resail-i Ayin-i Cem’ ve cesitli Giil-
bank ve Diivazdah’larin yer aldig1 Risaleler ile Hac1 Bektas-1 Velt’ye nispet edilen eserler
lizerinden degerlendirilecektir.

Bu calismada Haa Bektas ilge Halk Kiitiiphanesi 29, 36, 45, 110 numarada kayith bu-
lunan Balkanlarda Balim Sultdn Erkdnini mehaz almis olan Erkannameler ile Ahmet
Rifat Efendi’'nin kaydettigi Mir’atii’l-Makasid fi Def'i'l-Mefasid adl eseri ile Haci Bektas-1
Veli'nin Makalat esas alinacaktir. Bektdsi Erkannameleri, Bektasi gelenegi icerisinde
yazilarak genellikle Bektasi Babalar1 ve Dedebabalari tarafindan kayit altina alinarak
tarfkat miintesiplerinin istifadesine sunulmaktaydi. Ozellikle Hac1 Bektas-i Veli’den
sonra Bektasiligin Pir-i sanisi olarak kabul edilen Bektasiligin Balkanlardaki postnisini
Balim Sultan tarafindan kayit altina alinan Bektasi Erkannameleri, bugilinkii Balkan
cografyasinda halen okunmakta ve uygulanmaktadir.
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SHiA-IMAMI AND HURUFI ELEMENTS IN BAKTASHI REFERENCES IN
THE BALKANS
Omer Faruk TEBER
Analysis of miscellaneous booklets such as “Vucid-ndme”, “Ahid-name”, “Risala

Ayin-i Cem” which were written in the special Baktashi literature called “Erkannima”
should make a significant contribution to studies on Baktashiyya in Balkans. “Vuciid-
namas”, which are a type of such booklets in the Erkannamas. “Viicid-namas” are Shii-
Imami and Hurufism texts in which earthly elements were correlated to parts of human
body and various religious and sufistic conceptions implied on these together with
letters. In this study we tried to define how Shia-Imami and Hurufism elements
reflected on Bektashi References by analyzing Baktashi booklets.

Baktashi Erkannamas, which were recorded by Balim Sultan who was the head of
Baktashi order in Dimatoca in the Balkans, are still being read and practiced in this

geography
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BALKANLARDA MUSLUMAN OLMAK
Rahman ADEMI

Balkanlarin islam’la ilk tanigmalari, Osmanh déneminden evvel, 8. ve 9. asirda Arap
tliccarlarin balkan kiyilar1 boyunca bulunan sehirlerle ticaret yapmalar: sebebiyle ol-
mus ise de, bu ilk tanisma gecici olmustur. 1371 Meri¢ savasi sonrasinda ve 6zellikle de
1389 senesindeki Kosova savasl, Islam dininin balkanlarda yerlesmeye basladigini ve
Miisliimanlarin bélgede kalici olduklarini gésteren en énemli hadiselerden biridir. Bu
dénemden sonra Islam, balkan bélgesinin en giiclii etkenlerden biri olmaya baslamistir.

Gectigimiz yiizyilda bolgede patlak veren I. Diinya savasi ve sonrasinda meydana ge-
len yerel savaslar, balkanlarin bu bakimdan da 6nemli bir bélge oldugunu gostermekte-
dir.

Balkanlarin huzur ve istikrar1 Tiirkiye acisindan da biiyiik 6nem arz etmektedir. Bu-
glin llkemizde milyonlarla ifade edilen balkan kokenli vatandas yasamaktadir. Son za-
manlarda yasanan sikintilar sebebiyle iilkemize siginan ¢ok sayida balkan Miisliimani,
tilkemizi ister istemez balkan meseleleriyle irtibatlandirmaktadir.

Bilindigi lizere Osmanl idaresi de bu durumun farkinda olarak balkan tilkelerinde farkl
yonetim tarzi uygulamistir. Bélge insanina, 6zellikle de Miisliiman olanlara verilen gesitli
imtiyazlar, zaman icinde baz degisikliklere ugramis da olsa, Osmanl idaresinin son déne-
mine kadar giincelligini korumustur. Bu itibarla, gegmisten gliniimiize kadar, bolgede “tiirk”
veya evlad-1 fatihan olarak isimlendirilen balkan Miisliimanlarinin tarihte karsilastiklart
sorunlarla bugiin yasadiklar1 sikintilar1 degerlendirmeye c¢alisacagiz. Osmanl arsiv belgele-
riyle bolge dillerinde yazilan eserlere dayanarak ge¢mis ve bugiinkii durum bakimindan,
bolge Miisliimanlarinin durumuna 151k tutmaya calisacagiz Elbetteki, bolgeye komsu olan
Avrupa devletleriyle dini baglari ve stratejik hedefleri olan Rusya’nin da balkan Miisliiman-
larina yonelik siyasetini de degerlendirmeye calisacagiz.
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BEING A MUSLIM IN THE BALKANS
Rahman ADEMI

The Balkans’ first meeting with Islam became during the Ottoman period before 8.
and 9. century due to Balkanization of Arab traders, trading along the coast cities.
However the first meeting was temporarily. Especially the Kosovo war in 1389, after
1371 Meri¢ war, was one of the most important events in the Balkans in terms of
Islamization. That's way Islam and Muslims have been started to settle down in the
region permanently. After this period, Islam has become one of the most powerful
factors in Balkans.




During and after World War I in previous century, occurring local wars in the region
have been indicated that the Balkans was very important in the region.

Peace and stability in the Balkans is of great importance for Turkey. Nowadays,
many citizens over millions originally coming from the Balkans are living in Turkey. Due
to recent difficulties in a number of Balkan Muslims sought refuge in our country,
Turkey inevitably contacts with the Balkan issue.

As known, the Ottoman administration was aware of this situation in the Balkan
countries and implementing different management style for this reason. To the people
of the region in the Balkans, especially given several concessions to those who are
Muslim, along with some changes over time, has to date until the last period of Ottoman
rule.

Therefore, we try to evaluate the problem faced by Muslims called “Turkish” or
“sons of Fatihan” from past to present in the region.

Based on Ottoman archival documents written in languages in the region and the
current situation in terms of history, we will try to shed some light on the situation of
Muslims.

Of course, we will also try to evaluate Russia's policy toward the Balkan Muslims
adjacent to the region and religious ties with the European powers and the strategic
goals.
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BIR DIN-BIiR TOPLULUK: iSLAM DiNiNDEN KIMLIK INSASINA
KUZEYDOGU BULGARISTAN’DA YASANANLAR (XIV.- XV. YUZYILLAR)
Selcen OZYURT

Kuzeydogu Bulgaristan, Osmanlilardan ¢ok evvel farkli Tiirk topluluklarinin iskan
ettigi ve cesitli devletler kurdugu bir saha idi. Balkan tarihini sekillendiren ve y6n veren
Tiirk devletleri, 6ncelikle, Orta Asya’dan tasidiklari dini ve kiiltiirel unsurlari beraberle-
rinde getirmisler ve tanistiklar1 Hiristiyanlik ile birlestirmislerdir. Dikkati ceken ilk olgu
Tirklerin tanistiklar: yeni kiiltiirlere ve dinlere karsi her zaman hosgoriiyle yaklasmis
olmalaridur.

Bu baglamda Kuzeydogu Bulgaristan’da yerlesen Tiirkler ilk 6nce Hiristiyanligin et-
kisi altina girmisler ve bu dinin gerekleri dogrultusunda yasamigslardir. Ancak din degi-
simleri ytizyillar1 alan bir siire¢ oldugu i¢in ani bir degisimden s6z etmek miimkiin de-
gildir. Bu sahada ki gelisme daha ziyade katmanlar halinde bir tekamiildiir. Tam anla-
miyla Bizans Hiristiyanhigini kabul etmeyen Tiirkler, yeni inanclarimi eksi dinleriyle
harmanlayarak yasamaya devam etmislerdir.




flerleyen zaman icerisinde, bélgeye gelen Tiirkmenler Kuzeydogu Bulgaristan’daki
Tiirkler ile yakin iliskiler kurmustur. Bu temaslar sonunda islam’1 6grenen Tiirkler ara-
sinda daha Osmanlr'dan evvel bir islam telakkisi olusmaya baslamistir. Ozellikle Sar
Saltuk bélgedeki Tiirkler arasinda islam’in yayillmasi hususunda unutulmaz bir karak-
terdir. San Saltuk énciiliigiinde baslayan yeni dénemde bolgede “halk islam’1” olarak da
adlandirilan, islami égeler ile daha evvelki inanglarin sentezi olan yeni bir akim dog-

mustur.

Osmanl hakimiyetinin bolgede gelismesi ile beraber Kolonizatér Tiirk dervisleri bu
bakir alanlara gitmis ve Islam’1 tebli§ etmeye baslamislardir. Elbette bu gorevi ifa eden
babalarin Islam anlayislar1 bélgenin inang yapisim sekillendiren yegane unsur olmustur.
Boylece 6zellikle Kuzeydogu Bulgaristan, Gayri Siinni unsurlarin adeta baskenti olmus
ve gecmisinin de etkisiyle nev-i sahsina miinhasir bir yer olmustur.

Bu baglamda I. el kaynaklar ve kaynak eserler 1s1ginda hazirlanacak olan ¢alismada
boélgenin Osmanli’dan dnceki yapisiyla beraber, Osmanl hakimiyetine girisi ve sahadaki
kiltir ve din degisiminin siireci incelenecektir. Bu siirecte insa edilen Bektasilik,
Bedreddinilik, Kizilbaslik, gibi kimlikler incelenecek ve bu topluluklarin tarihi rolleri ve
soysal yapilari irdelenecektir.
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A RELIGION - A COMMUNITY: EXPERIENCES FROM THE TIME OF
ISLAM TO IDENTITY FORMATION IN NORTH-EAST BULGARIA (XIV-
XV CENTURY)
Selcen OZYURT

North East Bulgaria was an area that settled by different kinds of Turks before
Ottomans and so many states was established in this area. Turkish states shaping Bal-
kan History firstly bring some cultural and religious characteristics from Middle Asia
and Turks meeting Christianity adopt some Christian characteristics. So, a new and
synthesize religion occurred/ appeared. The first attracting point is that Turks always
tolerate new culture and religion which they are confronted with.

Within this context, Turks who settled down to North-East Bulgaria firstly adopted
Christianity and lived according to the necessities of this religion. However, apostasy
(change of faith, religion) is a difficult process; we can not talk about a sudden change.
More, the change in this area proceeds by stages. Properly, Turks who do not adopt
Byzantine Christianity continue to live in a harmony between their old religion and new
beliefs.

Over time, Turcomans coming to North-East Bulgaria established close relationship with
Turks in this area. By the help of these interactions, before Ottoman an understanding for
[slam began to constitute among the Turks learning Islam. Especially, the area of Sar1 Saltuk
is an unforgettable character for outspreading Islam among Turks in the area. In the new




period beginning with Sar1 Saltuk, a new movement called “Heterodox (Public Islam)” which
is a synthesis of Islamic characters and earlier beliefs appeared.

With the development of Ottoman dominance in the area, Turkish dervishes-the head of
the colonies- invade these unsettled areas and they began to announced Islam. Certainly, the
understanding of fathers undertaking this duty becomes primary factor shaping the
structure of area’s belief. Therefore, specially North-East Bulgaria become a capital city for
Non-Sunni factors and also with the effect of it's past, it become a specific (sui generis) place.

Within this context, in this study preparing by the help of first hand resources and
works, the structure of this area before Ottoman and also the entrance of Ottoman
dominance to this area and the process of change in cultural and religious life will be
investigated. Identities which are formed in this process such as Bektasilik, Bedreddinilik,
Kizilbaghik will be investigated and the historical roles and social structures of these
communities will be studied.
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FROM ISTANBUL TO BRUSSELS: UNITY, PLURALITY AND THE
REQUIREMENTS OF THE SOCIAL CONTRACT
Stephen R. GOODWIN

Even before the conquest in the mid-15th century, Balkan Islam demonstrated
multiple and often competitive religious expressions, yet reached in subsequent
decades its own kind of convivencia, allowing Christians and Muslims to share the same
living space. Since then, Great Power politics have long influenced the Balkans,
especially since the Congress of Berlin (1878). In the post-socialist period ethno-
religious conflicts again have opened the door to Great Power involvement. Inspired
and dominated by actors from the European Union, Bosnia-Herzegovina today struggles
to move West even as forces from the Middle East seek to reorient Bo$niaks in their
direction, causing growing dissention and division.

This paper seeks to demonstrate that, despite international efforts to establish peace
and stability in Bosnia-Herzegovina, conflicting agendas by external powers in the post-
war period threaten the very integrity of the BoSniak community.

This paper draws on original research, the Lisbon Treaty, constitutional aspects of
the Dayton Accord, and recent developments within Bosnia-Herzegovina to explain and
analyze religious dynamics currently affecting Bosnian expressions of Islam in its
transition from the Ottoman legacy to European Union integration.
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"Sar1 Saltuk ve Balkanlarda Tangriizmden Bogomilizme Uzanan
Sosyo-Teolojik Farklihklarla Meydan Okuma veya islamlasma
Fenomeninin Onciilleri"

Sevket YAVUZ

Inang cografyasi insan topografyasina uygun modellenir ¢ogu zaman. Birey ve
toplumun bilingdis1 formlar1 ve bilin¢g kodlar1 zaman (tarih) ve mekan (cografya)da
farkli, degisik ve devingen tarzlarda tezahiir eder. Tarih-6tesi olus, buna katilis ve bu-
nunla iliski imkani1 yadsinmamakla beraber, ihtida fenomeni bu cercevede ele alindigin-
da (@) insanin ihtiyaglar (biyo-fizyolojik, giiven / psiko-sosyal, kabul-takdir gérme /
sosyal, fikir, estetik, ideal olus); (b) bireylerin duygulan (sevgi-nefret, umut-korku, yii-
cel/t/me- ada/n/ma-sakin/dir/ma); (c) kisinin istek ve arzulari; (d) birey ve toplumun
ideal, deger ve ilkeleri ekseninde “kolektif iman oyas1” diyebilecegimiz bir mahiyette
belirir. Kolektif iman oyasi; genel olarak bir biitiine gonderme yapmakla beraber farkli,
biricik, yegane ve nev-i sahsina miinhasir degisim, doniisiim ve yenilesmeleri reddet-
mez. Inanglar, kabuller ve bunlarin kolektif biitiinliikteki “oya”larinin icerigi “merkez”,
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“yar1 merkez”, “cevre” ve “yar1 ¢evre” halkalar i¢ ice barindirir. Oyle gériiniiyor ki; bu
halkalarin degisim ve transformasyonu ¢evreden merkeze dogru bir mecrada yol alir.
Cevre iman oyasy; gelenek, gérenek, hars / kiiltlir ve imran unsurlarini kusatir. Merkezi
iman oyas1 da bireysel ve kolektif kimligi kuran ve éren kodlari, hayatin ilk evrelerinde-

ki hafiza, hatira ve hasilalari icinde orer.

Kolektif iman oyasi perspektifinden Balkanlardaki ihtida fenomenleri incelen-
diginde ortaya ¢ikan hususlara bagh olarak bu ¢alismanin tezleri su sekilde ortaya ko-
nulabilir: (i) Hicbir ihtida fenomeni noktasal degildir; aksine bir slire¢—g¢ogu zaman ii¢
nesillik bir vetire— macerasidir; (ii) Hi¢bir ihtidd o6nceki inang-iman ve ibadet-
ritliellerin toptan ve toplu bir yer degistirmesi degildir; (iii) Hi¢bir ihtida fenomenin ilk
safhalar1 ortodokslugu barindirmaz; (iv) ihtida fenomeni giic, siddet, baski ve zorlama
ile sonuca ulasmaz; (v) Zor ve baski ile gergeklestirilen hicbir ihtida olay1 geri dontissiiz
bir siireci garanti etmez; (vi) Ihtida fenomeninde cevre degerlerden merkez kabullere
dogru bir evrilme vardir; (vii) Ihtida olgusunda insani genel 6zellikler (ihtiyaglar-
duygular-istekler-idealler) belirleyici unsurlardir; (viii) Hemen her ihtidd macerasinda,
biri denklestirici-dengeleyici ve diger ikisi de paradoksal olmak tizere {i¢lii bir mahi-
yet vardir: Denklestirici boyut; adaptasyon ve entegrasyonu ifade eder. Paradoksal ma-
hiyet ise; kabul ve ret / meyil ve reaksiyon olarak belirir. Kabul boyutunda, yerel ve
lokal “kolektif iman oyasi1” ana platform olarak islev gérerek “yeni / farkli” olanin “boya-
s1” ile boyanir; ama ilmik ve motif yereldir; Ret boyutunda ise, “yeni / farkli” olan akide
ve inang reddedilir; ama bu ret etkilenmenin ifadesi olarak belirir, zamanla en ¢ok red-
dedilene gore yerel ve yerli olan transformasyona maruz kalir ¢cogu kez. Bu tez ve yan
tezlere baglh olarak bu ¢alismanin sorusunu su sekilde ifade etmek miimkiindiir: Bal-




kanlardaki ihtida fenomeni tarihsel bir zorunluluk muydu, konjonktiirel pragmatizm
miydi, veya dini-siyasi ve ekonomik-teolojik olarak “cervelestirilen” genis kitlelerin
tepkisel tezahiirii miiydii? ihtida fenomeni tek yonlii ve tek tarafli bir déniistiirme mi,
yoksa istimdlet (“goniil alma”), convivencia (“birlikte yasama”), mixovarvaroi (“karmasik
olus”) gibi kavramlarla ifade edilebilecek bir beraber yenilesme veya karsilikli, paralel
insa midir? Dinler Tarihi'nde inang¢-ifade ekseninde merkez-¢cevre metodolojik yaklasi-
mina gore ele alinacak olan bu ¢alismada Balkanlardaki Tangriizm / Tengricilikten
Bogomilizme, oradan da Sar1 Saltuk kiltiine uzanan “kolektif iman oyasi”nin mahiyeti
Bulgar, Arnavut ve Bosna dzelinde ele alinacaktir.

Anahtar kelimeler: Sar1 Saltuk, Bogomilizm, Tangriism / Tengricilik, kolektif iman
oyasi, Kkiult, ihtida, denklestirici-dengeleyici ve paradoksal elemanlar, istimalet,
convivencia, mixovarvaroi.
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Sar1 Saltiiq and Challenging in the Balkans with Socio-Theological
Alterities from Tangriism to Bogomilism, or Antecedents of the
Islamization Phenomenon
Sevket YAVUZ

It can be adduced that creedal geography is modeled on human topography. The
unconscious forms and conscious forms of individual and society are manifested in time
(history) and space (geography) in various, changing, and dynamic modes. Though not re-
pudiating trans-historical becoming, participation in it, and relation with it, when the phe-
nomenon of conversion is revealed in the nature of what we can call “collective creedal dan-
telle” laced with the axes of (a) human needs (bio-physiological, security /psycho-social,
acceptance-reception / social, cognition, aesthetics, ideals); (b) individual emotions (love-
hate, hope-fear, appraising-refraining); (c) personal wishes and wants; (d) individual and
societal ideals and values. Though regarded as wholeness, this “collective creedal dantelle”
does not negate differentiated, unique, and subjective changes, transformations, and renew-
als. The nature of faiths, acceptances, and “dantelles” within a collective wholeness concentr-
ically comprises of the collets of “core”, “semi-core”, “periphery”, and “semi-periphery”. It
would seem that the change and transformation of these collets move from the periphery to
the core. Peripheral “creedal dantelle” embraces traditions, customs, culture, and civiliza-
tion; whereas central / core-centric “creedal dantelle” knits both the codes that form and
construct individual and collective identity, and memory, remembrance, and cultivation in
the early phases of life.

By virtue of this collective creedal dantelle perspective, regarding the phenomena of
conversion in the Balkans, the following theses and sub-theses can be laid out: (i) No
conversion phenomenon is punctual; rather it is a process—mostly taking at least three
generations to get realized; (ii) No conversion phenomenon is a wholesale and complete




replica of ex-creeds, codes, cults and rituals with new, incoming ones; or there is no mode of
built-in and out conversion episode in history; (iii) No conversion phenomenon is laden
with orthodoxy in its early phases; (vi) No conversion phenomenon is fully achieved
through oppression, suppression, repression, and violence and iron-fist; (v) Conversion
phenomenon actualized through force and oppression cannot guarantee the process of
regression from the new affiliation; (vi) In the phenomenon of conversion, there is, by and
large, a gradual movement from the core to the peripheral acceptances; (vii) In the
phenomenon of conversion, fundamental human features (needs, emotions, wants and axios
/ “values”) are determinant factors; (v) Nearly conversion phenomena are of three
elements: One, equalizing-stabilizing element; two and three, paradoxical elements. The
equalizing-stabilizing dimension stands for adaptation and integration. On the other hand
the paradoxical scope is decoded as acceptance and rejection, or inclination and reaction. In
the former stage, or phase, the local, autochthonous functions as “collective creedal
dantelle”; and this dantelle is dyed with the “dye” of “the new / different” one; yet its slipknot
and motif are quintessentially autochthonous. As for the latter, the “new / different” creed
and faith is rejected vehemently; yet this rejection, to some extent, implies influence, even
tacitly. With the passage of time, mostly the native and local codes go through
transformation along the line with what is strictly rejected. Based on these theses and sub-
theses, the questionnaire of this study can be posed as follows: Is the phenomenon of
conversion (to Islam) in the Balkans a historical necessity, or a conjectural pragmatism, or a
repercussion of religio-political, eco-theological peripherization of the masses? Is the
conversion phenomenon one-sided and one-way transformation event, or is it a “collateral
renewal and rebirth” as expressed in such concepts as istimdlat (“suasion”), convivencia
(“living together and accompanied”), mixovarvaroi (“hybrid existence”), etc.? Within the
discipline of the History of Religions, using methodological approach of core-periphery in
analyzing the axis of creed-communicative action, this study aims at studying the features of
“collective creedal dantelle” dyed with the color of affiliations from Tangriism and
Bogomilism to that of the cults of Sar1 Saltliq in the Balkans with special reference to
Bulgarians, Albanians, and Bosnians.
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BALKANLARDAKI DONUSUMUN ANADOLU’DAKI YANSIMALARI
(DIYARBEKIR'DE BALKANLAR)
Talip ATALAY

Osmanli’da Tanzimat sonrasi diizenlemeler kapsaminda 7 Kasim 1864 yilinda ¢ikari-
lan Vilayet Nizamnamesi'yle yapilan idari degisiklikle “eyalet” sisteminden, “vilayet”
sistemine ge¢is yapilmistir. Tuna Vilayetinde Mithat Pasa’nin basarili uygulamalari
imparatorlugun geri kalan bolimiine 6rnek tegkil etmistir. Yerel yonetimlerdeki yeni
yapilanma ¢ercevesinde her bir vilayette dncelikle valiliklerin ihtiyaglarini karsilamak
lizere birer matbaa kurulmasi, bu matbaalarda resmi nitelikli salnameler (yilliklar),
takvimler ve cesitli konularda kitaplarin yaninda resmi bir gazetenin de c¢ikarilmasi
kararlastirllmistir. Vilayet gazeteleri icerdikleri idari yasamdan egitime, sagliktan tari-
ma pek ¢ok farkli alana iliskin bilgilerle tarih arastirmalari agisindan donemin 6zellikle
sosyo-kiiltiirel yapisi konusunda pek ¢ok ipucu vermektedir.

Yukarida bahsedilen diizenleme dogrultusunda 1867 yilinda kurulan Diyarbekir Vi-
layeti'nde de 1869 itibariyle bir Vilayet Gazetesi yayinlanmaya baslanmistir. 1931 tari-
hine kadar bazi kesintilerle beraber yayin hayatina devam eden gazetenin niishalarina
gliniimiizde ulasmak mimkiindiir. Gazetede yer verilen haberler arasinda Balkanlara
detayli bir sekilde yer verilmesi oldukea ilgi ¢ekicidir. Bu durum bir taraftan Osman-
I'nin Balkanlara bu kadar uzak bir bolgesinde konuya gdsterilen ilgiyi gostermesi aci-
sindan, diger taraftan da Anadolu’da Balkanlardaki doniisiim ve olusumlarin nasil ta-
nimlandigini gérebilmek agisindan 6nem arz etmektedir.

Hazirlanan tebligde Diyarbekir Vilayet Gazetesi’'nde Balkanlarla ilgili yayimlanmis
yazilardan ozellikle sosyo-kiiltiirel hayatin doniisiimii ile iligkili olanlar lizerinde duru-
lacak ve 19.yiizyilin sonunda Balkanlarda yasanan hizli degisim hareketlerinin Anado-
lu’ya nasil yansidig1 ortaya koyulmaya ¢alisilacaktir.
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THE REFLECTIONS OF THE TRANSFORMATION in the BALKANS on
ANATOLIA (THE BALKANS in DIYARBEKIR)

Talip ATALAY

In the frame of reform attempts which took place after Tanzimat Period Ottoman
“Eyalet System” have been transformed into “Vilayet” in accordance with “the Provincial
Regulations (Vilayet Nizamnamesi)” issued in 7 November 1864. The successful execu-
tion of Mithat Pasha in Tuna Vilayeti became a role model for the rest of the empire.
Among the tasks undertaken by the reconstructed provincial administration was, in the
first place, the establishment of printing houses to fulfill the needs of governorship.
These printing houses were used mostly for the reason of printing an official journal
alongside with the official yearbooks, calendars and the books of different topics. These
official journals provide a wide range of information from administrative life to educa-




tion, from welfare to agriculture and also gives many details regarding the social cultur-
al structure of their time.

Within the abovementioned regulation program in Diyarbekir Vilayeti which was
formed in 1867 a provincial journal has been published since 1869. Today most of the
issues of the journal which continued to its publishing life till 1931 are reachable with
some interruptions.

Among the articles published in the journal the news which gives detailed explana-
tion regarding the situation in Balkans are of significant importance for expressing the
interests regarding the Balkans in these very far lands and also for seeing how the
trans(form)ations in the Balkans described in Anatolia.

In this paper the articles on Balkans published in Diyarbekir Vilayet Journal will be
discussed with a given focus on the transformation of socio-cultural life in Balkans and
the reflections of these rapid changes took place in 19t century from Anatolian side will
be examined.
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THE IMAGE OF THE “OTTOMAN” IN THE ROMANIAN POPULAR
CULTURE?
Valentina-Tania DUNA

An accident of geography (and one could say that even of history) Romania was
always the place where the West met the East. For this reason, we consider that only the
southern part of Romania can be included in the Balkan area, at least from the point of
view of culture and mentality of the people living in this region, because otherwise -
geographically speaking - the northern limit of the Balkan Peninsula is the Danube.
There are two important particularities of all Balkan countries: the ethnic and religious
diversity and both of them are characterizing the southern part of Romania (there is a
small Turkish community who lives near the Black Sea, in the so-called Dobrogea
region). This paper attempts to identify and approach, though not exhaustively, some
Ottoman influences on the Romanian culture and civilization since the Middle Ages up
to the present. The historical encounters between the Romanians and the Ottomans
were not always positive, to say the least. The two cultures were profoundly separated
by ethnicity, language, or religion. Most of the time, the Romanians had to bandwagon
the Ottoman culture, coping with the Ottoman demands, habits, institutions, and even

Investing in people! PhD scholarship, Project co-financed by the European Social Fund,SECTORAL
OPERATIONAL PROGRAMME HUMAN RESOURCES DEVELOPMENT 2007 - 2013 Babes-Bolyai University,
Cluj-Napoca, Romania.




mentalities. For many decades the Romanian historiography denied the influence of the
Ottoman culture over the Romanian one, or the belonging of the later to the Balkan
culture, which is a mixture of Byzantine-Ottoman-Slavic influences. The 19th century
nationalism with its chauvinistic, xenophobic features emphasized only the negative
image of the ‘Turk’ in the Romanian popular culture. This image was re-actualized
during the 20th century, neglecting that there is a small but relatively homogeneous
Turkish minority in Romania with a significant importance for the Romanian culture.
Rejecting a part of one’s history means rejecting at least partly one’s identity.
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iYi VE ZOR ZAMANLARDA AYAKTA KALABILEN ASIRLIK KOKLU BiR
YAPI: BULGARISTAN MUSLUMANLARI BASMUFTULUGU
Vedat S. AHMED

1878 yilinda Bulgaristan’dan ¢ekilmek zorunda kalan Osmanli, daha sonraki dénemde
6zenle iizerinde durarak Bulgaristan’da kalan yekiinlii Miisliiman niifusun esas haklarindan
olan dini haklarini teminat altina alacak Miiftiilik teskilatinin temellerini atmistir. Uluslara-
ras1 antlasmalara binaen tesekkiil eden bu teskilat, 30 y1l boyunca degisik sekillerden gectik-
ten sonra 1909 yilinda Osmanli'nin Bulgaristan’in bagimsizligin1 tanimasiyla ortaya ¢ikan
yeni kosullarda Bulgaristan Miisliimanlarini temsil edecek, onlarin dini haklarinin yani sira
bazi sosyal, egitim ve kiiltiirel haklarinin da korunmasinda yardimci olacak bir kurum ola-
rak kurulan Basmiiftiiliik ¢atis1 altinda toplanmis ve 1910 yilinda yeni yapisiyla faaliyete
baslamistir.

100 yillik tarihi esnasinda Basmiiftiiliik, degisik asamalardan ge¢mis, zaman igerisinde
degisik doniistiirme, yok etme g¢abalarina sahne olmustur. Belirli donemlerde etki alanlari
genislemis, zaman zaman ise sikintili donemler gec¢irmis, hatta yikilma noktasina gelmistir.
Buna ragmen oturtulan saglam temelleri, stratejik 6nemi ve Miisliiman halkin gonliinde yer
etmesi sebebiyle bu kurum, bir asir boyunca ayakta kalabilmistir. Bulgaristan’da farkl etnik
gruplari ayni ¢at1 altinda toplamay1 basaran Basmiiftiiliik, demokratik sartlarda Bulgaristan
Miisliimanlarinin bilgilenmesini, bilinglenmesini, dini ve Kiiltiirel varliginin korunmasin
saglamak suretiyle Avrupa Birligi icerisinde dini, tarihi ve kiiltiirel baglariyla barisik en bii-
yiik Misliiman azinhgini temsil etmekte ve giinden giline konumu gliclenmektedir.

Bunlar g6z o6niinde bulundurularak bildiride Bulgaristan  Miisliimanlari
Bagmiiftiiligiiniin tarihi ile ilgili sunulacak bilgilerin yani sira, kurumun stratejik 6nemi ve
gelecege yonelik beklentiler konusunda diistinceler paylasilacaktir.
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XVI. YUZYILIN SONLARINA KADAR SELANIK'TE KURULAN VAKIFLAR
Vedat TURGUT

Arapca “vakafe” kokiinden gelen Vakif kelimesinin “tutmak, alikoymak, habsetmek,
tevkif etmek” manalarina geldigi s6ylenebilir. Daha genis anlamda ise bir kisinin emla-
kini, cemiyetlerin ihtiyaglarim tegkil eden dini ve ictimai bir gayeye, Allah’a yakin olma
niyetiyle miiebbeden tahsis etmesi akdidir. Kisi, kendi emvalinden bir bolimini
habsederek, kendi 6zgiirligini kisitlamis ve “insan basibos birakilacagini mi sanir”
ctimlesindeki uyar1 geregince kullugunun ilanini yapmistir. Bu bakimdan vakif miiesse-
sesi, bir bakima “kul” kokenli bir miiessese olup, 6zgiirligiin hakim oldugu bir sistemde
¢ok yaygin bir kurum olamamigtir. Vakiflara, 6zellikle aile vakiflarina yoneltilen, evlada
gelir saglama amagch kurulduklar1 yoniindeki suclamalar, gézden kagan kii¢iik ama
onemli bir nokta yiizlinden ortaya ¢cikmistir. Evlada kalan malin da artik bir miilk olarak
miisadereye acik bulundugu, dolayisiyla malinin miisaderesinden korkarak kisinin vak-
fa yoneldigi iddias1 havada kalmaktadir. Bu gibi sebeplerle tam olarak anlasilamamis
olan bu miiessese, Tiirk-islam diinyasinin iktisadi, ictimai, dini ve hatta siyasi hayatinda
son derece 6dnemli bir rol oynamistir. Sehirlerin kurulus ve gelismesinde vakif eserleri-
nin 6nemi, bircok muellif tarafindan ortaya konmustur. Cami ve mescidlerin mahallele-
rin merkezini olusturarak kuruluslarinda yaygin olarak yer aldig: goriilmektedir. Sehrin
biitiinlini ilgilendiren her tiirlii hizmet vakiflar kanaliyla yapilmaktaydi. Bunlarin iginde
imaretler, cami, mescid, medrese, muallimhane, kiitiibhane, hastane, han, hamam, kop-
rii, zaviye, cesmeler ve sebiller zikredilebilir.

Selanik vakiflarini ele aldigimiz bu ¢alismanin ana kaynagini1 Tapu ve Kadastro Arsi-
vi'nde bulunan 553 numarali evkaf defteri olusturmaktadir. Kanuni Sultan Siileyman,
Muhammed Pasa, Gazi Evrenos Bey, El-hac Abaci Mehmed vakiflarinin incelenecegi bu
¢alismada vakiflar, yukarida bahsedilen konular yoniinden ele alinacaktir. Ayn1 zaman-
da bahsi gecen vakiflarin gelir-giderleri, Selanik sehrinin sosyal gelisiminde iistlendikle-
ri roller hakkinda bilgi verilecektir.
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THE FOUNDATION ESTABLISHED IN THESSALONIKI UNTIL THE END
OF THE XVIth CENTURY

Vedat TURGUT

Arabic "vakafe" from the foundation at the root of the word "keep, hold, detain, arrested”
means might say it. In a broader sense a person's property, which constitute the religious
and social needs of communities is a goal, to dedicate a contract with the intention of being
close to God forever. person who keeps a portion of their goods and restrict their freedom
and "1s a person supposed to be left adrift" in accordance with the warning sentence that
made a declaration his servitute. In this respect, found institution, in a sense, institution




which dominated of servitude, has not been a very common institution In a system
dominated by this freedom. the charges about the supply of filial income which was directed
to Foundation,especially family foundations, has emerged for, because of missing a small but
important point .The filial incomes, no longer open to Confiscation as a property,
accordingly fear of confiscation property to the person directed the foundation's contend ,is
not realistic. For these reasons, that the establishment are not fully understood, has played
an extremely important role in the Turkish-Islamic world economic, social, religious and
even political life. Importance of the foundation works of the establishment and
development of cities have been revealed by many author. It was seen that mosque and
mescid were composed center of neghbourhoods and were taken a place establishment of
them widely. Through the whole of the city's foundations were made concerning the
services of all kinds. Among them, imarets, mosque, mescid, madrasa, school, library,
hospitals, khans, baths, bridges, lodges, fountains and dispensers mentioned.

The main source of this study was to consider the foundations of Thessaloniki Land
Registry and Cadastre pious foundation book is numbered 553 in Archives. Suleyman the
Magnificent, Muhammad Pasha, Gazi Evrenos Bey, El-Hajj Abaci Muhammad, foundations
which examined in this study, in terms of the above-mentioned issues will be adressed. At
the same time, incomes and outcomes mentioned in the foundations, the city of Thessaloniki
will be informed about their role in social development.

L) e0@0e (R

ISLAMIC ACTIVISM IN BULGARIA AS A SOCIO-POLITICAL
CONSTRUCT
Velko ATTANASOFF

Bulgaria is the only EU member state with relatively considerable indigenous
Muslim population - both of Turkish and Bulgarian ethnic origin. Such a social terrain
not only denies the traditional use of religion as an ethnic marker but also predefines
the importance of the evolution of Islam in the country amidst democratic transition.

Despite its tumultuous past marked by several assimilation campaigns, Bulgaria has
often been referred to as a successful ethnic model due to its peaceful transition to
democracy unlike the one in the Western Balkans. Nevertheless, religious communities in
Bulgaria have not been spared from the global trend of religious revival. Preliminary
research indicates that for the last twenty years the phenomenon of Islamic activism in
Bulgaria has been mainly driven by the rivalry between the Turkish pragmatism and the
Arab fundamentalism. It has been also characterized by the inherent weakness of the Chief
Mufti Office plagued by internal conflicts due to the legacy of pre-1989 state control and its
inability to answer to the heightened expectations of the Bulgarian Muslims. This tendency




has been further exacerbated by the emergence and development of political bodies that
claim to defend Muslim rights but has only fomented political and ethnic polarization.

Such a background shapes the Islamic activism in Bulgaria mainly as a socio-political
construct. It is characterized by politicization of religious issues in a midst of democratic
transition — a process that threatens to discontinue the Ottoman Islamic culture in the
country by redefinition and reconstruction of the existing ethnic and religious identities.
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OTTOMAN SOVEREIGNTY AND PROVINCIAL AUTONOMY AT THE
NORTH OF THE DANUBE. THE CASE OF WALLACHIA AND MOLDAVIA
(16TH - 18TH CENTURIES)

Viorel PANAITE

Since the princes of Wallachia and Moldavia had accepted to pay tribute they
became “tribute-payers” (haracgiizar), a quality which implied to observe the imperial
orders and accomplish all political, military and financial duties asked imperatively by
the Porte.

After the victory of Moha¢ (1526) and the victorious expedition against Moldavia
(1538), Siileyman Kanuni proclaimed himself as the landlord of the tributary
principalities of Wallachia and Moldavia, considering them as parts of the Well-
protected Dominions (Memalik-i mahrusa).

According to the new official view inaugurated during Siileyman Kanuni’s reign, the
Wallachian and Moldavian tributary princes were included in the hierarchy of Ottoman
dignitaries, being named beys. They were invested by imperial diplomas (berat-1 hiima-
yun) and ordered by hiikiims.

Starting with the first part of the sixteenth century, the sultans referred to
Wallachians and Moldavians as their protected peoples (zimmis), who constituted the
non-Muslim part of “tax-paying subjects” (re‘aya). As a result of the zimmi position, they
basically enjoyed similar rights as any other subjects of empire, in regard of their life,
liberty, possessions and religion, opposed as a rule to the “enemy” status (harbf).

Considering that the concept vassalage was specific to Western political language,
and that of autonomy is a creation of modern historians and jurists, I have avoided the
use them in favor of terms “tribute-payer” (haracgiizar) and “protection” (himaye),
which were an intricate part of the legal and political language of that epoch.
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PARTICIPATION OF THE TURKISH LANGUAGE IN DENOMINATION
OF MICRO-TOPONYMS IN THE VILLAGES OF SKOPJE’s KARSHIAKA
REGION
Xhemaludin IDRIZI

In this paper, micro-toponyms collected in many villages of the Karshiaka region
which is part of Skopje region, were analyzed from the lexical-semantic point of view.
Micro-toponyms are classified based on theirs lexical-semantic unit. This paper is
focusing in particular in the micro-toponyms with Turkish language origin.

While going through the collected material of micro-toponyms of this region, mainly
the micro-toponyms with Albanian language origin have been noticed. However, there
are numerous micro-toponyms with other language origin, such as Turkish, Slavic
languages, Greek, Romanian etc. All collected micro-toponyms of this region were
classified in several segments: 1) names which are related to mineralogy, rivers,
swamps etc.;2) names of plants, names of parts of plants, names of planted land, names
related to forest and forestry etc; 3) names of animals, names which underline the place
where the animals are staying; 4)names which underline economic activity, names
related to cultural-historical values, names related to cattle and agriculture, names
related to agricultural facilities, names which are related to other facilities of peoples’
daily live and activities, names related to ownership, names related to social facilities,
names related to military facilities, names related to communication and transport,
names related to cultural and administrative facilities, names related to borders, names
related to different things, names related to relatives, names for different professions
etc.; 5) personal names, nick names, male and female names, surnames that underline
the form like size, color, age, temperature etc. The focus of analyses is on all modalities
of creation of micro-toponyms in some of the villages of Karshiaka region and in
particular on the micro-toponyms that are being used by the Albanians from this region
regardless whether the villages are inhabited only by Albanians or are mixed.

%) e0@0e (R

BALKANLARDA YOL AYRIMINA BiR ORNEK: BALKAN SAVASLARI
SIRASINDA YANYA MUHAREBELERINDE TURKLER, RUMLAR VE
ARNAVUTLAR
Yiiksel NiZAMOGLU

Balkanlarin Epir bélgesinde yer alan Yanya sehri, II. Murat devrinde savassiz olarak
Osmanli topraklarina katilmis, buna karsilik Yanyalilara verilen amanname ile bazi im-
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tiyazlar taninmistir. Bu nedenle yogun bir Tiirk gé¢line sahne olmayan Yanya'da 1568
yilinda, 36 Hiristiyan mahallesine karsilik sadece 1 tane Miisliman mahallesi bulun-
maktaydi. 1829’da Yunanistan'in bagimsizligina ragmen Yanya, 6zellikle Arnavut niifu-
sun fazlaligl nedeniyle baslangigta “milliyet¢ilik” hareketlerinin etkisinde kalmamistir.
Ancak, 1877-1878 Osmanli-Rus Savasi sonunda Osmanli Devleti’'nin Yunanlhlara yeni
topraklar vermesi ile Yanya ve kazalar, Yunanistan ile komsu haline gelmis, bu durum
bolgedeki gayrimiislim halkin Yunanlilarla birlesme ideallerinin devamlh canli kalma-
sinda etkili olmustur. Bu dénemde Rumlar tarafindan kurulan okullar, dernekler ve
basin yayin faaliyetleri, milliyetgilik diisiincesinin gittikce giiclenmesine zemin hazirla-
mistir.

20. yiizy1l basinda Yanya’da Avusturya-Macaristan, Yunanistan, Rusya, Fransa, italya
ve Ingiltere’'nin konsolosluklar1 bulunmaktaydi. Ozellikle Yunanistan'in Yanya’dan bas-
ka Preveze, Berat, Ergiri, Avlonya ve Loros’ta konsolosluk agmis olmasi dikkat ¢ekmek-
tedir. Yine Italya da Yanya, Preveze ve Avlonya’da konsolosluga sahipti. 20. Yiizyil ba-
sinda Yanya vilayetinde Miisliiman niifus, diger din mensuplarinin yarisindan bile azdi.

Bir taraftan Rum etkisinin ¢ok fazla hissedildigi, diger taraftan ciddi bir Arnavut nii-
fusa sahip olan Yanya, Balkan Savasi sirasinda ¢ok ciddi bir ayrisma ile karsi karsiya
kaldi. Rumlar, Yunan ordusuyla isbirligi yaparak Osmanli kuvvetlerine karsi isyan etti-
ler. Bircok Rum koyti, Yunanlilarla isbirligi yapti. Yanya Redif Firkasi’ni olusturan Arna-
vutlar ise bagimsizlik idealiyle Osmanli ordusundan firar etme yolunu sectiler. Yanya
Kolordusu Komutani Esat Pasa giinliik raporlarinda ka¢ Arnavut askerin firar ettigini
glinliik olarak bildirmekte, bir taraftan da Arnavutlar1 Osmanh tarafina ¢ekmeye ¢alis-
maktaydi.

Sonug olarak; Balkan Savasi'nda yerli Rumlarin Yunanlhlarla beraber hareket etme-
leri, Arnavutlarin firarlari, Yanya Kolordusu'nun Yunanlilarla savasirken bir taraftan da
bu olaylarla ugrasmasina ve Yanya’'nin kaybedilmesine neden olmustur.
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A SAMPLE CASE FOR TURNOUT IN BALKANS: TURKS, RUMS AND
ALBANIANS IN JANINA BATTELS DURING THE BALKAN WAR
Yiiksel NIZAMOGLU

The city of Janina, located in Epirus region of the Balkans joined to the Ottoman
Empire without a battle during the reign of II. Murat. As an exchange some priveleges
were given to the people of Janina with an amanname. To this respect large emigration
of Turks from Janina were not seen and in 1568 there were only one Muslim district in
Janina against 36 Christian districts. Eventhough Greece gained independence in 1829,
Janina was not under the effect of nationalist movements in the beginning, especially
because of the dense population of Albanians in the region.




Yet at the end of the Ottoman-Russia war in 1877-1878, Ottoman Empire gave new
land to Greeks and Janina and its boroughs became neighbours with Greece. This was
influential for the non-moslem of the region in keeping the ideals of uniting with Greece
alive. Schools and foundations established in this period and the activities of press
paved the way for strenghtening the idea of nationalism.

At the beginning of the 20th century there were consulates of Austria-Hungary,
Greece, Russia, France, Italy and England in Janina. Especially the existence of Greece
consulates in Preveza, Berat, Gjirokastra, Vlora and Loros, other than the one in Janina
was also meaningful. Moreover Italy had also comsulates in Janina, Preveza and in
Vlora. At the beginning of the 20th century, the population of Muslims in Janina were
lower than the half of the population of other religions.

On one hand the heavy Rum effect and on the other hand the dense population of the
Albanians led the Janina to come across with a serious dissociation during the Balkan
War. Rums revolted against Ottoman Empire by collaborating with Greeks. Lots of Rum
villages collaborated with Greeks. Albanians who established the Janina Redif Division,
deserted Ottoman army because of the ideal for gaining independence. Esat Pasha,
Janina Corps Commander, reported on daily basis the number of the soldiers that
deserted Ottoman army and he was on the other hand struggling to get the Albanians to
the Ottoman side.

As a conclusion; Janina was lost because during the Balkan War, Janina Army Corps
was on one hand strugling with the collaboration of the local Rums with Greeks and
with the Albanians deserting the Ottoman army and on the other hand was in a war
with Greeks.
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ISLAM’LA iLGIiLI GERCEK DISI KLISELERE KARSI CIKAN BIR BULGAR
YAZARI

Zeynep ZAFER

Balkanlar’in bir pargasi olan giiniimiiz Bulgaristan cografyasinda farkl dini, etnik ve
kiltiirel yapiya sahip topluluklar yasamistir. Bu topluluklar ilk olarak yaklasik alt1 yiiz
yil énce Islam’la karsilagmustir. Cogunlukta Ortodoks olan Bulgarlar, 14. yy’dan beri
Islam dinine mensup insanlarla i¢ ice olmaya baslamistir. Buna bagh olarak islam, Bul-
garlarin tiim kiiltiir ve sanat dallarinin konusu olmustur.

Bulgar sézlii ve yazih edebiyatta islenen Islam dini ve Islam kiiltiiri, halk ve sanatgi-
lar tarafindan bilinmediginden ve Hiristiyanliga karsi bir tehlike olarak goriildigiinden
genel olarak olumsuz bir bakis agisiyla degerlendirilmektedir. islam dini ve Islam kiiltii-




ri, bircok edebi eserde alayci bir yaklasimla ele alinmakta, asagilayici ifadelerle yorum-
lanmaktadir.

Yordan Yovkov (1880-1937), s6z konusu bu basit yaklasimi kabul etmeyen az sayi-
daki Bulgar sanatgilar arasinda yer almaktadir. Yovkov, Tiirkler arasinda yasamis, Tiirk-
ceyi 6grenmis, Tiirk kiiltiiriinii ve Isldim dinini 6zenle aragtirmis ve yorumlarini gercek
temellere oturtmustur. Sanatci, Osmanli doneminde oldugu gibi daha sonra da bu top-
raklarda yasayan gruplara ayni deger vermis, kiiltiirlerine, dinlerine saygi gostererek
incelemis ve bunlari eserlerinde biiyiik bir basariyla yansitmistir. Bu nedenle Yovkov'un
Tiirk karakterleri, tiim kiiltiirel 6zellikleriyle canli ve gercekei, dogrudan hayattan alin-
mis, bir¢ok ayrintilariyla karsimizda ¢ikmaktadirlar.

Bildiride, Bulgar edebiyatinda islam dini ve Islam kiiltiiriiyle ilgili olusan olumsuz yakla-
simin kisa tarihcesi verilmektedir. Bu gelenege karsi ¢cikan Yovkov'un Islam’la ilgili farkh
yorumlari ortaya konarak bu konudaki degerli diisiinceleri tizerinde durulmaktadir.
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A BULGARIAN AUTHOR RISING AGAINST THE DELUSIVE CLICHE FOR
ISLAM

Zeynep ZAFER

Diverse religious, ethnical and cultural societies settled down to Bulgaria, a part of
Balkans. These societies initially encountered Islam approximately six hundred years,
before. Bulgarians mostly Orthodox, have set to live among those Islamic since the 14th
century. Compatible with this, Islam has been discussed in all the cultural and artistic works
of Bulgarians.

That Islam and Islamic culture in the Bulgarian oral and written literature were not
absolutely known by the common people and the artists and were regarded as a danger
against Christianity led to a negative point of view. In numerous literary works, Islam and
[slamic culture were cynically examined and commented with ignominious expressions.

Yordan Yovkov (1880 - 1937) is one of the Bulgarian artists rejecting this simple and
common concept. Yovkov resided among Turks, learned Turkish language, and conducted
researches on Turkish Culture and Islam conscientiously, based his comments upon factual
concepts. The Artist appreciated the residents of these territories as in Ottoman period, and
worked out their cultures, and religious with a great respect, and considerably reflected
them in his works. Thus, the Turkish characters of Yovkov together with their cultural
properties were directly taken from the live and factual life, and examined with plenty of
details.

This paper mentions about a brief history of the negative approaches against Islam and
[slamic Culture in Bulgarian Literature. The various ideas and comments of Yovkov rising
against this tradition about [slam are examined and his valuable ideas are stressed.







SEMPOZYUM KATILIMCILARI

Abas Jahjai 1970 yilinda Kalkandelen’de (Tetova) dogdu. ilkégrenimini dogdugum
yer Kalkan-delen’de, lise 6grenimini de, Uskiip “Isa Bey Medresesi”’-imam Hatip Lise-
si'nde tamamladi. Daha sonra, Saraybosna ilahiyat Fakiiltesi'ne kaydin yaptirdi. O dé-
nemde Yugoslavya'da ¢ikan savas nedeniyle, izmir “Dokuz Eyliil Universitesi” {lahiyat
Fakiiltesine yatay gecis yaparak 1997 yilinda buradan mezun oldu. Ondan sonra, Mar-
mara Universitesi Sosyal Bilimler Enstitiisi'nde dini musiki alaninda “Makedonya’da
Tekkeler ve Tekke Musikisi” konulu tez ¢alismasini hazirlayarak, 2001 yilinda yiiksek
lisansim1 tamamladi. Halen ayni enstitiide doktora c¢alismalarim devam etmekte-
dir.Buna paralel olarak dini musiki alaninda degisik dergilerde Tiirkce ve Arnavutca
olmak iizere makaleler yaymmstir. Ayrica degisik vesilelerle ve degisik tilkelerde dii-
zenlenen programlarda dini musiki konserleri icra etmektedir

Dr. Ahmet ARAS: 1965 yilinda Yozgat'ta dogdu. Selcuk Un. Sosyal Bilimler Enstitiisii
Dinler Tarihi Bilim Dalinda “ilahi Dinlerde Meslekler” konulu calismas ile Yiiksek Li-
sansini, “Kalvinizm” konulu ¢alismasi ile de Doktorasini tamamladi. 1994-2005 yillari
arasinda ilahiyat Fakiiltesinde Dinler Tarihi Uzmani, 2005ten buyana da Selcuk Un.
llahiyat Fakiiltesi Dinler Tarihi A.B.Dalinda Yarimci Docent olarak c¢alismakta-
dir.Lisans,Yiiksek Lisans ve Doktora programlarinda verdigi dersler ile ilgi alanla-
ri:Dinler Tarihi,Mukayeseli Dinler Tarihi, Dinlerarasi Diyalog ,Dinler ve Yeni Mezhepler,
Dini Cografya’dir

Dr. Ahmet Hadrovié was born on 1 May 1957 in Hadre, Bosnia and Herzegovina. He
graduated from the Faculty of Architecture in Sarajevo (1980). He got his master
degree at the Faculty of Architecture in Belgrade (1985, 1986) and his Ph.D. degree at
the Faculty of Architecture in Sarajevo (1988). He has been working at the Faculty of
Architecture since 1982, where he passed all positions from a teaching assistant to the
position of a full-time professor (2000). He has been the dean of the Faculty since 2005.

Dr. Amir Pasic has served as the Head of Architectural Department in the Research
Centre for Islamic History, Art and Culture (IRCICA), in Istanbul since January 1993.
Currently, he is in charge for two large scale long-term IRCICA programs: The Jerusalem
2015 (Rehabilitation of the Old City planned to be completed in 2015), and Prince Sul-
tan bin Selman-Islamic Architectural Heritage Database. He is a full professor and Chair
of the “History and Theory of Architecture and Preservation of Building Heritage De-
partment” the Faculty of Architecture at the University of Sarajevo, from December
2009. Founder of IRCICA's Mostar 2004 Project, Professor Pasi¢ has been its chief coor-
dinator since 1994. Professor Pasi¢ was a Visiting Scholar at Harvard University and at
Massachusetts Institute of Technology (1993-94); the guest professor at Yildiz Technic-
al University, Istanbul (1993-2000); the guest professor at the Graduate program in
architecture at the Faculty of Architecture (2000-2002), and Faculty of Philosophy
(since 2005) at University of Sarajevo and the guest professor at the Mimar Sinan Uni-
versity in Istanbul (1994-96). Professor Pasic is the author or co-author of 16 books and
35 articles. Among them should be mentioned: The Old Bridge in Mostar (2006); Histor-
ic Reconstruction of the Neziraga Mosque in Mostar (2006), Celebrating Mostar: Urban




Development and Architecture 1452-2012 (2005), Mostar 2004 Program Report
(2005), Conservation and Revitalization of Historic Mostar (2004).

Dr. Anja Zalta BratuZ studied Sociology, Ethnology and Cultural Anthropology at
the Faculty of Arts, University of Ljubljana, where she received her PhD in Sociology in
2002. She is an Assistant Professor for Sociology of Religion, Sociology Department,
Faculty of Arts, University of Ljubljana, Slovenia, and author of many articles on Islam,
Muslim Identity, European Gnostic Traditions... She is organizing scientific lectures per-
taining to religious studies in Ljubljana (Cankarjev dom) and Maribor (Synagogue -
cultural center)

Dr. Arolda Elbasani is Social Science Award fellow at WZB, Berlin. After receiving
her PhD at the European University Institute, she had academic positions at Robert
Schuman Centre in Florence, Free University in Berlin and European University of Tira-
na. She has published at different journals including Europe-Asia Studies, European
Political Science, Sudoesteuropa, and Southern Europe and the Balkans. Currently, she
is also involved in a project on religion and democratisation focusing on the role of
Islamic actors.

Dr. Arzu Mamedova: 1974 yilinda Azerbaycan Cumhuriyeti'nin Seki ilinde dogdum.
1991-1996 yillarinda Bakii Devlet Universitesi Tarih Fakiiltesinde egitim gérdiim.
1996-2000 yillarinda Bakii Devlet Universitesinde doktora egitimimi siirdiirdiim. 1996
yilindan itibaren Azerbaycan’in kuzeybatisinda var olmus ve Kafkasya tarihinde 6nemli
role sahip olmus “Car-Balaken Cemaatligi” tarihini arastirmaktayim. 24 Subat 2010
tarihinde bu konuda doktora tezimi savundum. “Car-Balaken Cemaatlig1” baslikli kitabin
ve 20 makalenin yazariyim. Halen Osmanl, Safevi ve Rusya’nin ug-sinir topraklari siya-
setini aragtirmaktayim. Aym zamanda BDU’de Azerbaycan tarihinin ortagag dénemini
okutmaktayim.

Asena Kaya: 8 Mart 1988 Kdz. Eregli'de dogdugum sehirde, 1994’te egitimime bas-
ladigim TED Koleji Vakfi'ndan 2005’te mezun oldum. 2005’te bagladigim Yeditepe Uni-
versitesi Ingiliz dili ve Edebiyati Béliimii'nden 2009 yilinda dereceyle mezun oldum, su
an Yeditepe Universitesi'nde Karsilastirmali Edebiyat ve Kiiltiirel Calismalar Bélii-
mii'nde yiksek lisans yapmaktayim. Bazi ulusal dergi ve gazetelerde dereceye girmis
olan birtakim eserlerim yayinlandi, su an ise “Peri Masallar1 ve Mit Karakterlerinin
Viktorya Devri Romani’'ndaki Gergekei Karakter Yansimalar1” adli bitirme tezim ile kar-
silastirmali kiiltiir ¢calismalari lizerinde ¢alismaktayim.

Asim Zubcevic is librarian at the Faculty of Islamic Studies, University of Sarajevo.
He was educated at Gazi Husrev-beg Madrasa in Sarajevo, Aligharh Muslim University in
India and Oxford University, UK. Currently his is preparing his PhD dissertation on
Muslim book culture in Ottoman Sarajevo as part-time student at Leiden University. His
recent publication is a study of an early 19th century book endowment charter from
Sarajevo.

Askin Koyuncu 1973 yilinda Bandirma’da dogdu. 1994 yilinda Atatiirk Universitesi,
Kazim Karabekir Egitim Fakiiltesi, Tarih Ogretmenligi Boliimiinden mezun oldu. 1998
yilinda Ganakkale Onsekiz Mart Universitesi, Sosyal Bilimler Enstitiisii, Yakingag Tarihi
Anabilim Dalindan “Bulgar Eksarhligi” adli tezi ile yliksek lisans derecesi aldi. 2005
yilinda Hacettepe Universitesi, Sosyal Bilimler Enstitiisii, Tarih Anabilim Dalindan “Bal-




kanlarda Déniisiim, Milli Devletler ve Osmanl Mirasinin Tasfiyesi: Bulgaristan Ornegi
(1878-1913)” baslikl tezi ile doktora derecesi aldi. 2008 yil1 Nisan ayinda Uluslararasi
Giineydogu Avrupa Arastirmalar1 Kurumu (Association Internationale d’Etudes du Sud-
Est Européen = AIESEE) tyeligine secildi. 2009 yili Ocak ayindan bu yana Canakkale
Onsekiz Mart Universitesi, Fen-Edebiyat Fakiiltesi, Tarih Béliimiinde dgretim iiyesi
olarak calisan Koyuncu, agirlikli olarak Osmanli Déneminde Balkanlar, Balkan milliyet-
ciligi, Bulgaristan, Osmanli miras1 ve Osmanh Déneminde Islamlasma olaylar iizerine
calismakta ve Ingilizce ve Bulgarca bilmektedir.

Aydan Ramadanov Yumerov: 1981 yilinda Bulgaristan’in Asenovgrad sehrinde
dogdu. Ik ve ortaokul tahsilini Asenovgrad sehrinde tamamladi. 2000 yilinda Bulgaris-
tan’da askerligini yaptiktan sonra Sofya’da Imam Hatip Kursunda egitim gérdii. 2002
yilinda bagladign Urdiin Zarka Universitesi Serfa Fakiiltesinin Fikih ve Usulii bélimiin-
den 2007 yilinda mezun oldu. 07.07.2010 tarihinde Selcuk Universitesi Sosyal Bilimler
Enstitiisii islam Tarihi Anabilim Dalinda “Tarihi ve Sosyo-Kiiltiirel A¢idan Bulgaristan
Miisliimanlar1 -Asenovgrad Sehri Ornegi-” konulu tezi ile Yiiksek Lisansin1 tamamladi.
Bilimsel calismalarina devam etmektedir.

Dr. Ayse Zisan Furat is assistant professor of religious education at Istanbul Univer-
sity, Faculty of Theology. After graduating from the department of History of Science in
2001, she received her M.A and PhD degrees in Philosophy and Religious Studies at the
same university. Her main research interests are history of islamic education, RE in
conflict zones and History of Balkans, especially Bosnia.

Aysim Parlakyildiz, Canakkale Lisesi’'nden mezun olduktan sonra Ankara Universi-
tesi Dil ve Tarih-Cografya Fakiiltesi Bat1 Dilleri ve Edebiyatlar1 Bolimii Fransiz Dili ve
Edebiyati Anabilim Dali’'nda lisans egitimini siirdiirdii. Yiiksek lisans egitimini ise Os-
mangazi Universitesi Kargsilastirmali Edebiyat béliimiinde tamamladi. Aysim
PARLAKYILDIZ yurtdisinda ve yurticinde ¢ok sayida uluslar arasi ve ulusal sempozyum,
kolokyum ve kongrelere katilmistir.

Azra Brankovic has been living and working in many countries, where she has been
exposed to various cultures and where she developed interest for national cultures and
cultural differences. Azra Brankovic is currently working at International University
Sarajevo, Bosnia and Herzegovina as a lecturer at courses Business communication,
International marketing and International business. She has many years of university
experience in University of Sarajevo, Department of Economics and Business; Athens
University of Economics and Business, Athens, Greece; University Bocconi, Milan, Italy
and Academy of Economics, Krakow, Poland. She used to work in Bosnia and
Herzegovina for Council of Ministers in Sarajevo as an Expert adviser, Parliamentary
assembly as a Head of Research center and Organization for Security and Cooperation in
Europe as a Chief of Supply. She has been working for Mecklenburg County, Charlotte,
North Carolina, USA and in Poland as Export manager for Italian company Ferrero.

Bahriye Giiray, 1980 yilinda Bulgaristan’in Haskovo sehrinde dogdu. 1989 senesin-
de ailesiyle birlikte Tiirkiye'ye go¢ ederek Istanbul’a yerlesti. Fatih Kiz Lisesi'ni 1997
yilinda bitirdi. 2003 senesinde Trakya Universitesi Sanat Tarihi Béliimiinden mezun
oldu. 2005 yilinda Trakya Universitesi Sanat Tarihi Yiiksek Lisans programina baslaya-
rak ayni sene Arastirma Gorevlisi olarak goreve basladi. 2009 senesinde Bulgaristan-
Haskovo (Haskdy) ve Cevresindeki Osmanli Yapilar: adli Yiiksek Lisans Tezini tamam-




lad1. Doktora egitimi almak tizere gorevlendirildigi Mimar Sinan Giizel Sanatlar Univer-
sitesi Sanat Tarihi Bolimiinde Arastirma Gorevlisi olarak gorev yapmaktadir.

Dilavar Azimli, 1959-cu yilin aralik aynin 5-de Celilabad rayonun Agdas koyilinde
doguldum. 1977-ci yilda okulu bitirdim. 1992-ci yilda Baki Dévlet Universitenin tarih
boliimiinii bitirdim. Aspiranturada tehsil aldim. 2003-cii ilden Azerbaycan Milli Bilimler
Akademisi Abbasgulu Aga Bakihanov adina Tarih Enstitiisii, Azerbaycan'in Orta Cag
Tarihi Boliimiinde arastirma gorevlisiyim. Baki Dévlet Universitenin tarih boliimiinde
hocayam. Bu yilin haziran ayinda elmi derece almaq ii¢iin mudafie yapdim. CIEPO (Ulus-
lararasi Osmanli oncesi ve donemi Osmanli arastirmalari teskilat1)-nin liyesiyem.

Dina SijamhodZzié-Nadarevié was born in 1981 in Cazin, Bosnia and Herzegovina. In
2004, Dina received a Bachelor of Science degree from the Faculty of Islamic Studies in
Islamic Theology, and two years later received a Bachelor of Science degree from the
Faculty of Philosophy, (University of Sarajevo) in Pedagogy. Master of Science degree
Dina received in 2009 from the Faculty of Islamic Studies. In 2010 Dina Sijamhodzi¢
spent one academic semester as a visiting scholar in the USA (Kent State
University,Ohio). Dina works as a senior teaching assistant at the Faculty of Islamic
Studies in Sarajevo, Department of Pedagogy and Psychology, and her research interests
include pedagogy, religious education, evaluation and accreditation.

DZenita Kari¢ was born on 13 June 1986 in Sarajevo. She graduated from the
Faculty of Philosophy (University in Sarajevo), Department for English Language and
Literature and Department for Oriental Philology (Arabic Language and Literature) in
2008. She received her MA degree in May 2010, with the thesis in Modern Arabic
Literature under the title "Palestinian Postcolonial Novel in the works of Ibrahim Gabra
and Gassan Kanafani". At the moment DZenita Kari¢ is working at the Oriental Institute
in Sarajevo. She has translated two books and is an author of several articles published
in Bosnian academic journals.

Dr. Enes Kari¢ was born in 1958 in the village of ViSnjevo, in Bosnia and
Herzegovina. He graduated from the Sarajevo Faculty of Islamic Studies in 1981 and
from the Faculty of Political Science in 1982. He earned his PhD from the Faculty of
Philology at the University of Belgrade in 1989, with the thesis “Hermeneutics and Some
Problems in Translation of the Holy Texts (especially the Qur'an) into Serbo-Croatian
Language”. In the period 1983 - 1997. Enes Kari¢ accomplished his specialization in
Arabic language, Islamic and religious studies at al-Azhar University, Yale University,
Oxford University, etc. He served as Minister of Education, Science, Culture and Sports
in the Government of the Republic of Bosnia and Herzegovina between 1994 and 1996,
and as the dean of the Faculty of Islamic Studies in Sarajevo between 2003 and 2007,
where he still lectures today, focusing primarily on the methodology of interpreting the
Qur’an. The translator of the Qur'an into Bosnian (1995) solidified his status as an
excellent expert in the field of tafsir or the hermeneutics of the Qur’an respectively in
South-East Europe with the paper The Significance of Sufism in the History of Islamic
Civilization, published in Book IV (2001) of the UNESCO Different Aspects of Islamic
Cultures series. This led to him being named an expert of the UNESCO. He delivered
lectures at universities all around the world and was also a Visiting Lecturer at the
Department of Ethnology and Cultural Anthropology at the Faculty of Arts in Ljubljana
during the academic year of 2003/2004. Enes Kari¢ was also a Visiting Professor at The




Ludwig Maximilian University in Munich during the whole academic year 2008 - 2009.
He introduced himself as a prosaist and a man of letters with the travelogue Crni tulipan
(The Black Tulip, 2008) and the novel Pjesme divljih ptica (Songs of Wild Birds, 2009).

Ermal Nurja: 1982 yilinda Arnavutluk dogumlu. Arnavutluk’taki imam-hatip lise-
sinden mezun olduktan sonra 2001-2005 yillinda Istanbul Universitesi, ilahiyat Fakiil-
tesinden mezun oldum. 2007-2010 yillarinda Marmara Universitesi, Sosyal Bilimler
Enstitiisii, Islam Tarihi Dalinda “Amed-Reft Defterlerine Gére Yanya'da Dini Kurumlar,
Dini Hayat ve Yapilar1” adh teziyle yiiksek lisans derecesini aldim. Master yaptigim yil-
larda Balkanlardaki Arnavut Muslumanlara hitaben cikarilan dini-kulturel Etika dergisi
ve Progresi Yayinlar1 idareciligini yaptim. 2010 yilin Ocak ayindan itibaren Arnavut
Devlet Arsivinde Osmanli Kaynaklardan sorumlu Arsiv Uzmani olarak ¢calismaktayim.
Konustugum diller Ingilizce, Arnavutca, Tiirkce, Arapca.

Fahredin Shehu: Born in Rahovec, South East of Kosova, in 1972. graduated at
Prishtina University, Oriental Studies. M.A. in Literature.Actively works on Calligraphy
discovering new mediums and techniques for this specific for of plastic art.
Participations:Sarajevo 44th Poetry Meeting, Sarajevo 2005, Congress on 600th
anniversary of the work of Abdurrahman Ibn Khaldun, Cairo, Egypt, 2006, Meeting for
the ethnic minority rights, European Parliament, Bruxelles, 2006, Exhibition of
paintings and calligraphies at the Ministry of Culture and Tourism, Cairo Egypt, 2007,
Participation on the Congress on 800th anniversary of a Persian Poet RUMI, organized
by, UNESCO/Albania and Saadi Shirazi Foundation, Tirana, Debates on national KTV,
RTK, TV BESA, Artists Profile “KULT”, RTK Public Broadcster, Interviews for all nation
wide Electronic Media and Press

Dr. Fikret Karapinar, 1969, Devrek dogumludur. ilkokulu Tiirkiye'de, ortackulu
Almanya/Hamm’da, liseyi Devrek imam-Hatip Lisesi'nde bitirdi. 1994’te Selgcuk Univer-
sitesi ilahiyat Fakiiltesini tamamlayarak ayn fakiilteye Hadis Arastirma Goérevlisi oldu.
1995-1997 yillan arasinda Urdiin/Amman’da, 2003 senesinde 6 ay Almanya’da aras-
tirmalarda bulundu. Selguk Universitesi Sosyal Bilimler Enstitiisi'nde “Ebl Bekr el-
Giilabadi (6.380/990)nin Maani’'l-Ahbar adli eserinin ilk 80 varaginin tahkiki” ile yliksek
lisansini, “Muhaddis Sufilerin Hadis Usulii ve Hadisleri Anlama Yontemleri (H.IV.-
V./M.X.-XIL. Asir)” ile de doktorasini tamamladi. 02 Mart 2010’da Yardimci Dogentlige
atandi. 08 Nisan 2010 tarihinde ise Dogent unvanim aldi.“Anlatim Ozellikleri Agisindan
Sahih-Hasen Rivayetler ve Mevz{ Haberler” ve “Mesnevi’den 100 Hadis Serhi Ankarali
Ismail Rustihi Dede” adli yayinlar1 bulunmaktadir. Arapca, Almanca ve ingilizce bilmek-
tedir.

Dr. Fikret Karcié is a professor of Comparative Legal history at the Faculty of Law,
University of Sarajevo. He also teachs Religion and Law at the Faculty of Islamic Studies
in Sarajevo.His main academic interest is related to the study of history of Islamic Law
in Bosnia and Herzegovina in post-Ottoman period, reformist movements in Islam, Bal-
kan Muslims and comparative legal cultures. His publications include, among others,
The Bosniaks and the Challenges of Modernity:Late Ottoman and Hapsburg Times
(Sarajevo: El-Kalem, 1999), and Muslimani Balkana: Isto¢no pitanje u 20. vijeku /The
Muslims of the Balkans: The Eastern Question in the 20th Century/ (Tuzla: Behram
begova medresa, 2001).




Dr. Frances Trix is Associate Professor of Linguistics and Anthropology at Indiana
University, Bloomington, Indiana, USA. Her main research interests are Islam in the
Balkans, Kosova, and migration. She received her doctorate from the University of
Michigan in 1988. Her books include: The Sufi Journey of Baba Rexheb (2009), Muslim
Voices and Lives in the Contemporary World (2008), and Spiritual Discourse: Learning
with an Islamic Master (1993). She has studied Muslim communities, particularly
Albanian ones, in America and the Balkans. In 2007-2008 she was a Fulbright Scholar in
Istanbul, and in 2008-2009 a Visiting Research Fellow at ISAM.

Gabriela Vojvoda-Engstler. was born 26 October 1977 in Saarbriicken/Germany.
After the A-levels in 1996 I studied at the University of Zagreb. From 1997 until 2002 I
studied East and South Slavonic languages and literature at Saarland University. From
1999 on I have been working as an interpreter, as a lecturer in Croatian at Saarland
Universtiy, as a teacher for German in Ukraine and Germany. From 2008 on [ have been
doing my PhD studies on Southslavonic literature at the University in Halle and working
as a research assistent at both universities in Halle and Saarbriicken.

Dr. Galip Cag, 1979 yilinda Sakarya, Adapazari’'nda dogdu. ilk, orta ve lise egitimini
burada tamamladiktan sonra 1997 yilinda Gazi Universitesi, Fen Edebiyat Fakiiltesi
Tarih béliimiine girdi. 2001 yilinda mezun olarak aym yil Sakarya Universitesi Sosyal
Bilimler Enstitlisii Tarih anabilim dali, Yenicag bilim dalinda Yiiksek lisans egitimine
basladi. 2004 yilinda “217 nolu Tahrir Defteri Gore Pasa Sancagl” konulu tezi ile mezun
olup yine ayni y1l icerisinde ayni {liniversitede Tarih anabilim dalinda doktora egitimine
basladi. 2010 yili Subat ayinda “16. ve 17. Yiizyillarda Osmanh Hakimiyetinde Manastir
Sehri” konulu tezi ile doktor unvanini aldi. Halen Sakarya Universitesi Atatiirk ilkeleri
ve Inkilap Tarihi Béliimi’'nde 6gretim gérevlisi olarak gérev yapan Dr. Galip CAG, Os-
manl klasik déneminde Balkanlar ve dzellikle Makedonya ile alakali calismalarini yii-
ritmektedir. Konu ile alakali ulusal ve uluslar arasi bir¢ok yayini bulunmaktadir.

Dr. Haciyeva Galibe Ali kizi 1965 yilinda Nahgivan”da dogdu. 1990 yilinda Nahgivan
Devlet Universitesi Tarih-Filoloji fakiiltesini tamamlayarak 1993’te Yiiksek Lisans 6g-
rencisi okumustur. 2000 yilinda Bakii Devlet Universitesinde “Dogu Azerbaycan Bélge-
sinin toponimleri” konusu iizerine doktorasini yapmistir. Nahg¢ivan Devlet Universitesi
Ogretim Uyesi Dog. Dr. Galibe Haciyeva su anda “Nahgivan Agizlarinin Giiney Azerbay-
can ve Dogu Anadolu Agizlariyla mukayisesi” adl1 prof. tezini bitirmek tizere olmakla
Giiney Azerbaycan ve Tiirk Diinyasi ile ilgili ilmi aragtirmalarini devam etmekdedir.

Dr. Halide Aslan: Lisans: Ankara Universitesi Ilahiyat Fakiiltesi Doktora: Tanzimat
Dénemi’'nde Thtida (1839-1876), “Kesisler ve Dervisler”, Orta Karadeniz Kiiltiirii Sem-
pozyumu (7-11 Eyliil 2005 Ordu) Sempozyum Bildirileri, Ankara 2005; “Osmanl impa-
ratorlugu’nda Miibarek Giin ve Gecelerden Kandiller”, ISTEM, S 13, Konya 2009, ss. 199-
232; “Osmanh Imparatorlugu’nun Son Dénemlerinde Miihtedi Cocuk Manzaralar”, Firat
Universitesi ilahiyat Fakiiltesi Dergisi, S. 14/1, Elazig 2009, ss. 119-142; “Osmanli'dan
Miihtedi (islam't Segen/ Din degistiren) Kadin Manzaralar1”, (13-16 Ekim 2009 {zmir)
Uluslararas1 Kadin Kongresi’. “Tanzimat Déneminde Din Degistirme Ucgeni, [htida-Gizli
Din-Tanassur” CIEPO 19 International Commuttee of Pre-Ottoman and Ottoman Studies
Van, July 26-30, 2010.

Heiko Brendel is graduate teaching assistant for Eastern European History at the
University of Mainz, Germany. He is writing his PhD thesis on the Austro-Hungarian




occupation of Montenegro in the First World War. Heiko Brendel studied political
science, medieval and modern history, biological anthropology, and human geography
in Germany and Sweden; he holds Master’s degrees from the universities of Lund and
Mainz. Since 2008 Heiko Brendel receives a PhD scholarship of the federal state of Rhi-
neland-Palatinate, before he was a graduate assistant at the Institute of European Histo-
ry in Mainz. He is married and has one daughter.

Dr. Ibrahim YALIMOV Bulgaristan'in Sumen bélgesinde dogumustur. Bu sehirdeki
Tiirk lisesinde okuduktan sonra Sofya Universitesi’'nin Tarih ve Felsefe fakiiltesinden
mezun olmugtur.Ogretmenlik ve gazetecilikten sonra Bulgar Bilimler Akademisi
nezdindeki Cagdas Sosyal Bilimler Enstitiisiinde ¢alismistir. Emekliye ayrilinca Sofya
Yiiksek Islam Enstitiisiinde 6gretim {iyesi ve Rektor olarak calismalarini siirdiirmekte-
dir.Bilimler Akademisinde ¢agdas Tiirkiye'nin fikir tarihiyle ilgili kitap ve makaleler
yayinlamistir.Yiiksek Islam Enstitiisiinde Islam felsefesi ve Bulgaristan Miisliimanlari-
min tarihi ile ilgili arastirmalar yapmis, Islam ve Demokrasi, Bulgaristan Tiirklerinin
Tarihi, Atatiirkgiiliigiin Bulgaristan’da Yankilari, Bulgaristan’da islam kiiltiirii gibi konu-
larda kitap ve makaleler yayinlamistir.

Dr. Irfan Morina: Born in the 26th of March 1955 in Mamusa Municipality of Kosovo
in a middle class family. After finishing his high school in Prizren, eventhoutgh he
started his undergraduate studies in the Philosophic Faculty, the Department of Orien-
talistics in Bosnia (the first term), he transferred (the second term) to newly opened
Orientalistics Department in Prishtina. He graduated with a great success and in 1977
started working in public television in Prishtina in the department of Turkish language
edition services. He continually worked both in the television journalism and his scien-
tific studies. While working in the television of Prishtina he registered for his PhD de-
gree in University of Istanbul, department of Turkish language and literature (1978). In
1985, with mentor Prof.Dr.Muharrem Ergin he defended his thesis”Language similiari-
ties between the Mamusa turkish dialect and Turkey turkish”. With the opening of Tur-
kish language and literature department in Prishtina, in 1988 he passed to the perma-
nent staff. He still lectures Turkish language and Ottoman turkish in this department.
Since 2003 he has been the head of the above mentioned department.

Dr. Irina Vainovski-Mihai is Lecturer in Arabic Literature at “Dimitrie Cantemir”
Christian University, Bucharest, Romania. She holds a degree in Arabic Language and
Literature and a Ph.D. in Philology. She spent several years in various Arab countries,
publishing travel notes, essays and research on literature, cultural studies and intercul-
tural stereotyping, course books and other academic instruction aids, as well as trans-
lating works from Arabic, English and Hungarian. Recent publications and papers deli-
vered at international symposia include The Volatile Boundaries of Othering. Romanian
Travelers to the 19th Century Middle East and the Identity Construct (Damascus, 2009);
Teaching Arab Literature to Romanian Students: Emic and Etic in the Light of Ibn Khal-
dun’s Concept of ‘Dhawq’ (Istanbul, 2009); An Anthropological Approach to the Jahiliyy
Poetry (Bucharest, 2009); Revisiting the Jahiliyy Poetry: Facts and Fiction in the Light of
Multidisciplinary Approaches (Cairo, 2007); Paradigms of the Classical Arab Poem in
the Circle Structure Imagined by al-Khalil (Bucharest, 2007). She is a founding member
of the Center for Arab Studies in Bucharest and of the Romanian Association for Reli-
gious Studies.




Dr. Ismet Busatli¢ teaches History of Islamic Culture and Civilisation at the Faculty
of Islamic Studies, University of Sarajevo. Currently he is also serving his second term in
office as Faculty Dean. Professor Busatli¢ holds a PhD from Universidad Complutense de
Madrid, Spain. His main fields of interest are Islamic History in general and History of
Islamic Culture in Bosnia in particular. His most recent publication, in Bosnian, is enti-
tled Studies Concerning the Followers of the Book.

Dr. Jale Ismayilova: 1978 yilinda dogmusdur. 2001 yilinda Bakii Devlet
Universitesinden master olmusdur.2003-2006 yillarda Azerbaycan Milli Bilimler Aka-
demisinde (AMBA) doktorantura boliimiinde okumusdur. “XX yuzyill romen edebiyat1”
tezini yazmisdir. Savunma i¢in beklemekdedir. Hazirda AMBA Tiirk halklar1 boliimiinds
calisiyor. Romen edebiyatina dair “I.L.Karacalenin komediyalar1”, “Azerbaycan-romen
edebi iliskileri tarihinden”, “N.Staneskunun poeziyas1”, “N.Labisin “Ciyiirin 6limi”
siiri”, qaqauz edebiyatina dair “D.Tanasoglunun eserleri”, “Todur Zanetin dramlar1” va
diger mekaleleri Azerbaycanda ¢esidli dergilerde, “Romanya‘da tiirk halklar1 edebiyat1”
mekalesi 2010 yilinda Tirkiye'de “Karadeniz” dergisinde, “Romen edebiyati Azerice”
mekalesi ise 2009 yilinda Romanya'da “Haemus” dergisinde yayilanmisdir.

Dr. Liitviyye Asgerzade: Nahgivan Ozerk Cumhuriyetinde dogdum. 1985 yilinda
Nahgivan Devlet Universitesini bitirdim. 2005 yilinda doktoraligimi yaptim. Azerbaycan
Milli Bilimler Akademisinin Incesanat, Dil ve Edebiyyat Inistitiisiiniin Edebiyatsiinashk
boliimiinde buytlik arastirmaci olarak calismaktayim. 6 kitap, 50 eserin muallifiyim.
Azerbaycan Yazarlar ve Jurnalistler Birliklerinin tliyesiyim. Bir ¢ok Uluslararas: konfe-
rans ve sempoziumlarda bulunmusumdur.

Marija Ili¢ is a researcher fellow at the Institute for Balkan Studies SASA, Belgrade
(http://www.balkaninstitut.com). She earned her M.A. (2004) and PhD (2010) in the
field of anthropological linguistics from the University of Belgrade. Her fields of
interests are anthropological linguistics, sociolinguistics, discourse analysis and critical
discourse analysis. Her research subjects were language and identity of the Serbian
Diaspora in Hungary, language minorities in Serbia, intercultural and interlanguage
contact. Recently, she took interest in Muslim communities in Serbia. She has
coauthored one monograph, and published more than 20 scientific papers.

Dr. Mehmet Can obtained his B. S degree in mathematics from Ege University Izmir,
Turkey, in June 1966. M. S degree in June 1978, and Ph. D in March 1981, from Bogazici
University, Istanbul Turkey, Department of Mathematics. He promoted to the title of
Assist. Professor in May 1982, Assoc. Professor in December 1985, and full Professor in
April 1992 all at Istanbul Technical University. He is full professor at International Uni-
versity of Sarajevo, Faculty of Engineering and Natural Sciences since 2005.He pub-
lished his first book American Policy in the Middle East, 1993, in the year 1994.

Dr. Mehmet Zeki IBRAHIMGIL 1958 Makedonya dogumlu Mehmet Z. ibrahimgil,
1983'te A.U. ilahiyat Fakiiltesi Kelam-islam Felsefesi Bsliimii'nden mezun olmustur. Bu
arada Sanat Tarihine yénelerek, G.U. Sosyal Bilimler Enstitiisii Sanat Tarihi Bilim Da-
I'nda doktora programini, “ Makedonya'da Tiirk islam Mimarisinde Gériilen Duvar
Siislemelerinden Ornekler ” konulu tez ile 1989’da doktora derecesini almistir. 1991-
1992 &gretim yilinda Belgika’da Briiksel Hiir Universitesi Sarkiyat Béliimiinde
(L’universite Libre De Bruxelle, Departement Orientalistique) Islam Medeniyetleri se-
minerlerine katilarak “ Eski Yugoslavya’da Tarikat Hareketleri ” konusunda seminer




calismasi hazirlamigtir. 1992-1994 yillar1 arasinda A.U. Dil ve Tarih Cografya Fakiiltesi
Arkeoloji - Sanat Tarihi Boliim, Sanat Tarihi Anabilim Dalinda misafir 6gretim gorevli-
si olarak calismistir. 1995 yilinda G.U. Fen-Edebiyat Fakiiltesi Arkeoloji Sanat Tarihi
Boliimi Sanat Tarihi Anabilim Dal’'na Yardimci Dogent ve ardindan dogent kadrosuna
atanmistir. Halen de bu gorevi yliriitmektedir. Cok sayida ulusal ve uluslararasi kitap ve
makalesi yayinlanmis, balkan iilkelerinde bir¢ok projeyi yilirtitmiistiir.

Dr. Melahat Pars: 1969 yilinda Makedonya’da dogdu. {lkokulu Uskiip “ Tefeyyiiz”
okulunda, liseyi “Yosip Broz Tito”da okudu. “Kiril ve Metodiy Universitesi” Tiirkoloji
Boliimiinii bitirdi (1987-1991). 1992-1995 yillar1 arasinda Hacettepe Universitesi Tiirk
Dili ve Edebiyati Boliimii'nde yiiksek lisans yapti. 1995-2000 yillari arasinda ayni bo-
liimde doktora yapt1. 1999 yilindan itibaren Ankara Universitesi, Dil ve Tarih- Cografya
Fakiiltesi, Bat1 Dilleri ve Edebiyatlar1 Boliimiinde 6gretim iiyesi olarak gorev yapmakta-
dir. Balkanlar’daki Tirk kltiirid ile ilgili 2’si T.C. Kiltiir Bakanliginca yayimlanan 3 bi-
limsel kitab1 ve ¢cok sayida makaleleri bulunmaktadir.

Muhamed Bascelic is a PhD candidate in Tiibingen University, Faculty of Catholic
Theology. He has recieved his B.A. degree from the Faculty of Islamic Studies in Sarajevo
in 2005. Among his main interests are the legal regulations in the Balkans in 20th cen-
tury, diaspora studies, Islamic communities in Balkan lands.

Dr. Miimine Cakir, 03. 10. 2010’da Konya’da dogdu. Gazi Universitesi Tiirk Dili ve
Edebiyati Egitimi boliimiint 1994’te bitirdi. Eski Tiirk Edebiyati Anabilim Dali'nda Yiik-
sek Lisans yapt1. 1998’de “Ahi’nin Hiisn i Dili” isimli teziyle Bilim Uzmani unvanini aldi.
2008’de “Kavsi, Hayati, Edebi Kisiligi ve Divam (inceleme-Tenkitli Metin-Dizin) isimli
teziyle Doktor oldu. Milli Egitim Bakanhig1 biinyesinde Tiirkce Ogretmeni olarak calisti.
Halen Cankir1 Karatekin Universitesi Tiirk Dili ve Edebiyat1 Béliimii Eski Tiirk Edebiyati
Anabilim Dali'nda Yardimci Dogent olarak gorev yapmaktadir.

Mustafa Mehmet: 1924 dogumlu olup Romanya’da medrese tahsilinden sonra, Biik-
res Universitesi - Felsefe Fakiiltesi'ni bitirip, 1954 yilinda Romanya ilimler Akademisi
Tarih Enstitlisii'nde Arastirmaci (Tirkolog - Oryantalist) olarak calismaya basladim.
1965 yilinda, Giineydogu Avrupa Arastirmalari Enstitiisii'ne nakl olunarak, 1994 yilinda
oradan emekli oldum. Gérevim sirasinda, Tiirk- Romen tarih, dil ve kiltiir iliskileri iize-
rinde ¢alisarak, birkacg cilt belge, Osmanl Vekayinamelerinden se¢meler ve bircok ma-
kaleler yayinladim. Bu arada, Evliya Celebi’nin Seyahatname adli eserini degerlendirdim
ve Istoria Turiciler (Tirklerin Tarihi) baslikli bir sentez yayinladim. Bir¢cok kongre ve
Sempozyumlara katilarak, hep o kadar da, cesitli konular hakkinda bildiriler sundum.
Son zamanlarda, Kuran-1 Kerim'i, Romenceye c¢evirerek yaymladim. Calismalarimin
karsilig1 olarak, Roman Bilimler Akademisi 6diiliinii Balkan Tiirk Aydinlar Dernegi'nin
bilyiik 6diiliinii almis olup, Azerbaycan’'rda Fahri Doktora Univanina, Tiirk Diinyasina
Hizmet Odiilii'ne ve daha bagka miikafatlara da layik goriilmiis. Yasim ilerlemis olmakla
beraber, ¢calismalarima devam etmekteyim.

Muzaffer Vatansever (Bulgaristan/Kircaali, 1984), Uluslararasi Stratejik Arastirma-
lar Kurumu, AB Arastirmalar1 Merkezi (USAK-ABAM) biinyesinde Balkanlar uzmani
olarak ¢alismaktadir. Odaklandig1 temel konular Balkanlarin Avrupalilagsma stireci, Tiir-
kiye-Balkan iilkeleri iligkileri ve Balkanlarda Tiirk azinligin varligidir. Kendisi halen
Orta Dogu Teknik Universitesi, Uluslararasi iliskiler Béliimii’nde yiiksek lisans egitimine
devam etmekte olup, “son donem Bulgaristan-Tirkiye iliskileri” izerine tez calismasini




stirdiirmektedir. Bahar 2010 déneminde Sofya Universitesi'nin sagladig1 arastirma bur-
suna hak kazanarak, 15 hafta siireyle Bulgaristan’da alan ¢alismas1 yapmistir. ingilizce,
Tirkge ve baslangi¢ seviyesinde Bulgarca bilmektedir.

Dr. Naile Siileymanovca, 1969'ta Baku'da doguldum. 1986°da lise'den, 1992°de
Igtisad Universitesinden mezun oldum. 1998'de Hazar Universitesinde yiiksek lisansi,
2001'de ise doktorlugu bitirdim. “Asim Kiraatinda Tecvid” konulu doktorluk tezini
1999-2001.y1llarda Tiirkiye'de Marmara Universitesinde Ismail Karagam'in danisman-
Iiginda calistim. 2001-2004.y1llarda Hazar Universitesinde ogretim gorevlisi olarak
¢alistim. 2004. yildan Baku'da Elyazmalar Enstiitiisiinde ¢alisiyorum. 2010. yilin mar-
tinda dosent adim aldim. iki Uluslararasi program (ABD), iyirmibes konferans ve sem-
pozyum (Azerbaycan, Tiirkiye, Iran, Britaniya, Tiirkmenistan, KKTC) istirakcisiyam. ki
kitab, elli makale miiellifiyem.

Dr. Nedzad Grabus is currently the Mufti of Slovenia. He received his B.A. degree
from the Faculty of Islamic Studies in Sarajevo in 1994. He completed his doctoral dis-
sertation at the same faculty in 2008. He worked as a lecturer at the Faculty of Islamic
Studies in Sarajevo and then became an assistant professor in 2009. Among his main
research interests are comparative study of religion, philosophy, modern history of
political movements in the world, human rights and democracy, history of culture and
civilization in the world, and specifically in South-East Europe.

Dr. Nycolay Tymchenko received broad scientific education in the University of
Dnepropetrovsk (Ukraine). He specialized in Management Systems including social
structures. Tymchenko became the Candidate of Science (PhD, 1989). Since 1979 until
2010 he involved at Ukrainian archeological expeditions. In recent time Tymchenko is
secretary of the Center of Crimean Researches (Bakhchisaray) and took part in Hadzhi
Geray khan's Tomb excavations (Bakhchisaray). During the 2000s the important direc-
tion of Tymchenko's work was study of the role of religious confessions in evolution of
social medieval systems. Tymchenko is the author of 2 monographs (in co-authorship)
and more then 90 articles.

Dr. Najia GAVRYLYUK (faculty of History and Philology of the Belarusian State
University, archeology,1973; the Candidate of Science,PhD,1981; Doctor of Science in
history,2000) specialized in social structure and economics of the classical nomads and
pointed out main milestones of there life cycle (from dawn to sedimentation). She took
part in investigations of the Hadzhi Geray khan (and others first supreme governors of
the Crimea-Tatar Khanate) Tomb in Bachcisaray. She systematized a lot of information
on the Early Crimea-Tatar Muslim funeral ritual. Gavrylyuk is the author of 6 mono-
graphs (including "Tiirbe of khan Hadzhi Gerai”,2010, in co-authorship) and more then
220 articles.

Dr. Osman Karatay: 1971 Corum dogumlu olup, ilkokulu bu sehirdeki Inénii flkoku-
lu, liseyi Atatiirk Lisesi’nde okudu. 1995 yilinda Bogazici Universitesi tarih boliimiinden
mezun oldu, 2002 yilinda Gazi Universitesi’nden Ortacag tarihi alaninda yiiksek lisansi-
n1 ve 2006 yilinda doktorasini tamamladi. 2010 yilinda dogentlik sanini ald1. Tiirk Tarih
Kurumu, Avrasya Stratejik Arastirmalar Merkezi (ASAM), Yeni Tiirkiye ve Karadeniz
Arastirmalar1 Merkezi (KaraM) gibi yerlerde calisti. Halen Ege Universitesi Tiirk Diinya-
s1 Arastirmalar1 Enstitiisi’'nde 6gretim tlyesidir. Sekizi telif, dordii ¢eviri ve ikisi editor-
liikk (diinyada bir ilk olan iic¢ ciltlik Balkanlar El Kitabi ile ingilizcedeki en biiyiik Tiirk




tarihi olan 6 ciltlik The Turks adh kitaplar) olmak iizere toplam 14 kitap ve 21 ciltlik
eseri ve 80 kadar bilimsel makalesi vardir. Calismalarini Dogu Avrupa’nin erken tarihi
lizerine yogunlastirmis olup, Bulgar, Macar, Hazar, Avar ve erken Slavlar konusunda
calismaktadir. Ingilizce ve Sirpca-Hirvatca-Bosnakca'y: iyi diizeyde, Bulgarca, Rusca,
Macarca, Arapga, Lehce ve Fransizcayi faydalanma diizeyinde bilmektedir.

Savo Stupar is currently working as lecturer on Informatics courses and Manager of
Computer center at School of Economic and Business in Sarajevo, Bosnia and
Herzegovina. He held PhD in informatics from University of Economics, Subotica. He has
been also working with Central Committee of Association of Communists of BiH, as a Head
of Computer information Centre, at Corporations IRIS department Computers as a leading
planner of Information Systems, for Hotel Holiday Inn in Electronic Computer Centre as a
leading system-analyst and for several banks. Savo Stupar is author of several books and
publications in internationaly recognized journals as well as participant of many
conferences. Savo Stupar is a member of Bosnian Associations for Information
technologies, Bosnian Society of economist and International Forum Bosnia .

Dr. Onder BayirB 1967 senesi dogumlu olan Onder Bayir, ilkokulu Uskiidar-
Baglarbasi Ilkokulu’'nda, Orta okul ve Liseyi de Uskiidar-Cumhuriyet Lisesi’nde tamam-
lad1. Universite tahsilini 1985-1989 tarihleri arasinda Istanbul Universitesi Edebiyat
Fakiiltesi Tarih Boliimiinde ikmal etti. Ekim 1988’de Bagkanlik Devlet Arsivleri Osmanl
Arsivi Daire Bagkanligi'nda Arsiv Elemani olarak goéreve basladi. Nisan 1990-Temmuz
1991 tarihleri arasinda Balikesir Teknik Astsubay Hazirlama Okulu’'nda, Ogretmen As-
tegmen olarak yedek subaylik hizmetimi tamamladi ve terhisi sonrasinda yeniden Os-
manh Arsivi'ndeki vazifesine basladi. Ekim 1992’de Marmara Universitesi Tiirkiyat
Enstitiisii'nde Yeni¢ag Tarihi Anabilim Dali'nda Yiiksek Lisans programina basladi ve bu
programi Temmuz 1994’de “IV. Murad’in Hatt-1 Hiimay{nlar1” konulu tez ¢alismasiyla
tamamladi. Eyliil 1993’te Celal Bayar Universitesi Fen-Edebiyat Fakiiltesi Tarih Bolii-
mii’ne Ogretim Gérevlisi olarak atandi. Eyliil 1994’de Istanbul Universitesi Sosyal Bilim-
ler Universitesi Yenicag Tarihi Bilim Dal’'nda Doktora programina basladi; “XVIIL. Yiizyi-
Iin ik Yarisinda Manisa’nin Sosyal ve iktisadi Durumu” konulu Doktora tezini 11 Mayis
2001 tarihinde tamamladi. Kasim 2001 tarihinde Istanbul Universitesi Edebiyat Fakiil-
tesi Arsivcilik Béliimii Miiessese Arsivleri Anabilim Dali Ogretim Gérevlisi kadrosuna
atandi. Mayis 2004 tarihinde TC. Baskanlik Osmanli Arsivi Daire Baskanligi'na Daire
Baskani olarak atandi ve halen bu gorevi siirdirmektedir. Cok sayida akademik aras-
tirma ve makalesi bulunan Onder Bayir, evli ve ii¢ cocuk babasidir.

Dr. Omer Cakir: Gorum/iskilip dogumlu. Gazi Universitesi, Gazi Egitim Fakiiltesi
Tirk Dili ve Edebiyati Bolimiini Bitirdi(1994), Ayni liniversitede “Nazmimizda Canak-
kale Muharebeleri(1915-1928)” baslikl tezi ile yiiksek lisansini(1997), “Tiirk Edebiya-
tinda Mektup” adli tezi ile de doktorasini tamamladi(2005). Uzmanlik alani Yeni Tiirk
Edebiyati olan Cakir, 2010 yilinda da Dogent unvanini aldi. Uluslar arasi veya ulusal bir
¢ok sempozyuma katilip bildiri sunan arastirmacinin hakemli dergilerde de yayimlan-
mis makaleleri bulunmaktadir. Halen Cankir1 Karatekin Universitesi’nde gérev yapan
Cakir'in akademik ¢alismalarinin oldugu alanlardan biri “Tiirk Harp Edebiyati”dir.

Dr. Omer Faruk Teber: 1968 de Erzurum’da dogdu. 1985 yilinda izmir Inénii Lise-
si'nden mezun olup ayni y1l Ankara Universitesi Ilahiyat Fakiiltesine girdi. 1990 yilinda
buradan mezun oldu. 1988-1990 yillar1 arasinda Kiiltiir Bakanligi Kiitliiphaneler Genel




Miidiirliigii Tirkiye Yazmalar1 Toplu Katalogu (TUYATOK) subesinde yazma eser tasni-
finde, 1990-1992 yillar arasinda Bagbakanlik Vakiflar Genel Midiirligi Kiltiir ve Tescil
Daire Baskanliginda Arsiv Uzmani olarak ¢alisti. 1992-1998 yillar1 arasinda Milli Egitim
Bakanlig1 blinyesinde 6gretmen, okul miidiir yardimciligl ve Talim Terbiye Kurulu Prog-
ram Gelistirme uzmanlg gibi cesitli gérevlerde bulundu. 1998 Yilinda Atatiirk Universi-
tesi'ne ilahayat Fakiiltesi islam Mezhepleri Tarihi Arastirma Gérevlisi olarak atandi.
Doktora programi icin gittigi Ankara Universitesi Sosyal Bilimler Enstitiisii kadrosunda
“XVI. Yiizyillda Kizilbaslik Farklilasmas1” adili teziyle Doktor oldu. 2000-2001 yillarinda
dokuz ay M.E.B. bursuyla Kahire Universitesinde; 2000-2007 Yillar1 arasinda Kanada
Simon Fraser Universitesinde akademik arastirmalarda bulundu. Aralik 2009 yilinda
Dogent oldu. Halen Canakkale On sekiz Mart Universitesi ilahiyat Fakiiltesi Islam Mez-
hepleri Tarihi Anabilim Dali Bagkani olarak devam etmektedir. Arapca ve Ingilizce bil-
mekte olup evli ve iki cocuk babasidir

Dr. Rahman Ademi 5 Ekim 1968’de Makedonya’'nin Rostusa kasabasinda dogdu.
1976 Rostosa ilkokulu'nu, 1987 Saraybosna’da liseyi bitirdi. 1994 Ankara Universitesi
Ilahiyat Fakiiltesi’nden mezun oldu. Bilim uzmanlig: invanini, Ankara Universitesi Sos-
yal Bilimler Enstitiisi'nde “Bosna-Hersek’'te Tiirk-islam Kiiltiirii'niin Yerlesmesi (16.
Yiizyilin sonuna Kadar)” adli teziyle kazandi. 2006 yilinda ise ayni enstitiide “II. Abdiil-
hamit Doneminde Makedonya Miisliimanlar1” baslikli doktora tezini tamamlayarak
Bilim Doktoru oldu. 2009 yilindan itibaren Cankir1 Karatekin Universitesi Fen-Edebiyat
Fakiiltesi’nde Islam Tarihi dersleri vermektedir. Ayni {iniversitenin Sosyal Bilimler Ens-
titiisi'nde Yiiksek Lisans ogrencilerine XIX. Yiizyll Balkan Tarihi derslerini vermeye
devam etmektedir. Balkanlarla alakal ¢esitli dergilerde makaleleri ve ulusal ve uluslar
arasi bilimsel toplantilara sundugu bildirileri vardir. Ayrica balkanlarda bulunan vakif
eserlerinin tespit edilmesi hususunda Bosna Hersek Vakiflar Miidiirliigt ile T.C. Vakiflar
Genel Mudirligl arasinda yapilan protokol geregince “Bosna Hersek’te Osmanl Vakif-
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